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ADVERTISEMENT
T0

- THE SECOND EDITION.

H avixc in the Introduction to this work said
all that I deem sufficient respecting the nature
and merit of the following works of Aristotle,
I rejoice that I am able to adduce the testimony
of Dz. CopLEsTON, now Provest of Oriel Col-
lege, in favour of my translation of these trea-
tises, as he is one of the brightest ornaments of
the University of Oxford.
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This testimony is contained in a letter to me,
dated Oriel College, March 8, 1811, and is as
follows :

*

“ You will not expect from me any of that
microscopic criticism, in which the gentry we
have been speaking of delight to indulge. I per-
ceive in your translation, wherever I examine it,
that prime virtue of a translator, a complete sub-
ordination and subserviency to his original ;—no
tampering with the exact meaning in order to
evade a difficulty, or to round a period. There is
also a manly plainness and integrity which com-
mands respect ; and I have seen enough to con-
vince me that a student will derive satisfac-
tion often, from the literal rendering you have
adopted.

* The Introduction I read with particular
- attention, as also the Notes on the Poetic. No-
thing can be clearer, more correct, or more
philosophical, than the view you give of the
true nature of all the subjects of these treatises.
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Of dialectic in particular, it is wonderful how
erroneous and confused the opinions of men
in the present day are.

« Let me also add that your explanation of
the celebrated definition of Tragedy strikes me
as no less just than ingenious. Twining is in-
genious ; but after all his diffuse dissertation, I
used to feel dissatisfied. You have, I think,
offered an admirable solution, although a little
difficulty still hangs about the word rowvray,

Your sense, however, I adopt as the best which
has ever been proposed.”
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INTRODUCTION.

TsE three treatises of which the present volume
consists, have been deservedly considered by
the ancients as ranking in the first class
of the most exquisite productions of human
wit; and even in the preseni: frivolous age
they maintain so high a degree of reputation,
as to be studied at the University of Ox-
ford. Indeed, so much penetration and pro-
fundity of thought are displayed in the compo-
sition of each, that the reader by whom they
Arist. VOL. I. b
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arc thoroughly understood, will immediately
subscribe to the encomium given to the Stagi-
rite by the great Syrianus, that he was the most
skilful and the most prolific in his conceptions of
all men, (Savoraros xas yovipwraros;) and also to
the assertion of another of the ancients, which
may be considered as the ne plus ultra of eulogy,
{Izat he dipped I_g}'s pen in intellect.

I. With respect to Rhetoric, which forms the
first of these treatises, it is very nearly allied to
dialectic properly so called, and which is the
subject of the Topics of Aristotle; and, there-
fore, in order to explain the nature of rhetoric,
it will be requisite to compare it with dialectic,
and see in what they both agree, and in what
they differ. “

Dnalectxc then is denominated from disputing,
and is the art of disputing ; but rhetoric derives
its name from speaking, and is the art of speak-

"1 Aristotle calls éialéctic, that art which is explained b_\" him
in his "Popics and Sophisticali Flenchi.
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ing. The art of disputing, however, consists in
the abiiity of arguing on and defending each
side of a proposed question. But the art of
spreaking consists in the ability of persuading
the hearer to assent to cither side of a question.

From this definition, it may be inferred that
the subject of dialectic is every thing, so far as
it is disputable with probability ‘on each side;
and that the subject of rhetoric is every thing
30 far as it can be influenced by persuasion.

In the second place, it may be inferred that
dialectic and rhetoric agree in this, that each
discusses every thing; that each discusses both
sides of a question ; and that each proceeds not
from what is true, but from what is probable.
For of the two parts of a problem contradicto-
rily ‘opposed to each other, the one is necessa-
rily false; but dialectic and rhetoric discuss and
defend each part of a problem. Hence they
not only prove and defend what is true, but alse
what is false. As what is false, however, can-
not be proved and defended from true, but only
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from ' probable assertions, rhetoric and dialectic
do not proceed from true but from probable
arguments. They also agrce in this, that cach
does not proceed from things that are proper or
peculiar, but from such as are common. For
if it were requisite that they should discuss any
- proposed problem from peculiarities, they would
be confounded with all sciences. To which it
may be added, that they ought to use princi-
ples adapted to diseuss the proposed problems
in each part, and that common principles alone
possess this adaptation. Another reason is,
that they ought to discuss things from princi-
ples known to all men, and known even to
those who are ignorant of particular sciences.

Again, dialectic and rhetoric agree in this,
that it is the business of each to deliver certain
common places, or principles, from which we
may be able to dispute on any proposed pro-
blem, or speak in a manner adapted to persuade
on each side of a question. They likewise
agree in this, that they are not sciences, but
certain powers and faculties. For sciences
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ueither prove, nor persuade to the assent of,
each part of contradiction, but that part only
which is true, and 1is, therefore, demonstrable ;
but the power of effecting this is possessed
both by dialectic and. rhetoric. Hence, they
are not sciences, but powers and faculties ; for
those things are properly said to be powers,
which are equally affected to opposites.

Dialectic and rhétoric, however, differ in this,
ﬂmt it is the business of the former to dispute
with probability before those who are partially
wise ;. but of the latter, tqQ speak in a manner
adapted to persuade the multitude. And be-’
cause it is usual to dispute with those who are
partially wise, about universal problems, ab-
stracting from partieular circumstances of per-
sons, places and times, &c. ; but to dispute with
the multitude about moral or political sub-
jects, and about problems restricted to particu-
lar persons, places and times; hence dialectic
~ for the most partdiscusses universal, and rhetoric
restricted problems. They also differ in this, that
dialectic employs a striet and contracted form
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of arguing ; fgut rhetoric a more ample and di-
lated form. And they differ in the third place
in this, that dialectic employs arguments alone
in proof of what it wishes to establish ; but rhe-
toric for the purpose of persuading not only
employs arguments, but likewise manners and
passions, as Aristotle copiously evinces in the
course of this treatise.

- II. With respect to the Poetic, the next of
the treatises, it is requisite to observe, that,
poetry is the art of imitating in measured diction
s0 as to produce delight. The proximate genus,

" therefore, of poetry is, that it is an imitative
art; and the difference, through which it differs
from other imitative arts, is the mode of imi-
tating. For as the other imitative arts imitate
in different modes, poetry imitates by metre, or
mcasured diction alone.

From this definition, explaining the nature of
poetry, it may be briefly inferred what the -
subject of it is, and what its employment and
end. The subject of poetry are things, so far as |
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they can be imitated in meusured diction and
produce delight. "The employment of poetry is,
the imitation itself. And the end is, the delight
produced by the metrical imitation of things.
Hence it follows that poetry ought especially
to imitate those things, the imitation of* which
is most delightful. But the imitation of admi-
rable and probable deeds is most delightful, and
which, therefore, poetry ought principally to
imitate. In'order, however, to imitate thcse, it
is requisite, in the first place, that it should de-
vise admirable and probable deeds; and in the
next place, that it should express them in ad-
mirable diction, such as is the metrical. Hence
the labour of poetry ought especially to be con-
versant in these two things ; first, in the inven-
tion of the fable, viz. of admirable and probable
deeds ; and secondly, in expressing such deeds
- ina measured diction which is eminently adapt-
ed to them, or in other words, which is emi-
nently imitative of the several particulars.

It is much to be regretted that this treatise,
which was perhaps originally only the first of
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three books written by Aristotle on poetry, is
all that i§ left of a work, the ‘whole of which_
was doubtless as admirable as the part that ge-
mains. And the loss of the second and third
books is particularly to be regretted, because
there can be no doubt of Aristotle having
treated in one of these books of the puriﬁcaiion
of the mind from depraved affections, and of
the correction of the manners, as the principal
and proper end, according .to the antients, of
right poetical imitation. I say this loss is par-
ticularly to be regretted, not only on account
of the importance of the matter, and the very
able manner in which it was discussed, but be-
cause an ¢lucidation of the mode in which the
mind is to be purified from depraved affections,
would have fully solved a difficulty which oc-
curs in the present treatise, and which has been
insuperable to modern commentators. The
difficulty I allude to is the assertion of Aristo-
tle, that the terror gnd pity excited by tragedy
purify the spectator from such-like passions. Fex,
according to the modern commentators on this
treatise, the meaning of Aristotle is, that the
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terror and pity excited by tragedy, purify the

spectator from terror and pity. The reades,
however, will find in a note on this /passagé in

the follqwing translation, that this cgnnot be the
meaning of Aristotle; as it contradicts .what he

asserts in “his Ethics; and I also trust that he-
will subscribe to the opinion of the tramslater,’
that Aristotle meant to say, that the terror and.
pity excited by tragedy purify the spectator from

those perturbations which form the catastrophe

of the. tfagedy. Thus in the Ajax of Sophocles,
the terror and pity excited by the catastrophe,

purify the spectator from anger ard impiety

towards divinity; and in a similar manner puris

ficationt is effected in other tragedies,

Notwithstanding, however, the loss sustained
by the want of the 2d and 3d books of the
Poetic of Aristotle, I rejoice that there is still
extant a most admirable account of the different
species of poetry by Proclus, the corypheus,
next to Plato and Aristotle, of all true philose-
phers, whose honour will grow with increase of
time, and whose fame will swim over the vast
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extent of ages, when those,” by whom he has
been defamed will be utterly forgotten. This
account is extracted from his EXPLANATION OF
THE MORE DIFFICULT QUESTIONS IN THE
RepruBric oF PraTo, printed at the end of
his Commentaries On the Timeaus of Plato,
which Fabricius, the best of all modern critics,
calls orus ADMIRABILE; and the translation of
it is as follows:

“ There are three lives in the soul, of which
the best and most perfect is that according to
which it is conjoined with the gods, and lives
a lifé most allied, and through the highest
similitude united to them ; no longer subsisting
from itself but from- them, running under its
own intellect, exciting the ineffable impression
of the one which it contains, and connecting like
with like, its own light with that of the gods,
and that which is most uniform in its own
essence and life, with the one which is above all

* Viz. All those whom Swift so admirably satirizes in his
Thale of a Tub, under the appellation of true critics,
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essence and life.  That which is second to this
in dignity and power, has a middle arrangement:
in the middle of the soul, according to which,
indeed, it is converted to itself, descending from
a divinely-inspired life, and placing intellect
and science as the principle of its energy, it
evolves the multitude of its reasons, surveys the
all-various mutations of forms, collects into
sameness intellect and that which is the obje’ct
of intellect, and expresses in images an intellec-
tual and intelligible essence. The third life of
the soul is, that which accords with its inferior
powers, and energizes together with them, em-
ploying phantasies and irrational senses, and
being entirely filled with things.of a subordinate
nature.

« As there are, therefore, these three forms of
life in souls, the poetic division, also, supernally
proceeds together with the multiform lives of the
soul, and is diversified into first, middle, and
last genera of energy. Far of poetry, also, one
kiud has the highest subsistence, is full of divine
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goods, and establishes the soul in the causes
themselves of things, according to a certain in-
effable union, leading that which is filled into
sameness with its replenishing source; the for-
mer immaterially subjecting itself to illumipa-
tion, but the latter being incited to a communi-
cation of light; thus, according to the Oracle,
¢ perfecting works, by mingling the rivers of
incorruptible fire.” It also produces one divine
bond, and a unifying mixture of that which is
participated and the participant, establishing
the whole of that which is subordinate in that
which is more excellent, and preparing that
whicll is more divine alane to energize, the infe-
rior nature being withdrawn, and concealing its
own peculiarity in that which is superior. This
then in short is a mania better than temperance,
and is distinguished by a divine characteristic.
And as every different kind of poetry subsists
according to a different hyparxis, or summit of
divine essence, so this fills the soul energizing
from divine inspiration, with symmetry; and
hence it adorns its last energies with measures
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and rhythms. As, therefore, we say that pro-
phetic fury subsists according to truth, and the
amatorj aécording to beautjr, in ltke manner
e say that the poetic mania is defined accord-
ing to divine symmetry. : - B

“ The second kind of poetry, which is subor-
dinate to this first and divinely-inspired species,
and which has a middle subsistence in the soul,
is allotted its essence according to a scientific
and intellectual habit. Hence, it knows the
essence of things, and loves to contemplate
beautiful works and reasonings, and leads forth
évery thing into a measured and rhythmical in-
terpretation. For you will find many progeny
of good poets to be of this kind, emulous of
those that are truly wise, full of admonition, the
best counsels, and intellectual symmetry. It
likewise extends the communication of pru-
dence and every other virtue, to those of a natu-
rilly good disposition, and affords a reminis-
cence of the periods of the soul, of its eternal

reasons and various powers.
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“ The third species of poetry subsequent to
these, is mingled with opinions and phantasies,
receives its completion through imitation, and
is said to be and is nothing else than imitative
poetry. At one time, italone uses assimilation,
and at another time defends apparent and not
real assimilation. It considerably raises very
moderate passions, and astonishes the hear-
ers ; together with appropriate appellations
and words, mutations of harmonies and va-
rieties of rhythms, changes the dispositions of
souls ; and indicates the nature of things not
such as they are, but such as they appear to the
many ; beinga certain adumbration and not an
accurate knowledge of things. It also estab-
lishes as its end, the delight of the hearers ; and
particularly looks to the passive part of the
soul, which is naturally adapted to rejoice ‘and
be afflicted. But of this species of poetry, as
we have said, one division is assimilative, which
is extended to rectitude of imitation, but the
other is phantastic, and affords apparent imita-
tion alonc.
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* Such then, in short, are the genera of poetry.
It now remains to show that these are also men-
tioned by Plato, and to relate such particulars
as are conformable to his dogmas respecting
each. . And, in the first place, we shall discuss
those wonderful conceptions respecting divine
poetry which may be collected by him who does
not negligently peruse his writings. Fer these
things being previously determined, it will I
think be easy to assign apt reasons respecting
the subsequent species. In the Pheedrus then,
he depominates this divine poetry, ¢ a posses-
sion from the Muses, and a mania, and says,
that it is-supernadly imparted to a tender and
solitary soul ; but that its employment is to
excite and inspire with Bacchic fury, according
to odes, and the rest of poetry, and its end to
instruct’ posterity in celebrating the infinite
transactions of the ancients” From these
words, it is perfeétly evident that he calls the
original and first-operating cause of poetry, the
gift of the Muses. Foras they fill all the other
fabrications of the Father of the universe, both
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the apparent. and unapparent with harmony
and rhythmical motion, in like manner in the
souls which are possessed by them, they pro«
duce.a vestige of divine symmetry which illumie
nates divinely-inspired poetry. But since the
whole energy of the illuminating power is in di-
vine advents, and that which is illuminated
gives itself up to the motions proceeding from
thence, and abandoning its own habits, spreads
itself. under the energies of that which is divine
and uniform, on this account I think'he denomi-
nates such .an illumination a possession and
snania.. He calls ita possession, because the whole
* illuminated soul gives itself up to the present
effect of illuminating déeity ; and a mania, be-
cause such a soul abandons its own proper
energies for the peculiarities of the illuminating
powers. .

In the next place, he describes the habit of
the soul possessed by the: Muses, and says
it ought to be tender and solitary. For a soul
hard and resisting, and inobedient to divine
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Hlamination, is disposed contrary to the energy
of divinely-inspired possession; since it thus
rather subsists from itself than from that which
illuminates, and is incapable of being properly
impressed with its gifts. But a soul which is
possessed by other all-various opinions, and is
filled with reasonings foreign from a divine
nature, obscures divine inspiration, -mingling
with the motions thence derived its own hves
and energies. It is requisite, therefore; that the
soul which is to be possessed by the Muses,
should be tender and seolitary, that it may be
properly passive to, and perfectly sympa-
thize with divinity, and that it may be
impassive, unreceptive, and unningled with re-
spect to other things.

“ In the third place, therefore, he adds the
common employment of such an aptitude, and
of possession and mania from the Mases. For
to-excite and inspire with Bacchic fury, is the
province both of that which illuminates and that
which is illnninated, and which gives comple-
tion. to the same thing; the former moving

Arist. VOL. I. : c
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supernally, and the latter spreading itself under
the moving cause.. Excitation is indeed a
resurrection and unperverted energy of the
soul, and a conversion to divinity from a lapse
into generation. But Bacchic fury is a divinely-
inspired motion, and an unwearied dance,. as
it were, towards a divine nature, giving per-
fection to the possessed. But again, both these
are requisite, that the possessed may not incline
to that which is worse, but may be easily moved
to a more excellent nature.

“ In the fourth place he adds, that the end of
this divine poetry is to instruct posterity in
-celebrating the infinite deeds of the ancients.
Hence, he evidently testifies that human aHairs
become more perfect and splendid when they
are delivered from a divine mouth, and that
true erudition is produced in the auditors of
such poetry. Not that it is adapted to juvenile
tuition, but pertains to those that are already
perfect in politic discipline; and require a more
mystic tradition respecting divine concerns.
Such poctry, therefore, instructs the hearers
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more than any other, when it is divine, and
when its divine nature becomes manifest to its
auditors. Hence, Plato very properly prefers
this poetry which subsists from the Muses in
tender and solitary souls, to every other human
art. ¢ For the poet, says he, ¢ who ap-
proashes to the poetic gates without such a
mania, will beimperfect ; and his poetry, so far
as it is dictated by prudence, will vanish before
that which is the progeny of fury” In this
manner, therefore, does Socrates in the Phee-
drus instruct us in the peculiarities of divine
prophecy, and the telestic art, and refer its first
unfolding into light, to the gods.

“ With these things, also, what he says in the
Io accords, when he is discoursing with the
rhapsodist about this species of poetry : for
here he most clearly evinces that the poetry of
Homer is divine, and, to others that are conver-
sant with it, is the cause of enthusiastic energy.
For when the rhapsodist says, that he can speak
copiously on the poems of Homer, but by no
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means on the writings of other poets, Socrates

assigning the reason of this says, ‘It’is not

from art that you speak well concerning Homer,

but because you are moved by a divine power.’

And that this is true isindeed perfectly evident.

Tor thosc who do any thing by art, are able to

produce the same effect in all similars; but those

that operate by a certain divine power about

any thing which subsists with symmetry, cap_
no longer thus operate with respect to other

things, which necessarily have the same power:.
Wheace, also, a power of this kind is derived

to the rhapsodist, which particularly connects

him with Homer, but no longer with other poets.

Socrates afterwards teaches us, using the stone

which is vulgarly called Herculeean, as a ‘most °
perspicuous example of the most perfect pos-

scssion from the Muses:—¢ This stone then,’

says he, ‘not only draws to itself iron rings,

but inserts in them a power attractive of things

similar, so as to enable them to draw other rings,
and form a chain of rings or pieces of iron, de-

pending one from another.’

.
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¢ Let us in the next place hear what Socrates
adds similar to these things, l‘eépecting divine
poetry :—* Thus then,” says he, ¢the Muse
makes men divine; and from these men thus
inspired, others catching the sacred power, form
a chain of divine enthusiasts” Here, in the
first place, he speaks of the divine cause in the
singular number, calling it the Muse, and not,
# in the Pheedrus, a possession from the Muses,
and a mania pertaining to their whole multitude,
that he may ‘tefer all the number of those that
are moved enthusiasticalty, to one monad as it
were, the primary principle of poetry. For
poetry subsists uniformly and occultly in the
first moveg, but secondarily, and in a revolved
manner, in poets moved by that monad, and
lastly, in a ministrant degree in the rhapsodists,
who are led back to this cause through poets
as the medja. In the nest ‘place, by extending
“divine inspiratien supernally, as far as to the
last' mixtures, he evidently at the same time
celebrates the fecundity of the first moving
principle,’ and most clearly evinces the partici-

®
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pation of the first participants. For that poets
should be able to excite others by their poems
to a divinely-inspired energy, indicates that
there is a most conspicuous presence in them
of a divine nature. Consequent to these things,
therefore, he also adds what “follows respecting
the possession of poets. ¢ The best epic poets,’
says he, ¢ and all such as excel in composing
any kind of verses to be recited, frame not thesg
theic admirable poems from the rulé§ of art;
but possessed by the Muse, they write from
dlvine inspiration. Nor is it otherwise with the
best Lyric poets, and all other fine writers of
verses to be sung’ And again afterwards he
says : ‘ For a poet is a thing light, and volatile,
and sacred ; nor is he able to write poetry till
he becomes divine, affd has no longer the com-
mand of his intellect” And lastly, he adds:
¢ Hence it is that the poets, indeed, say many
fine things whatever their subject be, just as you
do concerning Homer; but not doing it through
any rules of art, each of them is able to suc-
ceed, from a divine destiny, in that species of
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poetry only to which he is impelled by the
Muse.’

¢ In all these citations, therefore, Plato evi-
dently establishes divine poetry in a divine
cause, which he calls a Muse; in this emulating
Homer, who at one time looks to the multitude,
and at another to the union of the series of
the Muses; as when he says, ‘O Muses sing,’
and ‘Sing me the man, O Muse.” In the mid-
- dle of this principle of enthusiastic motions,
and of the last echoes’ of inspiration beheld
in rhapsodists according to sympathy, Plato
establishes poetic mania, moving and being
moved, supernally filled, and transferring to
others the illumination which originates from
thence, and which imparts one conjunction to
the last participants with the participated
monad.

“With these things, also, ve may co-harmonize

~* For axoynuaray in the original, read ampnparay.
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what s said by the Athenian guest in the third
book of the Laws, concerning poetry, and what
"T'imeeus says respecting pocts. For the former
says, ¢ that the poetic genus is divinely-inspir-
ed; that it composes sacred hymns, and, with
certain Graces and Muses, relates many things
that have been truly transacted ;’ and the latter
exhorts us ¢ to folow poets inspired by Phoebus,
as being the sons of gods, and knowing the con~
cerns of their progenitors, though their assertions
are not ‘probable, and are unaccompanicd with
demonstrations.” From all which it is easy to
understand what the opinion of Plato was con-
cerning divine poetry, and the poets characte-
rized according to it; and that these are espe-
cially messengers of divine names, and are in
an eminent manner acquainted with the aflairs
of their fathers. 'When, therefore, he takes
notice of mythical fictions, and corrects the
more serious part of the writings of poets, such
as those respecting bonds, castrations, loves,
venereal connexions, tears and laughter, we
must say that he also especially testifies that

— S
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these things are properly introduced, according
to the theory which is concealed in these sym-
bols, as under veils. For he who thinks that
poets are particularly worthy of belief in affairs
respecting the gods, though they speak without
demonstration from divine inspiration, must
certainly admire divine fables;® through which
they deliver the truth concerning divine naturcs.
And he who calls the poetic genus divine, can-

not also ascribe to it an impious and gigantic -
opinion respecting divine concerns. He like-
. wise who evinces that the assertions of poets
are attended with certain Graces and Muses,
must entirely consider an inelegant, unharmo-
nious and ungraceful phantasy, as very remote
from the theory of .divine poets. When, there-
fore, in his Republic he establishes by law that
poetry, and the indication through fables, are
not adapted to the ears of youth, heis very far
from despising poetry itself, but removes the
juvenile habit, as unexercised in the hearing of

' Tustead of reading Toi5 ev Toi5 pubois, after bavpaseras, I read

Toys evleous pubous.
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such things from fiction of this kind. For, as
he says in the second Alcibiades, ¢ the whole
of poetry is naturally enigmatical, and is not
obvious to the understanding of every one.
And hence in the Republic, he clearly says,
¢ that a_youth is not able to distinguish what is
allegory, and what is not.” We must say, there-
fore, that he entirely admits inspired poetry,
which he calls divine, and thinks it proper that
those by whom it is possessed should be vene-
rated in silence. And thus much concerning
the first kind of poetry, which subsists from a
divine origin in tender and solitary souls.

“ In the next place, let us contemplate that
species of poetry, which has a scientific know-
ledge of things, and which énergizes according
to intellect and prudence; which unfolds to
men many names concerning an incorporeal
nature, and leads forth into light many probable
dogmas respecting a corporeal subsistence;
investigates the most beautiful symmetry in
- manners, and the disposition contrary to this ;
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and adorns all these with proper measures and
rthythms. The Athenian guest says, that the
poetry of Theognis is of this kind, which he
praises beyond that of Tyrteeus, because Theog-
nis is a teacher of the whole of virtue, and
which extends to the whole political life. For .
the one admits a fidelity which receives its
completion from all the virtues, expels from
polities that most true vice, sedition, and leads
into consent the lives of those that are persuaded.
But the other praises the habit of fortitude by
itself alone, and exhorts to this those that neg-
lect the other virtues. It will, however, be
better to hear the words themselves of Plato:*
¢ We have too the poet Theognis a witness
in our favour, who was a citizen of the Mega-
rensians in Sicily, for he says,

Who faithful in insane sedition keeps,
With silver and with ruddy gold may vie.

We say, therefore, that such a one will conduct
himself in the most difficult war, in a manner

' See the Ist book of the Laws.

@
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nearly as much superjor to the other, as justice,
temperance, and prudence, when conjoined
with fortitude, are superior to fortitude alone.
For no one can be found faithful and sound in
seditions without thec whole of virtue.” Here,
therefore, he admits Theognis, as partaking of

political science, and all the virtues.

“ But in the second Alcibiades, defining the
most right and safe mode of prayer, he refers
it to a certain wise poet:—*To me, says he,
Alcibiades, it secems probable that some wise
man or other, happening to be connected with
certain persons void of understanding, and ob-
serving them to pursue and pray for things,

. which it were better for them still to be swithout,
but which appeared to them good, composed
for their use a common prayer, the words of
-which are nearly these : KingJupiter, grant us
what is good, be it or not the subject of our
prayers, and avert from us what is evil though
we should pray for it.” For the scientific man
alone knows how to distixlguish the separation
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of good and evil, and a conversc with a divine
nature adapted to the middle habits of men.
And on this account Socrates calls the poet that
composed this prayer a wise man, as forming
a judgment of the natures of.those that prayed,
neither through divine insﬁiratio‘n, nor right
opinion, but through science alone, as regard-
ing their habits and preserving that which be-
comes the beneficent powers of the gods. For
10 convert all of them through prayer to the one
royal providence of Jupiter; to suspend the
subsistence of good from the power of divi-
nity ; to oblitcrate the generation of true evils
through the benevolence of a more excellent
nature, and in short to assert that these things
are unknown to those that pray, but are seffa-
rated by divinity according to proper bounda-
ries, is the work of wisdom and science, and
not of any thing casual. Very properly, there-
fore, do we say that such poetry is wise and
scientific. For the poetry which is able to as-
sign right opinions to middle habits, must itself
subsist according to perfect science.
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< In the third place, therefore, let us speak
concerning imitative poetry, which, we have
already said, at one time assimilates things, and
at another expresses them according to appear-
ance. The Athenian guest clearly delivers to
us the assimilative part of this poetry ; but So-
crates in the Republic describes its phantastic
part; and how these differ from each other, I
mean the assimilative and phantastic species
of imitation, the Eleatean guest sufficiently in-
forms us:—* For I appear, says he, to perceive
two species of imitation, one, the conjectural
or assimilative art, which then especially takes
place when some one gives birth to imitation
by imparting to every particular such things as
are fit in length, breadth, and depth, accordigg
to the symmetries of its exemplar, and besides
these things, colours also. Thee. Do not all
imitators endeavour to effect this? Guest. Not
those who perform or paint any great works.
For if they were to impart to them the true
symmetry of things beautiful, you know that
the parts above would appear smaller, and
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those below larger than is fit; through the one
bipg seen by us afar off, and the other near.
f?ge. Entirely so. Artists, therefore, bidding
farewell to truth, do not produce in images
truly beautiful symmetries, but those which ap-
pear to be so’ Very properly therefore, I
think, does the Eleatean guest, at the end of
the dialogue, wishing to bind the sophist by the
definitive method, establish one part of the art
effective of images to be assimilative, and the
other phantastic; the one fabricating the image
such as is the exemplar, the other preparing
that which it produces to appear like that which
it imitates. However, of assimilative poetry,
the Athenian guest speaks separately in the se--
cond book of the Laws, where he treats of
music which does not make pleasure its end,
but a true and similar imitation of its exem-
plar ; to which place we refer the teader.

‘ But Socrates, speaking in this.book of phan-
tastic poetry, and baving shown that a poet of
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this kind is the third from truth and imitative,
compares such poetry to a picture, which re-
presents not the works of nature but of artifi-
cers, and these not such as they are, but such
as they appear. Hence, he clearly evinces
that the phantastic species of poetry regards
pleasure alone, and the delight of those that
hear it. For -of imitative poetry, the phan-
tastic falls short of the assimilative, so far-as
the latter regards rectitude of imitation, but the
former the pleasure produced in the multitude
from the energies of the phantasy. Such then
are the genera of poetry, which are thought
worthy of distinction by Plato; one, as better
than science, another as scientific, a third as
conversant with, and a fourth as falling off from
right opinion.

“ These things then being determined, let us
return to the poetry of Homer, and contem-
plate resplendent in it every poetic habit, and
pacticularly those which regard rectitude and
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heauty. For when he energizes enthusiasti-
cally, is possessed by the Muses, and narrates
mystic conceptions about the gods themselves ;
then he energizes according to the first and di-
vinely-inspired species of poetry. But when
he relates the life of the soul, the diversities
in its nature, and such political ‘concerns as
pertain to it, then he especially speaks scienti-
fically. Again, when he presents us with forms
of imitation adapted to things and persons
themselves, then he employs assimilative imita-
tion. But when he directs his attention to
that which appears to the multitude, and not
to the truth of things, and thu$8 seduces the
souls of his hearers, then he is a poet according
to the phantastic species. To illustrate what I
mean, that I may begin from the last imitation
of the poet, he sometimes describes the rising
and setting of the sun, not as each of these is,
nor as each is effected, nor imitating this in
his- verses, but as it appeafs to us through dis- .
‘tance. This, then, and every thing of this kihd,

may be called the phantastic part of his poetry.
Arist. VOL. I. d
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But when he imitates heroes Warring, or con-
sulting, or speaking according to the forms of
life, 'some as prudent, others as brave, and
others as ambitious, then I should say that this
is the work of assimilative poetry. Again,
when in consequence of knowing either the di-
versity of subsistence in the parts of the soul,
he unfolds and teaches it, or the difference be-
tween the image, and the soul by which it is
used, or the order of the elements in the uni-
verse, viz. of earth, water, ther, heaven, or
any thing else of this kiad, then I should con-
fidently assert that this originated from the
scientific power of poetry. And after all these,
when lie teaches us concerning the demiurgic
monad, and the triple distribution- of wholes,
or concerning the bonds of Vulcan, or the con-
nexion of the paternal intellection of Jupiter
with the prolific divinity of Juno, then I should
say that he is clearly enthusiastic, and that such-
like fables are devised by him, in consequence
of his being possessed by the Muses. But
Homer himself also manifests, in the bard De-
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modocus, an energy originating from the gods,
when Ulysses says of his song, that he began
it impelled by a god, that he was divinely-
inspired, and that the Muse loved him, or the
god that is the leader of the Muses : .

The Muse, Jove's daughter, or Apollo taught
Thee aptly thus the fate of Greece to sing,
And all the Grecians’ hardy deeds and toils. *

And that Homer by Demodocus intended after
a manner to represent himself, * and introduced
bim as a pattern of his own calamities, is an
opinion sufficiently celebrated. And the verses,

With clouds of darkness quench’d his visual ray,
But gave him skill to raise the lofty lay, '

appear directly to refer to the fabled blindness |

1 Odyss. lib. 8. v. 488. )

* Homer never expressly mentions himself ; but, as Dio Chry-
sostom justly observes, ¢ he speaks in reality like the prophets
of the gods from an unapparent place, and as it were from the

»

adytum, or secret recess of a temple.” aAia 7@ ovri, wowep o

mpopnras Twy Bewv of agavous xas adurov, xolev Gleyyopevos.
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of Homer. He, therefore, clearly contends
that Demodocus says what he does say from
divine inspiration. But it is well that we have
mentioned Demodocus, and his- divinely-in-
spired song. For it appears to me that the mu-
sicians who are thought worthy of being
wmentioned by Homer, unfold the above-men-
tioned genera of poetry. For Demodocus, as
we have said, was divinely inspired, both in
narrating divine and human concerns, and is
~ said to have suspended his music from divinity.
But Phemius, the Ithacensian bard, is princi-
pally characterized according to a mere know-
ledge of divine and human affairs. For Pene-

lope says to him:

Alluring arts thou know’st, and what of old
Of gods and heroes sacred bards have told.*

The third is the lyrist of Clytemnestra, who
was as it seems an imitative poet, employed
right opinion, and extended the melodies of

* Odyss. lib. 1.
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temperance to that female. Hence as long
as he remained with her, she perpetrated
no imhoiy deed, in consequence of her ir-
rational life being- charmed to temperance
by disciplinative song. The fourth musi-
_ cian, may be placed as analogous to the
phantastic species of poetry ; and this is that
Thamyris, with whose song ‘the Muses being
indignant, are said to have caused it to cease.
For he was conversamt with a music much more
diversified and sensible, and calculated to please
the vulgar. Hence he is said to have contended
with the Muses, as preferring a ‘more’ varieus
- music to that which is more simple and more
~ adapted to those divinities, and as -falling from
the benevolence of the goddessés. For the anger
of the Muses does not refer any passion to them;
but indicates the inaptitude of Thamyris to their
participation.  This then is the song which is
most remote from truth, which calls forth the
‘passions of the soul, and is pharitastic, and nei-
ther possesses, with respect to imitation, right
apinion, nor science. We may, th’ereforé, be .
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hold all the kinds of poetry in Homer, but par-
ticularly the enthusiastic, according to which
we have said he is principally characterized.
Nor are we singular in this opinion, but as we
have before observed, Plato himself in many
places calls him a divine poet, the most divine
of poets, and in the highest degree worthy of
imitation.. But the imitative and at the same
time phantastic poetry, has a most obscure
subsistence in Homer; since he never uses it,
but for the purpose of procuring credibility
from the vulgar, and when it is perfectly un-
avoidable. As, therefore, if a man entering
into a wellregulated city, and behdlding intoxi-
cation there employed for a certain useful pur-
pose, should neither imitate the prudence in
the city, nor its whole order, but intoxication
itself alone, as in this case the city is not to be
blamed as the cause of his conduct, but the
peculiar imbecility of his judgment; in like
manner I think tragic poets being emulous of
the last species of Homeric poetry, should refer
the principle of their error not to Homer, but to
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their own impotency. Homer, therefore, may
be called the leader of tragedy, so far as tragic
poets emulate him in other respects, and distri-
* bute the different parts of his poetry ; imitating
phantastically what he asserts assimilatively, and
adapting to the ears of the vulgar what he com-
poses scientifically. Homer, however, is not
only the teacher of tragedy (for he is this ac-
cording to the last species of his poetry,) but
likewise of the whole of that which is imitative
in Plato, and of the whole theory of that philo-
sopher.”

Proclus concludes his apology for Homer
with observing as follows: ¢ The reason,” says
he, “ as it appears to me, that inpelled Plato
to write with such 'severity against Homer and
the imitative species of poetry, was the corrup-
tion of the times in which he lived ; for philo-
sophy was then despised, being accused by
some as useless, and by others entirely con-
demned. On the contrary, poetry was then
held in immoderate admiration ; its imitative



x1 INTRODUCTION.

power was the subject of emulation; it was con-
sidered as adequate alone to disciplinative pur-
poses ; and poets, because they imitated everj
thing, persuaded themselves that they knew all
things, as is evident from what Socrates says
in-this dialogue [the Republic]. Hence Plato,
indignant at the prevalenee of such an opinion,
shows that the poetic and imitative genus wan-
ders far from the truth, which philosophy, the
saviour of souls, imparts, For from the same
benevolent wish through which he accuses the
sophists, and popular orators, as unable to
contribute any thing to virtue, he also blames
. the poets, and particularly the composers of
tragedy, and such imitators as devise that which
may charm their -hearers, and not that which
may promote virtue, and who inchant but do
not instruct the multitude.. But he considers
'Homer as deserving a similar reprehension be-
cause he is the leader of this species of poetry,
and affords to tragedians the seeds of imitation.
For thus it was requisite to recal the men of
his age from astonishient respecting poetry,
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through an immoderate attachment to which
, they neglected true discipline. With a view,
therefore, to the instruction of the multitude,
to correct an absurd phantasy, and exhort to a
philosophic life, he reprobates the tragedians,
who were then called public preceptors, as di-
recting their attention to nothing sane, and at
the same time remits his reverence for Homer,
and, ranking him in the same class with tragic
poets, blames him as an imitator.

“ Nor is it wonderful that the same poet
should be called by him, both divine and the
third from the truth. For so far as he is pos-
sessed by the Muses, he is divine, but so far
as he is an imitator, he is the third from the
truth.”

- JII. With respect to the third of these trea-
tises, the Nicomachean Ethics, it is necessary
to observe, that the subject of ethics, or moral
| philosbphy, is moral entity, (viz. things which
‘have a relation to moral actions) and moral ac-
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tions themselves, and that it teaches the mode
of living worthily. Bat moral actions are those
through which a man hecomes good or bad,
that is, through which he becomes adapted or
unadapted to obtain beatitude, which is the
ultimate end of man. And to live warthily, is
to live in a manner adapted to the attainment
of the ultimate end, or beatitude.

In the first place, therefore, moral philosophy
considers man with reference to himself, not
physically but ethically, that is, so far as he
is cipable of being worthy or depraved, and
can be well or ill disposed with relation to bea-
titude. In the sccond place, it considers the
energies of man, not only his internal, but alsa
his external energies, so far as they are capable
of being good or bad. And in the third place
it considers the objects of these energies, so far
as they can be worthy or depraved.

. Because, likewise, moral philosophy demon-
strates many conclusions concerning moral en-
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tity, on this account it is a demonstrative sci-
ence. And because again, it not only considers
practical truths about moral entity, that is, those
truths which contribute to action, but likewise
many speculative truths, the knowledge of
which does not contribute to action but to sci-
ence, hence it is partly practical and partly spe-
chlative, though it is more the former than the
latter, because moral entity is more principally
considered on account of action, than -on ac-
count of science. '

Though moral philosophy, however, is a prac-
tical science, yet it is not properly either pru-
dence or art. Itis not art,-because art is a
habit effective in conjunction with true reason,
about those things which contribute to particular
ends. Thus, statuary is a habit producing a
statue in conjunction with {rue reason, that is,
with infallible precepts. And poetry is a habit
producing a poem with true reason; while at
the same time neither a poem nor a statue is
the ultimate end of man, but each is only a

=
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particular end. But moral philosophy is @
habit practical sn conpunction with true reason,
about those things which contribute to the ulti-
‘mate end of man. It likewise delivers'the true
method, and infallible precepts of regulating
the whqk_e of our life, and all our actions, so as
that we may obtain beatitude. Again, moral
philosophy differs from prudence, because pru-
dence is a habit determining what this man should
do, and what is now. to be done, in order to the
attainment of the ultimate end ; but moral phi-
losophy alone determines universally, what is
to be done in order to obtain this end, and not
what this man should do, and what sheuld now
be done.

Hence, we infer that moral philosophy is the
science of living worthily, or that it is a science
defining the ultimate end of man, and teaching
universally the mode by which a man ought to
regulate the whole of his life, and all his actions,
in order to the attainment of such an end.
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" Of moral philosophy, likewise, there arc three
parts, one which considers man with reference
to himself, another which considers him as con-
nected with a family, and a third which con-
siders him as a meniber of the community. For
man is naturally not a solitary, but a social
animal; because since one man is net sufficient
to himself for the purposes of living, and of liv-
-ing well, but requires the assistance of other
men, every man is naturally a part of a certain.
multitude, and .ought to live in the society of
other men. But the society to which all other
associations may be reduced is twofb]d, the one
imperfect and insufficient, which is the society
of those who live in one house and family ; the
other perfect, and sufficient to itself, which is
the society of those who live in a city or king-
dom. To a perfect city, however, it is neces-
“sary that it should contain every thing requisite
to the purposes of living and of living well. And
as the end of every man is the felicity of that
man, $o the end of a family, is the felicity of
the family, and of a city, the felicity of the city.
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Hence, because moral philosophy is a science
disposing a man to the ultimate end, it ought
not only to dispose cvery individual of the hu-
man species to the attainment of this end, but
likewise a family, and a city or kingdom. That
part of moral philosophy, therefore, which teach-
es how the actions of every man, considered
with reference to himself, are to be regulated in
order to his attainment of beatitude, is deliver-
ed by Aristotle in the ten books of the Nico-
machean Ethics; and also in the -two books
entitled the Great Ethics; and in the seven
books of Ethics to Fudemus. That part which
teaches how the actions of a whole family arc
to be regulated, in order to the attainment of
the ultimate end, is called economic, and is de-
livered by Aristotle in his two books of Econo-
mics. And that part which teaches how the
actions of a whole city and kingdom-are to be -
rcgulated in order to obtain felicity, is called
politic, and is delivered by Aristotle in the eight
books of his Politics. Because, likewise, it is
more divinc to procure the good of a whole
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city or nation, than of a man, or one family ;
hence, the political part of moral philosophy is
more excellent and divine than the economical
part, or than the part which relates to man
considered with reference to himself,

I shall only observe farther, that the Nico-
machean Ethics are so inscribed, because they
were written by Aristotle to his son Nicoma-
chus ; that the reader will derive great advan-
- tage by occasionally consulting the translation
of the Paraphrase of an anonymous Greek wri-
ter on these ethics, by Mr. BRipcMaN, as this
translation is at once perspicuous, accurate, and
elegant ; apd that Aristotle, in his moral trea-
tises, has delivered a system of ethics in all its
parts scientific and perfect.
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THE

'ART OF RHETORIC.

BOOK I.

CHAPTER I

RucToric reciprocates with dialectic [or logic]; for
both are conversant with such particulars, as being
common may after a-manner be known by all men, and
pertam to no definite science. Hence, all men in a
certain respect participate of both these ; for all men to
a certain extent endeavour to examine and sustain an
argument, to defend and accuse. With respect to the
multitude, therefore, some of them do these thmgs
casually ; but others through custom from habit. Because,
however, this is possible in both ways, it is evident that
these particulars may also be reduced to a certain method.
For it is possible to survey the cause why some men
render what they assert probable, from custom, and .
others from chance. But all men now will acknowledge
that a thing of this kind is the work of art.
Arist. VOL. I. ¢
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At present, therefore, those who compose the arts of
orations [i. e. who unfold the art of rhetoric,] explain
only a small part of rhetoric. For credibility is the only
artificial part of the art; but the other parts are addi-
tions. The rhetoricians, however, of the present day,
say nothing about enthymemes, which are the substantial
part of credibility ; but their attention is for the most
part dirécted to things foreign to the purpose. For
accusation, pity, anger, and such like passions of the
soul, do not pertain to the thing itself [which is to be
proved,] but to the judge. Hence, if all judicial pro-
cesses were conducted in the same manner as they are at
present in some cities, and especially in those that are
governed by good laws, these rhetoricians would not
have any thing to say. For with respect to all cities,
some think it necessary that the laws should thus ordain ;
but this method is adopted by others, and they forbid
rhetoricians to say any thing foreign to the purpose, in
the same manner as in the Areopagus. And in this
respect they think nghtly For it is not proper to pers
vert the judge, by exciting him to anger, or envy, or
pity ; since this is just as if some one should make the
rule distorted which he intends to use. Again, it is
likewise manifest that the only business of the litigant i
to show that a thing either is, or is not, or that it has,
or has not been done. But with respect to such things
as the legislator has not defined whether they are great
or small, just or unjust, these ought to be known by the
judge himself, and he is not to learn them from the
litigants. It is especially requisite, therefore, that laws
which are rightly framed should define all such parti-
culars as can be defined, and leave very little to be
defined by the judge. And, in the first place, indeed,
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this is requisite, because it is more easy to obtain one
person, or a few, than many that are intelligent and wise,
and who are able to act the part of a legislator and a
judge. In the next place, the establishment of laws, is
the effect of a survey from a long series of past time;
but judgments -are the result of a survey from recent
times ; so that it is difficult for those who judge to attri-
bute what is just and advantageous in a becoming manner.
That, however, which is the greatest [reason] of all is,
that the judgment of the legislator is not. conversant
with particulars, but with future events, and universals;
but the judgment of the barrister and the judge is
directed to present and definite circumstances; with
which love and hatred and private advantage are fre-
quently conjoined ; so that they are no longer sufficiently
able to survey the truth, but their own peculiar pleasure
or pain darkens their Judgment With respect to other
particulars, therefore, it is necessary, as we have said,
that very little should be left in the power of the judge.
But with respect to the enquiry whether a thing has
been done or not, or whether it will or will not tike
place, or is or is not, it is necessary that this should
be left to the judges; for it is not possible that these
things should be foreseen by the legislator. :

If then this be the case, it is evident that those rheto-
ricians who define [other parts of an oration except cre-
dibility] such for instance as what the proem or the nar-
ration should contain, and each of the other parts,—
these exercise their art in things foreign to the purpoee.
For in these they effect nothing else except delivering
the method by which the judge may be influenced ; but
they demonstrate nothing respecting artificial credibility ;
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viz. whesice some one may become enthymematic [or
possess the power of discovering artificial proofs of that
which is the subject of controversy]. Hence, though
there is the same method respecting popular, and judicial
orations, and the popular is better and more political
than the method pertaining to contracts, yet rhetoricians
of the present day are silent as to the popular method,
but all of them endeavour to unfold the art pertaining
te the judicial genus, because it is less advantageous in
popular orations to assert what is foreign to the purposes.
and a popular oration is less pernicious than a judicial
discussion, but is more common. For in the former the
judge decides about appropriate concerns ; so that nothing
else is necessary than to show that the thing is as the
counsellor asserts it to be. In judicial processes, how-
- ever, this is not sufficient, but it is requisite to pay atten-
tion to the hearer ; for the decision is concerning things
of a foreign nature. Hence, the judges, looking to
their own advantage, and regarding their own pleasure,
gratify the litigants, but do not decide with justice.
Hence, too, as I have before observed, in many places.
the law forbids any thing foreign to the purpose to be -
said ; and in these places this law is sufficiently observed
by the judges themselves.

. Since, however, it is evident that the artificial method
is conversant with credibility ; but credibility is a certain
demonstration ; for we then especially believe in a thing
when we think it is accompanied with demonstration ;
and a rhetorical demonstration is an enthymeme ; and
this in short possesses the greatest authority of all credi-
bilities; but an enthymeme is-a certain syllogism, and it
is the province either of the whole, or of a certain part
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of dialectic to pay attention similarly to every syllogism ;
this being the case, it is evident that he who is eminently
capable of surveying this, viz. from what propositions
and how, a syllogism may be made, he will be especially
enthymematic, in consequence of assuming what the
particulars are with which enthymemes are conversant,
and what differences they possess with respect to logical
syllogisms. For it is the province of the same power to
perceive truth, and what is similar to truth; and at the
same time, men are by nature sufficiently adapted to
[the perception of ] truth, and for the most paft obtain
it. Hence, he who sagaciously conjectures probabilities,
is disposed similarly to him who perceives truth. That
others, therefore, artificially discuss things foreign to the
purpose, and why they especially incline to judicial pre-
cepts, is evident [from what has been said].

But rhetoric is useful because things true and just are
naturally more excellent than their contraries; so that
unless judgments are formed according to what is fit,
what is more excellent will be vanquished by its con-
trary; and this is a thing worthy of reprehension.
Farther still, though we should possess the most accurate
science, it is not easy when we speak to persuade some
persons, by employing that science. For a scientific
oration proceeds from discipline, and it is impossible from
‘this [to persuade the unlearned,] but it is necessary
[when addressing these,] to procure credibility, and
frame arguments from such things as are common ; just
-as we have asserted in the Topics, respecting a confer-
ence with the multitude. Farther still, the power of
being able to persuade contraries, [or the ability of dis-
puting on each side of a question] is necessary, in the
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same manner as in syllogisms, not'in order that we may
do both ; for it is net proper to persuade to what is base ;
but that we may not be ignorant how contraries subsist,
and that when another person employs those arguments
unjustly, we may be able to solve them. No one, thege-
fore, of the other arts syllogistically concludes eon-
traries ; but this is alone effected by dialectic and rhe-
toric ; for both of them are similarly conversant with
contraries ; though the things which are the subjects of
their consideration do not subsist similarly, but always,
as [ may say, things which are true, and naturally more
excellent, are more syllogistic, and adapted to procure
persuasion.  Besides, it is absurd, that it should be
shameful for a man not to be able to give assistance to
his body, and that it should not be shameful for him not
to be able to assist himself by the reasoning power,
which is more the peculiarity of man, than the use of the
body. If, however, it should be objected that he who
uses unjustly the rhetorical power, may injure others in
a great degree, this objection is common to every thing
that is good, except virtue, and especially to the mpst
useful things, such as strength, health, riches, and mili-
tary command. For he who uses things of this kind
justly, may benefit others in the greatest degree, and by
-using them unjustly may effect the greatest injury.

That rhetoric, therefore, is not conversant with one
‘certain definite genus, but resembles in this respect dia-
-lectic, and that it is useful is evident. It is likewise
evident, that the employment of rhetoric is not to per-
“suade, but to perceive on every subject what is adapted
to procure persuasion, in the same manner as in all other
-ants, For it is not the business of medicine to produce
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health, but to do every thing as much as possilile which
may procure it ; eince the healing art may be well exet.
cised upon those that are incapable of being restored to
health. In addition likewise to what has been said, is is
the province of the same power to perceive what is per-
suasive, and what appears to be so, just as it is the pro-
vince of dialectic to discern what is a [#ue,] and what Is
orly an apparent syllogism. For the sophistical art does
not consist in the power [of reasoning, ] but in deliberate
choice; except that here indeed [viz. in the rhetorical
-art,] one man will be a rhetorician from science, but
another from deliberate choice. ‘There, however, [viz.
in dialectic or logic,] the sophist, indeed, is from delibe-
rate choice, but the logician is not from deliberate chaice,
but from the power [of reasoning.]

CHAPTER 1L

Now, therefore, we shall endeavour to speak concerns,.
ing the method itself, [i. e. the rhetorical art]and [show]
how, and from what particulars we may be able to obtain
the end proposed by this art. Again, therefore, as if
defining from the beginning, let us discuss what remains,
Leet rhetoric then be the ppwer of perceiving in every
thing ‘that which is capable of producing persuasion ;
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for this is the employment of no other art; dice aach of
the other arts is doctrinal and persuasive about that which
is the subject of its consideration. Thus, for instance,
medicine is doctrinal and persuasive about that which is
salubrious and morbid; geometry, about the properties
accidental to magnitudes ; and arithmetic about number.
The like also takes place in the other arts and sciences.
But rhetoric, as I may say, appears to be able to survey
about any given thing, what is adapted to produce per-
suasion. Hence, also, we say, that it does not possess
an artificial power about any certain peculiar definite

genus.

With respect, however, to things which procure credi-
bility, some of them are without art, but others are: arti-
ficial. And I call those without art, which are not
devized by us, but exist prior [to all artificial invention,] -
such as witnesses, questions, writings, and other particu-
lars of the like kind; but those are artificial which are
capable of being procured methodically, and by us; so
that it is requisite to use the former, and discover the
latter.

Of the credibility, however, which is procured by
argument there are three species. For one kind indeed
consists in the manners of the speaker; another in the
disposition of the hearer ; and the third in the argument
itself, in consequence of demonstrating, or appearing to
demonstrate Credibility, therefore, is procured through
manners, when the oration i$ delivered in such a way, as
to rénder the speaker worthy of belief. For about every
thing; in short, we believe the worthy in a greater de-
gree, and more rapidly; but in those pamculars in
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which an accurate knowledge cannot be obtained, sad
which are ambiguous, we entirely confide in [the deecis
_sion of ] the worthy. It is, however, requisite that this
also should happen through the oration, and not [entirely]
from any previous opinion respecting the speaker. For
we must not admit what some teachers of rhetoric have
* asserted in their art, that the probity of the speaker com-
tributes nothing to persuasion ; since nearly, as I may
say, manners possess the most powerful and principal
credibility.  But cred'bxhty is procured through the
hearers, when their passions are inflienced by the ora.
tion; for we do not similarly form a judgment when we
grieve or rejoice, love or hate; to which [species of
credibility, ] we assert that those who now deliver the art
of rhetoric, -alone direct their attention. Each of these
particulars, however, will be elucidated by us, when we
speak concerning the passions. But belief is produced
through arguments, when we show what is true, or ap-
pears to be true from the probabilities pertaining to - the
several objects of énquiry. Since, however, credibility is
effected through these things, it is evident that to obtain
the three species of it [above-mentioned] is the province
of him who is able to syllogize, who can survey what
pertains to manners and the virtues, and in the third place
what pertains to the passions, what each of them is, what
quality it possesses, and from what particulars it is inge-
nerated [in the hearer,] and how ; so that it happens that
rhetoric is as it were something which grows upon dialec-
tic and the discussion concerning manners, and it is just
to call it political. Hence, rhetoric assumes the form of
the political [science,] and those who profess it, do so
~ partly through ignorance, partly from arrogance, and
partly from other human causes. For it is a certain par-
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ticle aad resemblance of dialectic, as we obesrved in the
beginning of this treatise. For neither of them is the
science of any thing definite, and which shows how a
thing subsists, but they are certain powers of procuring
arguments. And thus we have nearly spoken sufficiendy
coneerning the power which they possess, and how they
subsist with respect to each other.

With respect, however, to proof either real or appa-
rent, in the same manner as in dialectic, one kind is
induction, another is [a true] syllogism, and a third is
spparent syllogism ; thus, also, similarly in rhetoric ; for
example, indeed, is induction ; but enthymeme is a syl-
logism. But I call enthymeme, indeed, a rhetorical syl
logism ; and example a rhetorical induction. All [rhe-
toricians], however, who procure belief by the praofs
which they adduce, effect it, either by the examples which
they bnng, or by enthymemes ; and in a certain respect,
there is-nothing else besides these. Hence, if in short it
is necessary to point out any person or thing by syllogism
or induction, (but this is evident to us from the analytics)
it is pecessary that each of those should be the same with
each of these. But what the difference is between exam-
ple and' enthymeme is evident from the Topics. For
there syllogism and induction are previously discussed ;
because if it is shown in many and similar things that
what we assert is true, there indeed it is induction, but
here it is example. When, however, certain things
_existing, something else besides happens from these,
because these subsist either universally, or for the most
part ;—when this is the case, there, indeed, it is called
syllogism, but kere enthymeme. But it is evident that
545{1 .form of rhetoric is benefited [by these two], For
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the like to what we have observed in the Methodigal
treatises takes place, also, in this treatise. For some ora.
tions are of the nature of examples, but others are enthy-
mematic. And in a similar manner with respect to rhe-
toricians, some are delighted with examples, and others
with enthymemes. Arguments, therefore, from examples
are no less calculated to persuade [than others,] but
those from enthymemes cause greater perturbation. But
the reason of this, and how each of these [viz. of exam-
ples and enthymemes] is to be used,. we shall herqafter
explain.

Now, however, let us more fully and «,cl’eb;ly,diacuss
these very particulass themselves. For that which is per-
suasive, is persuasive to some one. And one thiug,
indeed, is immediately of iself persuasive and credible;
but another, because it. appears to be proved through
things that are credible. No art, however, speculates
that which is particular. Thus for instance, medicine
does not speculate what js salubrious to Socrates or Cal.
lias, but what is so to such a one, or to such persons [in
general]; for this is artificial. But particulars ade infi-
nite, and are not the objects of science. Nor does rhes
toric speculate opinable particulars ; such as what is the
subject of opinien to Socrates or Hippias, but that which
is the subject of opinion to such or such persons, in the
same manner as dialectic. For dialectic, also; syllogizes,
not from such things as are casual ; since g¢rtain things
appear [to be credible] even to thoae that are delirious ;
but dialectic sylloglzes from such things as reguise to be
developed by a reasoning process, and rhetori¢ fromsuch
things as are accustomed to take place in cansultation.
The employment, however, of rhetoric coasists in
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such particulars as are the subject of our consulation,
and respecting which we have no art, and it is also c¢on-
versant with such hearers as are incapable of perceiving
[a conclusion which is deduced] through many [medta, ]
or of syllogizing remotely, [i. e. who are incapable of
a long series of reasoning.] But we consult about
those things the subsistence of which appears to be possi-
ble in both ways, [i. e. which may subsist otherwise than
they do.] For with respect to such things as cannot
either in the past, or future, or present time, have a dif-
ferent subsistence, no one consults about these, conceiv-
ing that they thus subsist. For it is not possible for any
one to consult otherwise than thus [about things of this
kind.] But it is possible to syllogize and collect, some
things, indeed, from-such particulars as have been pre-
viously syllogistically inferred, but others from things
not inferred by syllogism, but which require syllogism,
" because they are not probable. And it is necessary,
indeed, with respect to these, that the consecution of the
one should not be easy, on account of its length; for
the judge is supposed to be simple; and that the other
should not be adapted to persuade, because it does not
proceed from things acknowledged, nor from such as are
probable. Hence, it is necessary that enthymeme and
example should be conversant with such things as for
the most part admit of a various subsistence. And
example, indeed, requires induction; but enthymeme,
syllogism. It is, likewise, necessary that enthymeme and
example should consist from a few things, and frequently
from fewer than those from which the first syllogxsm
comgists. For if any one of these is lmown, it is not
necessary to say any thing [farther;] since the hearer
himself will add this. Thus for instance, for the purpose
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of concluding that Dadricus was victorioys in that conteat
in which the victors were crowned, it is sufficient ta say,
that he conquered - in the Olympic games; but there is
no occasion to add that he was crowned because he con-
quered in the Olympic games; for this is known by all

There are, however, a few necessary things from
which rhetorical syllogisms consist; for many of the par.
ticulars which are the subjects of judgment and consi-
deration, may have a various subsistence, or subsist
otherwise' than they do; since men make their actions
the subjects of their consultation and consideration. Al
" actions, likewise, belong to the genus of things whieh
are contingent, and no one of these, as I may say, ig
from necessity ; but things which are for the most part
accidental and contingent, must necessarily be syllogisti-
cally collected from other things which are of the like
kind; and such as are necessary must be deduced by
syllogism from necessary propositions. But this is evident
to us from the Analytics. This then being the case, it
is manifest that with respect to those things from which
enthymemes are deduced, some, indeed, are necessary,
but most of them are such as have a frequency of subsist-
ence. For enthymemes are deduced from probabilities:
and signs; so that it is necessary each of these should be
the same with each.' For the probable is that which
subsists for the most part; but not simply, according to
the definition of some persons. That, however, which
is assumed respecting things which may have a various
subsistence has the same relation to that to which the

* i. e. The propositions from which enthymemes are doduccd are
the same with probabilities and signs. .
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probable is direeted, as universal to particular. But
with respect to signs, one, indeed, has such a subsistenice
as some one of particulars to that which is universal ; but
another, 28 some one of universals to that which is par-
deular. And of these signs, that, indeed, which is
necessary, is an argument ; but that which is not neces-
sary, is anonymous according to difference. I call,
therefore, those things necessary from which syllogism is
produced ; on which account, also, a sign of this kind ig
tekmerion, or an argument. For when rhetoricians
fancy that what they say cannot be solved, then they
think they- have adduced an argument, as being some-
thing proved and definite. For fekmar, and bound, or
Bmit, are the same, according to the ancient tongue.
With respect to signs, however, that indeed which sub-
sists as particular to universal, is just as if some one
should say it is a sign that wise are just men; for Socrates
was wise and just. This, therefove, is a sign; but what
has been asserted though true may be solved ; for it is
unsyllogistic. The following, however, as, for instance,
if some one should say, it is a sign that a certain person
is diseased, for he has a fever ; or that some female has
been delivered, because she has milk, are necessary signs;
and which are the only signs that are fekmeria. For
these alone if true cannot be solved. But that which
subsists a8 universal to particular, is as if some one
should say, it is a sign that a certain person has a fever;
for he breathes short and frequently. This, however,
may be solved though it is true. For it is possible that
one who has not a fever may labour under a difficulty of
breathing. We have, therefore, now shown what the
probable, a sign, and an argument, are, and in what they
differ from each other. These, however, are more



clearly unfolded in the Analytics, where, also, it is
shown from what cause some of them are unsyllogistic,
but others are syllogistically deduced. And with respect
to example, that it is indeed induction, and what the sub-
jects are about which it is an induction, we have already
shown. Itis, however, neither as a part to the whole,
nor as the whole to a part, nor as whole to whole ; but
that which is as a part to a part, and as the similar to the
similar, when both are under the same genus, but the
one is more known than the other, is example. Thus
for instance, that Dionysius endeavoured to establish a
tyrannical government, when he required a guard, is ag
example ; for Pisistratus, who prior to him attempted the
same thing, demanded a guard, and having obtained i,
tyrannized [over the Athenians;] and Theagenes over
the Megarensians. All such others, likewise, 28 are
known [to have acted in this manner] become an extss-~
ple of Dionysius, with respect to whom it is not yet
known whether he requires a guard with a view to a
tyrannical government. All these, however, are undes
the same universal, viz. that he aspires after a tyranmy
who requires a guard. And thus we have shown what
the particulars are from which the credibility that appun
to be demonstrative is derived.
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CHAPTER IIIL

W1TH respect to enthymemes, however, there is a great
difference, of which nearly all [the professors of rhetoric]
are particularly ignorant, and which is conversant with
the dialectic method of syllogisms. For some enthy-
memes pertain to rhetoric, just as some syllogisms subsist
adeording to the dialectic method ; but others pertain to
other arts and faculties, some of which are in existence,
and others are not yet discovered. Hence, they are nat
understoed by those that hear them, and if rhetoricians
employ them more than is fit, they relinquish their own-

-~ art, and exchange it for some other. But what we have
- sadd, will become more evident, by a more copious dis-
cwssion. For I say that dialectic and rhetorical syllogisms.
are those which are formed from propositions derived
from certain places. And these are such as are conver-
sant in common about things that are just and natural,
and about political concerns, and many things which are
specifically different ; such for instance as the place re-
specting the more and the less. For we cannot in any
greater degree syllogize from this place, or produce an
enthymeme from it respecting what is just or natural,

than respecting any thing else; though these things are
specifically different. But peculiar or proper syllogisms
are those which consist from propositions pertaining to
each species and genus. Thus, for instance, the propo-
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sitions respecting natural things are those from which
neither an enthymeme nor a syllogism respecting ethics
can be formed. And ethical enthymemes are those
which are formed from propositions peculiar to ethical
subjects, and from which physical enthymemes cannot be
produced. The like, also, take place in every subject.
And those [dialectic and rhetorical syllogisms,] indeed,
do not render 2 man wise in any kind of discussion, be-
cause they are not conversant with any [definite] subject’;
but with respect to these [that are peculiar and appro-
priate, ] in proportion as the selection of them is better,
in such proportion will he who makes the selection
hatently produce a science different from dialectic and
rhetoric. For if he should happen to meet with the
principles [of any science] the peculiar syllogisms will
no longer pertain either to dialectic or rhetoric, but to
that science of which he possesses the principles.

" Most enthymemes, however, are derived from those
forms which are particular and proper; and a few of them
are derived from common [places.] As in the Topics,
therefore, so here the species and the places of enthy-
memes, from whence they are to- be assumed, must be
distinguished. But I call species, indeed, the peculiar
propositions according to each genus; and places, those
propositions which are similarly common to all genera.
We shall, therefore, speak first concerning the species.

And in the first place we shall assume the genera of
rhetoric, in order that we may ascertain how many there
are, and with respect to these we shall separately assume
the: elements and .the propositions. But the genera of
rhetoric are three in number ; for so many, also, are the

Arist. VOL. L ‘B
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suditers of oratigns. For an oration is composed from
three things, from the speaker, from the thing aboug
which he speaks, and from the person to whom he speaks,
The end, also, [of the speaker] is directed to this last, I
mean to the hearer. But it is necessary that the auditor
should either be a spectator or a judge; and that the
jadge should be a' judge either of things past or future.
He, however, who judges of future events, is as.it were
one who speaks in an assembly ; but he who judges of
past events, is as it were one who determines causes;
and he who judges of the power [of the oration, ] is as
it were a spectator. Hence, there will necessarily be
three genera of rhetorical orations, the deliberative, oz
that which pertains to counsel, the judicial, and the de,
monstrative.  But of counsel, one part is exhortation,
and another debortation. For always, both those whe
privately give counsel, and those who publicly harangue,
do one of these, [i. e. cither exhort, or dissuade.] Of
judgment, however, one part is accusation, but another
defence. For those that are engaged in controversy
must necessarily do one or other of these. But of the
demonstrative, one part is praise, and another blame.
“There are, also, times appropriated to each of these, ta
him who gives counsel, indeed, the future ; for he con-
sults about future events, and concerning these either
exhorts, or dissuades. But the time which is adapted
to him who judges, is the past; for always concerning
things which have been done, one accuses, and another
apologizes. And to him who demonstrates, ' the most

! It must be carefully observed, that demonstration in rhetorie
means only the pradable proof of a thing, and not, as in science,
a syllogistic process from self-evident principles, the condnslons
of which process are always necessarily érue
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appropriate time is the preserit; for all those who demori
strate praise or blame according to existing circumstances.
Frequently, however, they employ the past time for the
purpose of recollecting, and they form a conjecture of
future events.

But the end to each of these is different ; and as there
are three persons there are three ends ; to him who gives
counsel, indeed, the end is that which is advantageous
and detrimental. For the advice of him who exhorts is
directed to that which is better ; but he who dissuades,
dissuades from that which 'is worse; and at the same tifne
they assume other things with a view to this, viz. either.
the just or the unjust, either the beautiful in conduct, or.
thebase. But to those who judge in courts of judicature,
the end is the just and the unjust; and they also assume
other things with a view to these. And to those that
praise and blame, the end is the beautiful and the base in
conduct ; and they likewise refer other things to these.
An indication, however, that the end to each of these, is
what we have said it is, is this, that sometimes there is
no ‘controvessy about other things. Thus for instance,
he'who is tried will assert that the thing was not done,
or-that he has committed no injury ; but he will never
acknowledge that he has acted unjustly; for if he did, -
the trial would be unnecessary. In like mammer, those
~who give counsel frequently admit other things, but wilk
not acknowledge that they have advised what is disad-
vantageous, .or that they have dissuaded from what is:
beneficial. Frequently, however, they are not at all con-:
cerned whether it is not unjust to enslave the neighbour~
ing people, and those who. have done them no injury.
Inlike manmer, also, those who praise, and those who
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blame, do not consider whether the subject of their.
praise or blame has acted advantageously or perniciously,
but frequently applaud him because, disregardmg his
awn interest, he performed some worthy action. Thus
for instance, they praise Achilles, because he gave assist-

ance to his friend Patroclus, though he knew it was
neceisary that he should die himself [by giving this
assistance, ] and that it was in his power to live. But to
Achilles, indeed, a death of this kind was more honour- ’
able ; and to live, more advantageous.

- From what has been said, however, it is evident that

it is necessary to possess in the first place propositions
about these things. For arguments (tecmeria), probabi-
lities, and signs, are rhetorical propositions. For in short,
syllogism is from propositions; but enthymeme is a
syllogism consisting from the above-mentioned propo--
sitions.

: Since, however, impossibilities cannot be performed
cither at present or in future, but this can only be asserted
of possibilities; and since, likewise, it is not possible
that things which are neither done, nor will be done,
should ‘be performed at present, or in future, it is neces-
sary that he who counsels, he who judges, and he who
demonstrates, should possess propositions concerning the
possible and impossible, and whether a thing has been
done or not, and whether it will be or not. Farther
still, since all thase who praise and blame, who exhort
aad dissuade, who accuse and defend, not only endea-:
wour to show the particulars we have mentioned, but also:
samething which is great or small, good or evil, beautiful
or base, just or unjust, whether they speak of these
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‘things by themselves, or compare them with each other,
~ this being the case, it is evident that it is requisite to have

propositions concerning magnitude and parvitude, the
greater and the less, the universal and the particular;
such for instance as what is a greater or less good, an un-
" just, or a just action ; and in a similar manner in other
things. And thus we have shown what the things are
concerning which it is necessary to assume propositions.

CHAPTER IV.

-

¢ In the ‘next place, a distinction must be peculiarly -
made respecting each of these; as for instance, what the
subjects of consultation are; with what demonstrative
orations are conversant ; and in the third place what the
subjects are about which judgments are employed. In
the first place, therefore, it must be assumed what the
kind of good or evil is about which he who advises
counsels; since he doeanot give counsel about all things,
But:about such as may happen to be or not. But with
fespect to siach things as necessarily either are or will be,
or.which cannet possibly exist, about these there is no
consiiltation. Herice, neither is there consultation about
all contingent events. For there are some goods from
nature;-and some from fortune, which notwithstanding
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they are contipgent, and may or may not be, yet cone
sultation contributes nothing to them. But it is evident
that consultation is respecting such things as are naturally
adapted 10 be referred to us, and the principle of the
generation of which is in our power. For our attention
is exerted thus far, til we find whether it is possible or
impossible for us to pesform such things. :

Accurately, therefore, to enumerate the several parti-
culars, and to distribute into species the subjects of po-
pular discussion ; and besides this, to determine accord-
ing to truth as much as is possible concerning them, it is
Dot necessary at present to investigate, because it is not
the province of the rhetorical art, but of an art more
allied to wisdom, and more true ; for even now much
more is attributed to rhetoric than pertains to its proper
theorems. For that which we have before observed
istrue, that rhetoric is composed indeed from the analytic
science, and from that political science which is conver-
sant with morals ; and it is partly similar to dialectic, and
paetly to sophistical arguments. In proportien, howeves,
ae uny one endeavours to discuss either dialectic or rhe-
toric, not as powers, but as sciences, 80 far he ignes
rantly destroys the nature of them, by migrating through
this attempt into the sciences- of certain subject things,
instead of alone making a transision iato the powers or
faculties of words. At the same time, we shall now
speak of whatever it is indeed requisite to distinguish, and
which leaves matter of consideration to the political
stience. For nearly the subjects which are discussed by
.all those who give counsel, are especially five in number;
~ 46d these are, concerning wealth, war, and peace; and
besides these, the defence of the country, exports and
imports ; and legislation.
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Henge, it is requisite that he who is ta give counsel
about wealth, should know the revenues of the country,
whiat they are, and how, if they are deficient, an addition
may be made to them ; and how, if they are too small,
they may be augmented. It is likewise necessary that he
should be acquainted with all the expenses of the city, and
know how any unnecessary expemse: may be removed;
gnd that which is greater [than is fit] may become less.
For men nat only become richer by an accumulation of
property, but also by a decrease of expense. And these
things may not only be surveyed from the experience of"
private affairs ; but in order to give counsel about these;
it is necessary.to be ‘skilled in what has been discovered
by others.

With respect however to war and peace, it is necessary
to know the power of the city, what the forces of it are at
present, how great they may be, what the nature of the
strength is which is possessed, and what addition rhay be
made to it; and farther sti, what wars the city has had,
and how they have been conducted. And it is not-only
mecessary that he who gives counsel should understand
these concerns of his own country, but also those of the
neighbouring countries. He should likewise be particu-
larly acquainted with those cities against which it is
thought fit to wage war, in order that peace imay be
made with the more powerful, and war undertaken against
the less powerful, if requisite. He must also -know tite
fovces of these cities, whether they are similar or dissi-
milar. For.ir these, it is possible to be superior or infe-
rior. It is likewise necessary for this purpose, that he
should not only have surveyed the wars of his own coun~
tey, but kkewise the event of the wars of other countries.
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For similars are naturally adapted to be known from
similars. - :

Farther still, with respect to the defence of the coun-
try, it is requisite not to be ignorant how it may be -de-
fended, but to know the multitude of its defenders, and
the form of the defence, and the places proper for garri~
sons. This knowledge, however, cannot be possessed by -
him who is unacquainted with the country. For such
knowledge is necessary, in order that if the defence i
less [than it ought to be] it may be increased ; that
if superfluous it may be taken away ; and that garrisone
may be formed in more appropriate places.

Again, it is requisite to know what expense is neces-
sary to supply the city with provision, what the country
will afford, and what must be supplied from abroad.
What commodities are fit te be imported, and what ex-
ported, in order that conventions and compacts may be
considered accordingly. For there are two descripdons
of men with whom it is necessary the citizens should pre-
serve themselves blameless, viz. with those that are more
powerful, and with .those that are beneficial to them [‘m
a commercial point of view].

And it is necessary, indeed, to be able to survey all
these particulars for the sake of security ; and in no small
degree for the purpose of understanding the business of
legislation. For the safety of the city is in the laws.
Hence, it is necessary to know how many forms of go-
vernment there are, what kind of things are advantageous
to each, and by what they are naturally adapted to be

corrupted, both among things appropriate and contrary
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to the polity. But I say, governments are corrupted by
things appropriate, because all other polities except thae
which is the best, are corrupted by remission and .inten-
tion. Thus for instance, a democracy, not only becomes
more imbecile by remission, so as at length to arrive at
an oligarchy, but it is also weakened by vehement inten-
tion ;. just as an aquiline and a flat nose, not only arrive
at mediocrity by remission, but likewise when they be.
come very aquiline or flat, cause the nose to be so dis-
posed, that it no longer appears to be a nostril. It ia
moreover useful for the purpose of legislation, not only
to understand what is advantageous to a polity, by a
survey of past events, but also to know the condition of
other polities, and what is adapted to each. Hence it is
.evident that travelling is useful for the purposes of legis-
lation ; since from hence the laws of nations may be ob-
tained. But the knowledge of history is requisite to
political counsels. All these particulars, however, are
the business of politics, and not of rhetoric. Such, there.
fore, are the principal things which he who intends to
give counsel ought to possess. .

CHAPTER V.

i

+ LaT usagain, however, enumerate the particulars from
which it is requisite to exhort or dissuade, both respect-
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ing thesé, and other things, But neaely, both privately
to each individual, and in common to all men, there is a
certain scope, to which choice and aversiom are directed 5
and this is, in chert, felicity, and the parts of it. Hence,
for the sake of an example, we shall assume what felicity
is, and from what the parts of it consist. For all exhor-
tations and all dissuasions are conversamt with this, and
with the things which contribute to it, and the contraries
to this. For it is necessary to perform such things as
procure this felicity, or a certain part of it, or which ren-
der it greater instead of less; and not to do those things
which corrupt or impede felicity, or produce its con.
traries.

‘Let felicity, therefore, be [defined to be] acting rold
i conjunctéon with virtue ; or, a life sufficient to itself;
or, the most pleasant kfe in conjunction with security ;
er; a prosperous cundition of possessions and the body,
dogether with a power of preserving and effecting these.
For nearly all men acknowledge that felicity is one, or
more than one of these.

If, therefore, felicity is a thing of this kind, it is neces-
sary that the parts of it should be, nobility of birth, an
abundance of friends, and these such as are worthy men,
riches, a numerous progeny, and a good old age ; ‘and
besides these, the virtues of the body, such as health,
beauty, strength, magnitude, agonistic power; glory,
honour, and prosperity ; virtue, or also the parts of it,
prudence, fortitude, justice, and temperance. For thus a
man will be most sufficient to himself, if both internal
and external goods are present with him ; for there are
ao other goods besides these. But internal goods, in-
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deed; are both those which pertain to the sbul, and those
which pertain to the body ; and external goods are, no-
bility of birth, friends, riches and honour ; and besides
these, wé think it requisite that power and fortune
should be present. For thus life will be most secure.

In a similar manner, therefore, we shall assume what
eath of these is. Nobility of birth then both to a nation
and a city is when the people are indigenous or ancient,
and their firét leaders or commanders are illustriaus mea,
and when many persons illustrious in those things which
are the objects of emulation are the progeny.of theses
But private nobility is derived either from men, or from
women, and 2 legiimate procreation from both. And
in this nobility as well as in that of a city, it is requisite
that the first authors of the race, should be illustrious
either in virtue or - in riches, or in something - else which
is honourable, and likewise that many illustrious men and
women, young and old, should be the progeny of this
genus. : o .

. 'With respect to a good and numerous offspring it is
not immanifest what it is. But in a community, a good
offspring is a multitude of young and worthy children ;
who are worthy, indeed, according to the virtue of -the
body, as for instance, in magnitude, beauty, strength,
and agonistic power ; and according to the virtue of the
soul, in temperance and fortitude, which are the virtues
of youth. Privately, however, the offspring is good and
numerous, if the proper children, both male and female,
are many and worthy. But the corporeal virtue of fe-
males is, beauty and magnitude ; and the virtues of their
soul are, temperance and sedulity without illiberality. 1I¢
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is requisite, therefore, to investigate both privately and
publicly the existence of each of these virtues, in mea
and in women ; for where these virtues are wanting in
the women, as is the case with the Lacedzmonhns, such
women are scarcely half happy. :

The parts of wealth, however, are money, a great
quantity of land, and the possession of farms; and be.
sides these, furniture, cattle, and slaves which are remark-
able for their multitude, magnitude and beauty. All
these possessions, likewise, ought to be secure, free, and
useful. But those are more useful which are profitable ;
those are free which are subservient to enjoyment ; I call
those profitable which yield a revenue ; and those con-
sist in enjoyment, in which nothing is estimable besides
the use. But the definition of security, indeed, is for a
man to possess what he has in such a place and in such
4 manner, that the use of it may be in his power ; and so
that it may be his own property or not, when it is in his
power to alienate it. But I call alienation giving and
sellmg In short, riches consist more in use than in pos-
session. For the energy and the use of things of thts
kind are riches. :

" Renown is to be esteemed by all worthy persons, or
it is the possession of a thing of such a kind as is desired
by all men, or which many, or good, or wise men desire.

But honour is an indication of beneficent renown. And
those, indeed, who have benefited others, are justly and
especially honoured; though he likewise is honoured
who is able to benefit. But beneficence is that which
either pertains to safety, and such things as are the causes



SIHAP. V. : RERTORIC, , 29

of existence, or to wealth, or to some other of those
goods, the possession of which is not easy ; and this either
entirely, or in this place, or at a certain time. For many
persons.obtain honour from things which appear to be
small ; but the modes and the occasions are the causes
of it. The parts of honour, however, are, sacrifices,
eulogies in prose and verse, rewards, sacred groves, pre-
cedency in sitting, sepulchres, statues, and public salaries;
barbaric honours, such as adoration by inclining the
body, giving place, and gifts which are universally valued.
For a gift is the donation of possession, and an indication
of honour. Hence, the ambitious and the avaricious are
desirous of gifts ; since gifts contain in themselves what
each of these require. For possession is that which the
avaricious desire, and it is also attended with honour, after
which the ambitious aspire.

But the virtue of the body is health, and this in such a
way as to render those who use the body, free from die-
ease. For many persons are healthy, as Herodxcus is said
to be; and yet no one will proclaim them to be happy
on account of health, because [like Herodicus] they
abstain from all or the greater part of human concerns.
With respect to beauty it is different in every age. The
beaunty, therefore, of 2 young man is to have a body
useful for the endurance of labour, viz. for the course,
and for violent action, and which is also pleasing to the
view. Hence, those that contend in the five games are
most beautiful, because they are naturally adapted both
to violent action, and celemy. But the beauty of him
who isin the acme of life, is to be capable of warlike
labours, and to be terribly pleasing to the yiew. And
the beauty of an old man, is to have a body sufficiently
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adapred to necessary labours, but without pain, because he
has none of those diseases with which old age is defiled.
Strength, also, is the power by which a man moves an-
other thing as he pleases; and it is necessary to move
another thing, either by drawing, or impelling, or lifting,
or compressing, or crushing ; so that he who is strong is
strong in all, or in some of these. But the virtue of
magnitude is to excel the multitude in length, depth,
~ and breadth, so that the motions of the body may not
be rendered slower, by this excess [of magnitude} And
the agonistic virtue of the body is composed from mag.'
nitude, streagth and celerity ; for he who is swift is
strong ; since he who is able to hurl forth his legs in
certain respect, and to move them with celerity, and to
a great distance, is a racer. But he who can grapple and
hold fast, is a wrestler. He who can drive another per.
son away by a blow, is a pugilist; and he who can do
both these, is a pancratiast. But he who excels in all
tltese, is-a pentathlian, or skilled in the five games.

A good old-age, also, is, when age slowly approaches
unattended with pain. For neither has a man a goed
old age, if he becomes rapidly old ; nor if he becomes
old with difficulty, -but attended with pain. A good old
age, however, consists from the virtues of the body and
from the goods of fortune. For an-old age which is
neither free from disease nor strong, will not be impas-
sive to maladies, and will not be unattended with pain,
or possess longevity ; nor can it be permanent without
[the goods of] fortune. There is, however, another
certain power of living long separate from strength and
health. For many live long without the virtues of the
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body; -butan accurite discuseion of these things is of no
use at present.

But what the friendship of many and worthy persons
is, will not be immanifest from the definition of a friend. *
A friend, therefere, is one who performs those things for
the sake of his friend which he thinks will be benefieial
to him; and he who has maay-such, has many friends ;
but he with whom such men are worthy persons bhas

worthy friends.

Moreover, prasperity consists in those goods of which
fortune is the cause that either all, or most, or the great-
est of these befall us. But fortume is the cause of some
things, indeed, of which the arts are'the cause ; and like.
wise of miany and inartificial things, as for instance, such
as those of which nature is the cause. Sometimes,
however, it happens that these are preternatural. For
art, indeed, is the cause of health; but nature of beauty
and magnitude. And in short, those goods are from
fortune which are attended with envy. Fortune, also, is
the cause of those goods which are contrary to reason ;
as when all the rest of the brothers are deformed, and
one alone is beautiful ; or when all the rest did not see
the treasure, and one alone discovered it ; or when the
mext person happens to be pierced with an arrow, but this
man escapes ; or when only one person did not come to’
a place where others were accustomed to come, but
others who only came to it at that time weré destroyed.
For all such circumstances appear to be the effect of good:
fortune. :

‘With respect to virtue, however, because it is-a topic
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most adapted to applause, we shall then discuss it when'
we speak concerning praise. And thus we have shown
what ought to be our aim in persuading or dissuading
whether in reference to things present or future. For
persuasion is contrary to dissuasion.

CHAPTER VI

Since, however, the profitable is the scope proposed
by him who counsels; but men counsel not concerning
the end, but those things which refer to the end; and
these are such as are advantageous to action; but that:
which is advantageous is good ;—this being the -case,
~ the elements must be assumed of the good and the ad-
vantageous simply considered.

Let good, therefore, be that which is itself eligible for
its own sake ; and for the sake of which we chuse some-
thing else. Let it, also, be that which all things desire,
or which all things desire that have sense or intellect, or-
would desire if they had.  Let it, likewise, be such things
as intellect dictates to every one; and whatever the ins-
tellect of each person dictates to each, this is the good of.
each. It is, also, that which when present causes its.
posswmr to be well dxspoeed, and sufficient to himself;

- and is self-sufficiency. It is, likewise, that which pro-
duces or preserves things of this kind; to which things
.of, this kind are consequent; and which prevemts the
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contraries, and such things as are corruptive of these.
But things of this kind are consequent to food in a two-
fold respect; either at once or afterwards. Thus, for
instance, scientific knowledge is posterior to discipline ;
but life subsists at one and .the same time with health.
And the efficient causes have a threefold subsistence,
some, indeed, [in the genus of the formal cause] as t6 be
well is effective of health; others [in the genus of the
‘efficient, cause] as food is productive of health; and
others [in the genus of the disposing cause] as exercise,
because this for the most part produces health.

These things, therefore, being admitted, it is necessary
that the assumptions of things good and the rejections of
things evil should be good; for the non-possession of
evil is at once consequent to the former; and the pos-
session of good to the latter. The assumption, likewise,
of a greater instead of a less good, [is consequent to
these,] and of a less instead of a greater evil. For that
by which the greater surpasses the less, becomes the as-
sumption of the one, and the rejection of the other. It
is, likewise, necessary that the virtues should be good.
For those who possess them are from these well disposed,
and become effective of and practically good. With re.
spect to each virtue, however, what it is, and what qua-
lity it possesses, we must speak separately. It must
also be admitted that pleasure is good; for all animals
naturally aspire after it; so that things which are plea-
sant and beautiful are necessarily good; since these are
productive of pleasure. But of things which are beau-
tful, some indeed are pleasant; but others are them-
seélves eligible by themselves. That we may, however,
speak of them severally, it is necessary that the following

Arist. voL. L c
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things should be good : felicity ; for it is eligible for its own
sake, js sufficient to itself, and we choose many things for
the sake of it. Justice, likewise, fortitude, temperance,
magnanimity, magnificence, and other habits of this kind,
[are necessarily good ;] for they are the virtues of the
soul. This is also the case with health, beauty, and the
like ; for they are the virtues of the body, and are effec-
tive of many things. Thus, for instance health, is effec-
tive of pleasure and life ; on which account, also, it ap-
‘pears to be most excellent, because it is the cause of two
things which are most honoured by the multitude, viz.
pleasure and life. Wealth, also, is good; for it is the
virtue of possession, and is effective of many things. A
friend, also, and friendship are good; for a friendisa
thing eligible of itself, and is effective of many things.
This is also the case with honour and glory; for they
are delightful, produce many things, and those things for
which men are honoured, are for the most part attend-
ant upon them. The power, likewise, of speaking and
acting is good ; for all such things are effective of good ;
and besides these, a good disposition, memory, an aptness
to learn, sagacity, and every thing of this kind; for
these powers are productive of good. In a similar manner
this is the case with all sciences and arts. Life itself,
also, is good; for though it were effective of no other
good, yet it is eligible of itself. The just likewise is
good; for it is in common something profitable. And
these things are in general acknowledged to be good.

With respect, however, to those things which are
dubious, syllogisms are thus framed to prove that they
are good. That is good, the contrarry to which is evil.
This is likewise the case with that, the contrary to which
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is advantageous to enemies. Thus, if to be timid is
especially advantageous to enemies, it is evident that for.
titude is especially beneficial to citizens. And in short,
the contrary to that which enemies wish, or with which
they are delighted, appears to be beneficial. Hence, it

. was well said,

Sure Priam will rejoice.*

This, however, is not always, but for the most part true.
For nothing hinders but that sometimes the same things
may be beneficial as well to our adversaries as to us.
Hence, it is said that evils conciliate men, when the same
thing is pernicious to both. That, also, of which there
is no excess is good; but that which is greater than it
ought to be is evil. That, likewise, is good, for the sake
of which many labours have been endured, and much
wealth consumed ; for this is now an apparent good ;
and a thing of this kind is considered as an end, and as
the end of many things. But the end is good. Hence
it is said [by Juno,"]

And fame, indeed, to Priam will redound.

And [by Ulysses,*]
Longer to stay is shameful.

Whence, also, the proverb, A water-pot at the door.”*

* Iliad, 10. ® Iliad, 2. 3 Iliad, 2
.~ ¢ This was probably said of those, who after they had broughta
vessel full of water from a distant fountain home, suffered it to fall
from their hands and to be broken at the door of the house.
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That, likewise, is good which is the object of desire to
many persons, and which appears to be worthy of con-
tention. For that which all men desire is good; and
the many appear to be asit were all. That, also, is good
which is laudable ; for no one praises that which is not
good. In a similar manner that is good which both
enemies and bad men praise. For it s just as if all men
acknowledged it to be good, if it is acknowledged to be
so by those that are badly affected. For because it is
apparent, it is acknowledged to be good ; just as those
dre bad men whom our friends blame; and those are
good men whom our enemies do not blame. Hence the
Corinthians conceived themselves to be reviled by Si-
monides, for saying,

& Jlion, however, does not Corinth blame.”

That likewise is good which is preferred by some wise
person, or some good man or woman. Thus Minerva
preferred Ulysses, Theseus Helen, the goddesses Paris,
and Homer Achilles. And in short, things which are
the objects of deliberate choice are good ; but men deli-
berately choose to perform the things we have mentioned,
and such as are evil to enemies, and good to friends.
Things that are possible, also, are good; but these are
twofold, viz. such as may be done, and such as may be
easily done; and those things may be easily done, which
are unattended with. pain, or which may be effected in 2
short time. For that which is difficult is defined either
by pain, or by length of time. Things, likewise, are
good which are done according to our wish; but we
wish either no evil, or less evil than good. But this will
take place, if either punishment is latent, or small. Mea
also, wish to possess good' which is their own property,
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and which no other person possesses. They, likewise,
wish to possess superfluities ; for thus they obtain more
honour. And, also, things adapted to themselves; but
things of this kind are such as are fit, both according to
genus and power. Things, likewise, which they fancy
they are defective in, are the objects of their wish, though
they should be little things. For they no less delibe-
rately chuse to perform these. Also, things which may
be easily effected ; for these are possible, as being easy.
But those things are most easily effected which all men,
or those that are similar, or those that are inferior, have
performed rightly and well. Likewise, those things with
which friends are gratified, or which are odious to ene-
mies. And such things as those who admire them
deliberately chuse to do. Likewise, those things in
which men are ingenious and expert ; for they think they
shall easily accomplish them with rectitude. Also, those
things which no bad man will undertake ; for these are
more laudable. And such things as are the objects of
desire to men ; for these are not only delightful, but
they also appear to be more excellent. Men, also, espe-
cially chuse to do those things to which they are most
. propense. Thus, for instance, victory is the object of
choice to the warrior; honour to the ambitious; riches
to the covetous; and other characters after the same
manner. Concerning the good, therefore, and the ad-
vantageous, credibility may from these things be derived.



88 THE ART OF ~ BOOK I,

CHAPTER VIL

Becausg, however, those [who counsel]and who ac-
knowledge [ the subjects of their deliberation] to be pro-
fitable, are frequently dubious with respect to that
which is more profitable, it follows that we should in the
next place speak concerning the greater good, and the
more profitable. Let, therefore, that which exceeds be
so much and something more ; but let that which is ex-
ceeded be that which is inherent [in the thing which ex-
ceeds.] And that which is greater, indeed, and more, is
always referred to that which is less ; but the great and
the small, and the much and the few, are referred to the
magnitude of many things. And that which exceeds,
indeed, is the great ; but that which is deficient is the
small; and in a similar manner with respect to the much
and the few.

We call good, therefore, that which is itself eligible
for its own sake, and not for the sake of another; that
which all things desire ; that which he who has received
intellect and prudence would chuse; and that which is
effective and preservative, or to which things of this kind -
are consequent. But that for the sake of which [other
things subsist | is the end ; and the end is that for the
sake of which other things subsist ; but that is good to
any individual which with reference to him possesses these
[definitions of universal good.] Hence, it is necessary
that more goods should be a greater good than one or a -
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few goods, when the one good or the few are co-enume-
rated ; for they transcend ; but that which is inherent is
"exceeded. If, also, that which is greatest [in one genus]
exceeds that which is greatest [in another,] the one
genus will also exceed the other; and when one genus
exceeds the other, that which is greatest in the one, will
also exceed that which is greatest in the other. Thus,
for instance, if the greatest man is greater than the
greatest woman, then in short men are greater than wo-
men ; and if men are in short greater than women, the
greatest man is greater than the greatest woman. For
the excesses of the genera, and of the greatest things in
" the genera, subsist analogously. When, also, this thing
is consequent to that, but that is not consequent to this,
[the latter is a greater good.] But one thing is conse-
quent to another either simultaneously, or successively, or
potentially. For the use of the consequent is inherent in
the use of the antecedent ; and to live is, indeed, simul-
taneously consequent to the being well, but the latter is
not simultaneously consequent to the former. And
scientific knowledge is posterior to discipline. But it
follows potentially that if a man be a sacrilegious person,
he may commit a private theft ; for he who robs a temple
would also steal private property. Of two things, also,
which exceed the same third, that which more exceeds is
the greater; for it is necessary that it should exceed the
other by that greater excess by which it exceeds the third.
Those things, likewise, are greater which are effective of
a greater good ; for by this the efficient cause is greater.
And in a similar manner that of which the efficient is
greater, is also itself greater. For if that which is salu-
brious is more eligible than that which is pleasant, and is
a greater good, health is also a greater good than plea-
sure. That, likewise, which is more eligible of itself, isa
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greater good than that which is not eligible of iteslf.
Thus, for instance, strength is a greater good than the
salubrious ; for the latter is not desirable for its own sake,
but the former is, which is the characteristic of good. If,
also, one thing is the end, but the other is not, [the
former is the greater good.] For the latter subsists for
the sake of another, but the former for the sake of it-
. self ; as, for instance, to be exercised is for the sake of
the good condition of the body. That, likewise, which
is in a less degree indigent of another, or of other things
[is a greater good;] for it is more sufficient to itself.
But that is in a less degree indigent which requires fewer
things, or such as are more easily procured. When,
likewise, this thing cannot ‘absist without that, or it is
not possible it can be generated without it, but that can
subsist without this, [then the latter is a greater good
than the former ; for it is more sufficient to itself ;] be-
cause that which is not indigent of another is more self-
sufficient ; so that it is evidently a greater good. This is
also the case, for the same reason, if one thing is a
grincip!e, but another is not ; and if one thing is a cause,

ut another is not. For without cause and principle it
js impossible for a thing to be, or to be generated. When,
likewise, two things are principles, that which proceeds
from the greater principle is greater ; and also when
there are two causes, that is the greater which proceeds
from the greater cause. And vice versa, when there are
two principles, the principle of the greater thing is
greater ; and when there are two causes, the cause of
the greater thing is greater. From what has been said,
therefore, it is evident that in both ways a thing may
appear to be greater. For if this thing is a principle,
but that is not, this thing will appear to be greater than
that. And, also, if this thing is not a principle, [i. e. if

A )
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itis the end,] but that is a principle; for the end is
greater, and is not a principle ; as Leodames, when he
accused Callistratus, said, that he who advised did 3
greater injury than he who performed the deed ; for it
would not have been done had it not been advised. But,
again accusing Chabrias, he said that he who did the deed
acted more unjustly than he who advised it; for it
would not have been done, unless there had been one
who did it. For men give advice to others for the sake
of this, viz. that they may act. That which is more rare,
also, [appears to be a greater good] than that which is
found in abundance; as for instance, gold than iron,
though it is lessuseful. For the possession of it is greates
because it is obtained with more difficulty. After another
manner, however, the plentiful is a greater good than the
rare, because the use of it surpasses [the use of the rare.]
For that which is frequently, surpasses that which is
rarely found ; whence it is said [by Pindar,]

¢« Water is the best of things.”

.And, in short, that which is procured with more difficulty
[is a greater good] than that which is procured with
facility ; for it is more rare. After another manner,
however, that which is procured with facility [is a greater
good] than that which is procured with more difficulty
for it subsistsas we wish it should. That, also, is greater,
the contrary to which is greater. And, likewise, that of
which the privation is greater. Virtue, likewise, is greatey
than what is not virtue, and vice than what is not vice;*

! By what is not virtue, and what is not vice, Aristotle means
the disposition to the perféct habit of virtue or vice; such for ins
stance, as continence and incontinence,*which are dlsponuons to

temperance and mtmperme, which are ends.
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for the former are ends, but the latter are not. Those
things also are greater, the works of which are more
beautiful, or more base ; and of those things of which
 the virtues and the vices are greater, the works also are
greater ; since such as is the subsistence of causes and
principles, such also is the subsistence of events; and
such as is the subsistence of events, such also is the sub-
sistence of causes and principles. Those things, likewise,
are greater, the excess of which is more eligible or more
beautiful. Thus, for instance, to see accurately is more
eligible than to smell [accurately]; for the sight is more
eligible than the smell. To be a lover of friendship,
also, is better than to be a lover of riches; so that to be
a lover of friends is more beautiful than to be a lover of
wealth. And on the contrary, the excesses of better
things are better ; and of more beautiful things more
beautiful. This is also the case with those things of
which the desires are more beautiful or better. For of
greater things there are greater appetitions; and the de-
sires of more beautiful and better things, are for the same
reason better and more beautiful. Those things, like-
- wise, of which the sciences are more beautiful or more
worthy, are themselves more beautiful and more worthy.
- For such as is the subsistence of science, such also is the
. subsistence of that which is true. But each science is
employed about its proper subject; and for the same
reasons the sciences of more worthy and more beautiful
things have an analogous subsistence. That, likewise,
which either all, or many, or most prudent persons, or
the most excellent characters have judged or do judge
to be good or greater, necessarily thus subsists, or sim-
ply, or so far as they judge according to prudence. This,
also, is common to other things. For every thing is such



. -CHAP, VII. RHETORIC. . 43

according to substance, quantity and quality, as science
and prudence assert it to be. This principle, however,
we apply to good ; for good is defined to be that, which
every thing that possesses prudence would chuse. It is
evident, therefore, that that thing is a greater good which
prudence says is more good. That, likewise, which is
inherent in better things either simply, or so far as they
are better [is a greater good ;] as, fer instance, fortitude
than strength. This is also the case with that which a
better man would chuse, either simply, or so far as he
is better ; such, for instance, as to be injured rather than
to injure; for this a more just man would chuse. That
which is more delightful, likewise, [is a greater good]
than that which is less delightful. For all beings pursue
pleasure, and for the sake of it desire to be delighted.
For these are the things by which good and the end are
defined. But the more difficult is both that which is less
painful, and that which is for a longer time pleasant.
That which is more beautiful, also, [is a greater good]
than that which is less beautiful. For the beautiful is
either the delightful, or that which is of itself eligible.
Such things, also, as men wish to be in a greater degree
causes to themselves or their friends, are greater goods.
This is likewise the case with things that endure for a
longer, than with those that endure for a shorter time ;
-and with things that are more than with those that are
less stable. For the use of the former exceeds in time ;
but of the latter in the will. For we in a greater degree
use that which is stable according to our will. Such
things, also, as follow from co-ordinate and similar cases
[are greater goods.] Thus, if an action which is accom-
plished with fortitude, is better and more eligible than
that which is effected by temperance, fortitude also is
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more eligible than temperance, and to be brave than to
be temperate. That, likewise, which all men chuse is a
greater good than that which all men do not chuse.
And that which is chosen by many than that which is
chosen by a few. For good was defined to be that which
all beings desire ; so that what is more the object of de-
sire will be a greater good. That, likewise, [is a greater
good,] which is admitted to be so by those who contro-
vert [what good is, or which enemies, or judges, or the
.gkilful acknowledge to be so. For that which enemies
admit, is just as if all men admitted, and that which the
latter admit, is equivalent to what is granted by men ex-
celling in power and knowledge. And at one time,
_indeed, that is a greater good of which all participate ;
for it is disgraceful not to participate it ; but at another
time, that of which no one, or of which a few partici-
pate; for it is more rare. Things, likewise, which are
more laudable are greater goods; for they are better.
And in a similar manner those things of which the
honours are greater ; for honour is as it were a certain
dignity. This is also the case with those things of which
the punishments are greater. And likewise with those
things which are greater, than such as are acknowledged
or appear to be great. The same things, also, when
divided into parts appear to be greater ; for the trans-
cendency of many things becomes apparent. Hence,
the poet says, that Meleager was persuaded [by his wife]
to rise to battle [by enumerating the evils which happen
‘from a captured city. ]
She paints the horrors of a conquer’d town,

The heroes slain, the palaces o’ s
The matrons ravish’d, the whole race enslav’d.’

* Iliad, 9, v. 588, &c. - The translation by Pope.
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This is also the case with composition and exaggeration,
as may be séen in Epicharmus; and for the same reason
a8 in division. For composition shows an abundant ex-
cess, and appears to be the principle and cause of grest
things. Because, however, that which is more difficult
and rare is greater, occasions, also, and ages, and places,
and times, and powers produce great things. For if
[any one performs a deed] beyond his power, and be-.
yond his age, and those that resemble him, or if in this’
way, or in this place, or at that time, it will have the
magnitude of things beautiful, good and just, and of the
contraries to these. Whence, also, the epigram on him
who conquered in the Olympic games.

Some time ago so vulgar was my trade,

With a rough sack on both my shoulders laid,
From Axgos to Tegea still I trudg’d,

To sell my fish, till victor here adjudg’d.

And Iphicrates passes an encomium on himself by
saying,
' From whence came these ?

That, likewise, which is spontaneous, or springs from:
itself, is greater than that which is adscititious; for it
is more difficult : whence also the poet says,

e Self-taught am I. *

And also the greatest part of a great thing. Thus, for
instance, Pericles in a funeral oration says, ¢ That youth
being taken away from a city, is just as if spring were

* These are the words of Phemius in Odyss. 22.
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taken away from the year.” Those things, likewise, are
greater which are useful in a greater necessity ; such as
things in old age and disease. This is also the case with
that of two things which is nearer to the end. That,
likewise, which is good to a certain thing, is a greater
good than that which being good simply is not good to
it. And also the possible than the impossible. For the
former is good to a thing itself, but the latter is not.
The goods, also, which are in the end of life [are greater
than others;] for those things are in a greater degree
ends which are near.to the end. Things, likewise, which
pertam to truth are a greater good than things which
pertam to opmxon. But the definition of that which per-
tains to opinion is that which if it were latent no one
would chuse. Whence, also, it would seem that it is
" more eligible to be benefited than to benefit; for the
former would be chosen though it should be latent ; but
to benefit latently does not seem to be a thing that would
be chosen. Those things, likewise, are greater goods
which we rather wish to be than to seem to be; for they
pertain more to truth. Hence, also, [the sophists '] say
that justice is a small thing, because it is more eligible to
seem to be than to be just; but it is not so with health.
That, also, is a greater good which is more useful for-
many purposes; as, for instance, that which is more use-
ful to life, to living well, to pleasure, and to the perform-
ance of beautiful actions, Hence, riches and health
appear [to the vulgar] to be the greatest of things; for-
these contain all the above-mentioned particulars. That
also is a greater good which is more free from molesta-
tion, and is attended with pleasure ; for in this case there*

' As Thrasymachus in the Republic of Plato.
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are more goods than ome; so that the good is both
pleasure and a privation of pain. That, likewise, of two
things is the greater good, which being added to the same
thing renders the whole a greater good. And those
things which when present are not latent, are greater
goods than those which are latent ; for the former tend
to truth. Hence, to be rich will be considered as a
greater good than to seem to be rich. That also which
is lovely is a greater good ; and which to some things,
indeed, is lovely when possessed alone; but to others
when possessed in conjunction with other things. Hence,
the punishment is not equal to deprive him of an eye
who has but one eye, and him that has two eyes; for
the former is deprived of that which is dear to him.
And thus we have nearly shown from what forms it is
necessary to derive credibility in exhorting and dissuad-
ing.

_ CHAPTER VIIL

THE greatest, however, and most powerful of all
things, in order to the ability of persuading and coun-
selling well, is to assume all polities, and the manners
and legal institutes of each, and to distinguish what is
advantageous to them. For all men are persuaded by
that which is advantageous; and that is advantageous



48 THE ART OF -~ BOOK 1.

which preserves the polity. Farther still, the enuncia-
tion of him who possesses the supreme power, possesses
the principal authority. But dominion is divided accord-
ing to polities. For as many polities as there are, so
many forms also are there of dominion.

There are, however, four polities, a democracy, an
oligarchy, an aristocracy, and a monarchy; so that the
supreme power and that which judges, will be either a
part or the whole of these. Buta democracy, indeed,
is a polity in which the magistrates are distributed by
lot. An oligarchy is a polity [in which the magistracy
is distributed to the rich alone,] and therefore is distri-’
buted according to estates. An aristocracy is a polity in
which magistrates are chosen according to their erudi-
tdon; but by erudition I mean that discipline which is
appointed by the law. For those who persevere in legal
institutes, govern in an aristocracy. Hence, it is neces-
sary that these should appear to be the best of men..
But a monarchy is, as the name indicates, a polity in
which one person has the supreme authority. And of -
this polity, that which is conducted according to a cer-
tain order is a kingdom; but that which is indefinite is
a tyranny. ’ '

It is also requisite not to be ignorant of the end of
each polity; for those things are chosen [in each] which
pertain to the end. And the end, indeed, of a demo-
cracy is liberty ; of an oligarchy wealth; of an aristo-
cracy, whatever pertains to erudition and legal institutes ;
and'of a tyranny safe-guard.

It is evident, therefore, that those customs, legal
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institutes, and things advantageous which pertain to the’
end, must be distinguished, if the choice [of the several
polities] is directed to this.

Since, however, crednbnhty is not only produced
through a demonstrative oration, but also through that
which is ethical ; (for we believe the speaker because he
appears to be a person of a certain description, viz. if he -
appears to be worthy, or benevolent, or both these)—
- this being the case, it is requisite that we should possess
a knowledge of the manners of each of the polities
For it is necessary that the manners of each should be
most persuasive with reference to each. But these man.
ners may be obtained through the same things. For
manners become apparent from deliberate choice; but
deliberate choice is referred to the end. What the par.
ticulars therefore are, to which the attention of those
who exhort should be directed, as future or present; and
from what forms credibility about that which is advan.
tageous must be derived; and farther still, concerning
the manners and legal institutes of polities.; and through
what things and how we may abound [with arguments, ]
all these have been unfolded by us as much as is suffi-
cient to the present purpose. For these particulars w!ll
be accurately discussed in the Politics.

- Arist. ‘ VOL. I. D
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CHAPTER IX.

AFTER these things let us speak concerning virtue and
rice, and the beautiful in conduct arnd the base; for to
thesé¢ the intention of those who praise and blame is
directed. For it will happen that at the same time we
speak about these, those things also will become manifest
from which our moral character is formed, which is the
second thing that produces credibility. For we may be
able to gain the credit of being virtuous ourselves, and
tause dhother person to do the same, from the same
things. Since, however, it frequently happens that with-
out being serious, and also seriously, we praise not only
than or God, but ilso inanimate things, and any animal
that may occur ;—this being the case, propositions also
respecting these must be assumed after the same manner;
$o that we must also speak concerning these, so far as is
requisite for the sake of example.

) The beautiful in conduct, therefore, is that which

being eligible of itself is laudable ; or which being good
is delightful because it is good. But if the beautiful in
conduct is this, it is necessary that virtue should be beau-
tiful ; for being good it is laudable. Virtue, however,
is indeed a power, as it appears of imparting and pre-
serving good : and a power of procuring many and great
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benefits, and of imparting all things about all. But the
parts of virtue are, justice, fortitude, temperance, mag-
nificence, magnanimity, liberality, mildness, prudence,
wisdom. It is however necessary, that those virtues
should be the greatest which are most useful to others,
since virtue is a beneficent power. Hence, just and
brave men are especially honoured; for fortitude is useful
in war, and justice in peace. The next to these is libe-
rality. For the liberal freely bestow their property, and
do not contend about money, of which others are so
eminently desirous. But justice, indeed, is a virtue
through which every one legally possesses what is his
own ; and injustice is that through which a man pos-
sesses the property of others, contrary to law. Fortitude
is that virtue through which men perform beautiful
deeds in dangerous circumstances, in such a manner as
the law commands, and those who possess this virtue are
subservient to the law ; but timidity is the contrary to

_this. Temperance is a virtue through which men are
disposed towards pleasures in such a way as the law com-
mands ; but‘intemperance is the contrary. Liberality is
the beneficent use of money ; but illiberality is the con-
trary. Magnanimity is a virtue which is effective of
great benefits ; but pusillanimity is the contrary. Mag-
nificence is a virtue effective of magnitude in expense ;
but pusillanimity and indecorous parsimony are the con-
trary. Prudence is the virtue of the reasoning power,
according to which it is possible to give good counsel
respecting the above-mentioned good and evil pertaining
to felicity. And thus we have spoken sufficiently at pre-
sent of virtue and vice, and the parts of them.

~ With respect to other things, however, it is not diffi-



58 THE ART OF . © BOOK I.

cult to see [which amorig them are beautiful or base.]
For it is evident that such things as are effective of virtue
must necessarily be beautiful; since they pertain to
virtue; and also those things which proceed from virtues
But things of this kind are the indications and works of
virtue. ~Since, however, the indications, and such things
as are the works or passions' of virtue, are beautiful, it
is necessary that such things as are the works of forti-
tude, or are indications of it, or are bravely acéomplisb’ed
should be beautiful.. This must also be the case with
_just things, and with wotks which are justly performed ;
but not with the passions of them. For in this alone of
the virtues, that which is justly done is not always beau.
tiful; but in being punished, it is more base to be
punished justly, than to be punished unjustly. And in
a similar manner with respect to the other virtues.
Those things, also of which the reward is honour are
beautiful ; and likewise those things of which honour
more than riches is the reward. And such eligible
things as a man performs not for his own sake. Like-
wise such things as are simply good, such a¢ what a man
perfornis for his country, neglecting his own interest.
Also things which are naturally good ; and such things
as are good, but not to their possessor. For things
which are good to their possessor, are performed for his
sake [alone.] This is likewise the case with such things
;a8 are morée present with the dead than with the living.
For those things which are present with a man when
living, have in a greater degree a subsistence for his sake.

o By the passions of virtue, Aristotle means the effects resulting
from the exercise of them, on others. Thus the effect resuiting
from the exercise of justice on amother person, is the pessian of
juastice, . A ,



CMAP. IX. REZTORIC. ' 53

And also with such works as are performed for the sake
of other things; for they have less of a subaistence for
the sake of him who performs them. This likewise,
is the case with such deeds as are well performed with
respect to others, and not with respect to him whe
performs them, and also with réspect to benefactors;
for this is just. Tlhe like may be said of benefits [con-
ferred on others;] for they are not attended with pri-
wate advantage. Thisis also the case with the contrae
ries to those things of which we'are ashamed. For those
who say or do, or .are about to cammit base actions
are ashamed, as in the verses of Sappho when Alcceus
said to her,

Something I wish to say, but shame prevents.
Sappho .replied,

If good and upright actions you desire,

And your tongue meditates no ill to speak,
Your eyes will never be suffus’d with shame,
But freely you will what is just reveal.

This is likewise the case with things about which men
fearlessly contend ; for men are affected in this manner |
about things which tend to glory. The virtues, also,
and the works of things which are naturally more worthy,
are beautiful ; as, for instance, the virtues and works of
man than those of woman. This is likewise the case
with those things which procure more pleasure to others
than to their possessor ; on which account the just and
justice are beautiful. It is also beautiful to take ven-
geance on enemies rather than to be reconciled to them.

For retribution s just ; but the just is beautiful ; and it is
the province of a brave man not to be vanqulshed. Vic.
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tory, likewise, and honour are among the number of
things beautiful ; for they are eligible though they should
be unattended with advantage, and they evince the trans-
cendency of virtue. Public celebrations, also, of the
enemory of any one are beautiful ; and the greater they
are the more beautiful. This is likewise the case with
commemorations of the dead ; and also with those things
which are attended with honour. Things too which
possess a certain excellence, and belong to one persoa
alone are more beautiful ; for they are more worthy of
being remembered. This is likewise the case with pos-
sessions that are unfruitful ; for they.are more liberal.
Things, also, which are the peculiar property of indi-
viduals are more beautiful ; and likewise such things as
are indications of what is laudable among those with
whom we inhabit. Thus for instance, in Lacedamon it
is beautiful to wear long hair ; for it is a sign of liberty.
For it is not easy for him who wears long hair to do any
servile work.! It is also beautiful not to exercise any
illiberal art ; for it is the province of a freeman not to
live subservient to another person.

Things also which are allied to the beautiful are to be
assumed,” as being the same with them, both with re-
spect to praise and blame ; as if, for insrance, we should
call a cautious and animated person, timid and insidious ;
a stupid, a good man ; and one who is insensible in the

* Because his long hair would be an impediment to servile
offices.

* For the purpose of praising and blaming, we may not only use
propositions, in which it is shown that something is truly beautiful
or base, but also other places which have the power of causing 2
certain appearance of beautiful or base conduct.
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endurance ¢f injuries, a mild man. Aad after chis
manner we should always proceed from things which are
consequent to that which is best ; so as to call him who
is wrathful and furious, simple ; and him who is arrogant,
magnificent and venerable. ‘We may also praise those
who err through excess, as if they were virtuous. Thus,
for instance, we may call an audacious, a brave mang
and a prodigal, a liberal man. For, they will appear to
~ be 5o to the maltitude ; and at the same time a para-
logism will be made from cause. For if any one is pre-
pazed to encounter danger when there is no necessity for
it, he will much more seem to be so prepared where it is
beautiful to encounter it. And he who is prefuse to
“any casual persons, will appear to be much more so tp
his friends ; for to benefit all men is the excess of wirtue.
It is likewise requisite to cansider by whom any one is
praised ; for as Socrates said, it is not difficult to praise
the Athenians among the Athenians. It is necessary,
however, to speak of that which is honourable among
the several nations, as of a thing which actually exists ;
a8 for instance, among the Scythians or Lacedeemoniang,
ar the philosophers. And in short it is requisite to refer
that which is honourable to the beautiful in conduct ;
-ainge it appears to approximate to it. This is also the
ase with such things as subsist_according to fitness ; as
if the deeds of a man are worthy of his ancestors, and
of the deeds which he has already performed. Far tp
amake an addition to the honoyr already acquired, con-
-tributes to felicity, and is beautiful. This likewise will
e the case, if besides what is becoming, a man conducts
himself with a view to what is better and more beau-
tiful ; as-if being prosperous he is indeed moderate ; but
in adversity, he is Mmagnanimoys; or is better apd mope
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affable, the more ‘dighified his situation in life becomes.
And a thing of this kind is that saying of Iphicrates,

Some time ago so vulgar was my trade,
With a rough sack on both my shoulders laid.

And also that [inscription] of Simonides, * A woman
'whose father and husband were the brothers of tyrants.”

But since praise is derived from actions ; and the pe-
culiarity of a worthy man is to act from deliberate
choice, we must endeavour to show that he who acts,
‘acts from deliberate choice. And for this purpose it is
useful to render it apparent that a man has frequently
‘thus acted. Hence, also, casualties, and events which
‘result from fortune, must be assumed as pertaining to
deliberate choice. For if many and similar things are
adduced, it appears to be an indication of virtue and
deliberate choice.- " But praise is an ‘oration exhibiting
the magnitude of virtue. It is necessary, therefore, to
evince that actions are things of this kind [viz that they
proceed from great virtue.] An encomium, however,
'pertams to deeds ; but those things which surround him
who is praised, pertain to credibility ; such as nobility
and education. For it is likely that a good man will be
the offspring of good parents, and that he who is thus
educated will be 2 man of this kind. - Hence, we cele-
brate those who act well ; but deeds are the indications
of habit ; since we also praise him that has not acted, if
we believe him to be a man of this kind. The predi-
cation, however, of beatitude and felicity, do not differ
from each other, but the -re not the same with praise
‘and-encomium ; but as felicity comprehends virtue, 50
the predication of felicity comprehends these, -
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Praise, however, and counsel have a common form.
For those things which you may propound in giving
counsel, these by transposing the diction will become
encomiums. When therefore we know . t we have
to do, and what kind of a person a man ought to be,
thean it is necessary adducing these as precepts to trans.
pose and convert the diction ; such for instance, as thag
it is not proper a man should conceive magnificently of
himself on account of the gifts of fortune, but on ac«
count of those things which he possesses: from himself;
And thus indeed what is said, will have the force of a
precept. But the following will have the force of praise.
He conceived maganificently of himself, not on accouns
of the gifts of fortune, but of those procured by himself.
Hence, when you praise see what it is that you propound;
and when you propound, see what it is you praise. The
diction, however, will necessarily be opposite, when that
which impedes, and that which does not impede are

transposed. : ;

Frequently, also, many of those things may be used,
which have an amplifying power; as whether a man
acted alone, or first, or with a few, or whether he were
the principal person in the action. For all these are
beautiful. Praise likewise is increased from the consi-
deration of times and seasons. For these have nothing
in addition to what is fit. This is also the case with the
consideration if a man has done a thing rightly ; for this
will be considered as a great thing, and not originating
from fortune, b t from himself. It likewise pertains to
praise, . those things which excite men [to virtue] and
cause them to.be honoured, were invented and prepared
by him [whom we praise;] and upon whom the first
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encomium was made. Thus, for instance, it happened to
Hippolochus to have the first encomium, and to Har.
modius, and to Aristogiton to have their statues placed
in the forum. The like method also must be observed
in amplifying the contrary to praise. When, likewise,
you do not find in him whom you praise an abundance
of things worthy of applause, compare him with others,
which Isocrates did from his custom of writing decla.
matory orations. But it is requisite to compare him
whom you praise with renowned men ; for the oration
has an amplifying power and is beautiful, if he is found
to be better than worthy men. Amplification, however,
@eservedly falls upon praise ; for it consists in transcen-
dency; and transcendency is among the number of
things beautiful. Hence, if you cannot compare him
with renowned persons, yet it is requisite to compare him
with others, [that are not renowned,] since transcen-
dency seems to indicate virtue. In short, of those forms
which are common to all orations, amplification, indeed, is
most adapted to the demonstrative genus. For it assumes
actions which are acknowledged, so that it only remains
" to add to them magnitude and beauty. But examples
are most adapted to the deliberative genus, or that
which consists in giving counsel. For we form a judg-
ment by predicting future from past events. .And en-
thymemes are most adapted to the judicial genus. For
the fact [which is the subject of judicial discussion,]
especially receives cause and demonstration, on account
of its obscurity. And thus we have shown from what
forms nearly all praise and blame are derived, to what
‘we ought to look in praising and blaming, and from
what particulars encomiums and opprobriums are pro-
duced. For these things being known, the contraries to
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u'henemapparent since blame copsists from the con.
¢raries [to. praise and encomium. ]

CHAPTER X.

1In the next place we must speak of accusation and
defence, from ‘how many and from what kind [of places]
it is necessary syllogisms should be made. It is neces-
sary, therefore, to assume three things; one, indeed,
what the particulars are, and how many in number, for
the sake of which men injure others. The second is,
how they are effected. And the third is, what kind of
persons, and in what condition they are [whom they
attack.]

When we have therefore defined what it is to do an
injury, we shall speak of what is next in order. Let
. then to do an injury be, to hurt another person volunta-
rily contrary to law. But law is either peculiar or com-
mon. And I call that peculiar, indeed, according ‘to
which when committed to writing, men act politically.
But common law is such institutes, as though not com-
mitted to writing appear to be acknowledged by all men.
Men also act willingly when they act knowingly, and
- without ‘compulsion. With respect to such things;
therefore, as they do willingly, all these are not per:
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formed by them with deliberate choice; but all such
things as they perform with deliberate choice, they do
knowingly. For no one is ignorant of that which he
deliberately chuses to do. The causes, however, through
which men deliberately chuse to injure others, and to do
evil contrary to law, are vice and intemperance. For if
certain persons have depravity either in one, or in many
things, with respect to that in which they are depraved
they are also unjust. Thus for instance, the illiberal
man is unjust in money ; the intemperate man in the
pleasures of the body ; the effeminate man in sloth ; but
the timid man in dangers. For timid men through fear
desert those that are in the same danger with themselves.
But the ambitious man is unjust on account of honour ;
the hasty man from anger; he who aspires after con.
quest, from victory; the severe man through revenge;
the imprudent man, because he is deceived about the just
and the unjust; and the impudent man, through a con-
tempt of renown. In a similar manner with respect to
the rest, each is unjust in that which is the subject of his
passion. These things, however, are evident partly from
what has been said about the virtues, and partly from
what will be said about the passions.

. It now remains to show for what reason, and in what
condition men injure others, and whom they injure. . In
the first place, therefore, let us explain what we desire,
and what we avoid, when we endeavaur to,do an injury.
For it is evident that the accuser must -consider how
many and which of those thipgs, which all men coveting
injure their neighbours, are present with. his adversary ;
and how many and which of these things are not present
with the defendant. All men,therefore; do all things
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partly en account of themselves, and partly not. 'And
of those things which they do on account of themselves,
some are performed by them from fortune, but others
from necessity. And of those which are performed by
them from necessity, some are violently, and others
naturally effected; so that all such things as men do,
not on account of themselves, are partly from fortune,
partly from nature, and partly from violence. But such
things as they perform on account of themselves, and of
which they themselves are the causes, are partly from
custom, and partly from appetite ;.and some indeed are
from a rational, but others from an’irrational appetite.
But the will, indeed, is an appetite of good.in conjunction
with reason ; for no one wishes any thing else than tha
which he conceives to be good. But the irrational ap-
petites are anger and desire ; so that all such things as
men do, are necessarily performed by them from seven
causes, viz. from fortune, force, nature, custom, reason,
anger and desire, The division, however, of actions
according to ages, or habits, or certain other things, is
superfluous. For if it happens that young men are cho-
leric, or prone to indulge desire, they do- not perform
things of this kind on account of their juvenile age, but
on account of anger and desire. Nor yet on account of
riches and poverty ; but it happens to the poor:indeed,
“to covet riches on account of their indigence; and to the
rich to desire pleasures that are not necessary, through
the power which they have of gratifying their desires.
These, however, do not act on account of riches and
poverty, but on account of desire. In a similar manner;
also, the just and- the unjust, and others who are said sa
act according to habits, do all things from these causes:
For they act, either from reason, or'from .passion, - Bug
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some, indeed, act from manners and worthy affections ;

md others from the contraries to these. It happens,
however, that things of this kind are consequent to such
like habits, and such and such to others. For imme-.
diately, perhaps, worthy opinions and desires concerning
pleasures, are consequent to the temperate man, on
account of his temperance ; but the contraries to these
are consequent to the intemperate man. Hence, divi.
sions of this kind must be omitted ; but it must be consis
dered what [desires or opinions] are usually consequent
[to certain conditions.] For whether a man be white or
black, or great or little, nothing follows of things of this
kind. But it is of consequence, whether he is young or
old, just or unjust. And in short, such accidents as
cause a difference in the manners of men, are of conse-
quence [as to the difference of their desires.] Thus, for
instance, it makes a distinction, whether a man be rich or
poor, fortunate or unfortunate. We shall, however,

speak of these things hereafter.

But row let us speak of the rest. Those things then
proceed from fortune of which the cause is indefinite,
and which are not produced for the sake of any thing;
and which have neither a perpetual, nor a frequent, nor
an orderly subsistence. This, however, is evident from
the definition of fortune. But those things are produced
~ by nature, of which the cause is in themselves and is
orderly. For they happen after the same manner, either
always, or for the most part. For with respect to pre-
ternatural things, it is not necessary to consider accu-
rately whether they are produced from a certain nature,
or from some other cause. Fortune, also, may seem to
be. the cause of suth like things. But those things are
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" effected by force, which are done by the dgents them-
selves contrary to their desire or réason.  Those things
are effected by custom, which are done in consequence
of having been frequently done. And those things are
effected through reasoning, which are done with a view
to advantage, as ranking among the above-mentioned
goods, or as being an end, or as referring to the end,
when they are performed on account of utility. For the
intemperate, also, perform some things that are advan.
tageous, yet not because they are advantageous, but for
the sake of pleasure. And some men through anger
and rage perform things which pertain to revenge.
Revenge, however, and punishment differ. For punish-
ment is inflicted for the sake of him that suffers; but
revenge-is for the sake of the agent, that he may satisfy
[his desire of vengeance.] In what we shall hereafter
say, therefore, about the passions, it will be evident what
the objects are with which anger is conversant. Such
things, however, as appear to be pleasant are performed
on account of desire. But both that which is done from
use, and that which isdone from custom, are delightful.
For many things which are not naturally pleasant, when
-rendered familiar through custom, are done with delight.
Hence, in short, all such things as men do on account of
themselves, are either good, or apparently good, are

either pleasing, or’apparently pleasing.

Sitice, however, such things as men perform on ac-
count of themselves, they perform willingly, but such
things as they do not perform on account of themselves,
are done by them not willingly ;—hence, all such things
us they perform willingly, will either be good or appa
rently good, will either: be pleasant or apparently plea-
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sant. For I coasider the liberation from evils, or from
spparent evils, or the assumption of a less instead of
a greater evil, in the number of good things. Forina
certain respect these are eligible. And in a similar man.
mer the liberation from things painful, or apparently
painful, or the assumption of less instead of more pain-
ful things, rank among things. which are pleasant.

CHAPTER XI.

WE must assume, therefore, how many and what
things are useful and pleasant. Concerning what is
useful, therefore, or :advantageous, we have already
spoken in the discussion of things pertaining to counsel.

Let us, therefore, now speak of what is delightful,
Bat it is requisite to think that [rhetorical] definitions
are sufficient, if, about the object which they define, they -
are neither obscure, nor inaccurate, Let it therefore be
supposed by us, that pleasure is a certain-motion of the
soul, and a sudden and sensible disposition of the soul in
a state conformable to nature; but that pain is the con-
trary. Hence, if pleasure is a thing of this kind, it is
evident that the pleasant is that which is effective of the
above-mentioned disposition. But that which is cor;
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ruptive, or is effective of a contrary disposition, is
painful.

It necessarily follows, therefore, that it is pleasant to
accede to that which is according to nature, as being that
which has a frequency of subsistence, and especially
when those things which take place according to nature,
have assumed their own nature. Those things also are
pleasant which are done from custom. For that to
which we are accustomed becomes now as it were natu.
ral; since custom is something similar to nature. For
that which is frequently is near to that which is ahoays
done. But nature pertains to that which always, and
tustom to that which frequently takes place. That like
wise is pleasant which is not violent ; : for violence is pre-
teinatural.  Hence, also, necessities are painful ; and it
s rightly =aid,

Paiaful is every necessary work.

Bedulity, likewise, study, and strenuous endeavour are
pamnful; (for these things are necessary and violeat)
unless we are accustomed to them. But thus custom
semders them pleasant. And the contraries to these are
pleasant. = Hence, indolence, cessation from labour, free-
dom from care, mirth, recreation and sleep, are in the
number of pleasant things. For no one of these is
attended with necessity. © Every thing likewise which we
desire is pleasant. For desire is the appetite of that
which is pleasant. Of desires, however, some are irra-
tional ; but others are attended with reason. But I call
those irrational through which we do not desire things
because we are rationally of opinion-that they are proper
Arist. VOL. I. ]
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for us. And desires of this kind are such as are said
to be inherent in. us naturally, as are those which ‘exist
through the body; such for instance as the desire of
$ood, thirst and hunger; and -also the desire of every
kind of food. This is likewise the case with the desires
of gustable substances, of venereal pleasures, and in short
. of tangible objects, and of what pertains to the smell of
fragrance, to the hearing and the sight. But the desires
attended with reason, are such as are the'resuit of per-
euasion. For men desire to behold and possess many
things from report and persuasion. - Since, however, the
being delighted consists in the sensible peréeption of a
certain passion; but the phantasy or imagination is a cer-
tain debile sense; and both to him who remembers and
him who hopes, a certain imagination is consequent
of that which he remembers or hopes ;—if this be the
case, it is evident that pleasures are present with those
that have strong memories and hopes, since sensible per-
ception is also present with them. Hence, it is necessary
that all pleasant- things must either consist in the sensible
percepnon of what is present, or in the remembfance of
what is past, or in the hope of what is future. For pre-
sent things are the objects of sensible perception, but
past things are remembered, and future evénts are the
sub]ects of hope. Things, therefore, which are pre.
served in the memory are pleasant, not only such as were
then delightful when they were present, but some also
‘which were then not delightful, if afterwards they are
attended with the beautiful and the good. Whence,
also, it is said [by Eunpldes,]

*Tis pleasant when from danger free, '
To recollect past misery. s
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And also [by Eumzeus in the. Odyssey, Book 15.]

, For he who much has suffer’d, much will know,
" And pleas’d remembrance builds delight in woe.

But the cause of this is, that it is also delightful not-
to be in possession of evil. With respect however to’
such things as pertain to hope, those which when pre-.
sent appear greatly to delight or benefit, or [at least] to
benefit without pain ; and in short, such things as afford
delight when present,—of these the hope and the re-
membrance are for the most part delectable. Hence,
also, it is pleasant to be enraged; as Homer [in Iliad,
18.] says of anger :

Far sweeter to the soul than honey to the. taste :

- For mo one is enraged with a circumstance which it
appears impossible to revenge; mor are men at all en-
raged, or they ate enraged in a less degree, with those
that are far superior to them in power. A certain plea-
sure, likewise, is consequent to most desires. For men
rejoice with a certain pleasure, either from remembering
what they have obtained, or from the hope of what they
may obtain. Thus for instance, those that in fevers are
" afflicted with thirst, are delighted with remembering how
they have drank, and with the hope that they shall again
drink. Those also who are in love, are always delighted
with some circumstance pertaining to the beloved object,
when they converse, or write, and in short, in all their
actions. ~ For in every thing of this kind, by recollection
they fancy that they have a sensible perception as it were
of the object of their love. - The beginning itself, like-
wise, of love is produced in all persons, when they are
not only delighted with the beloved object when present,
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but alsq with. the recoliection of it:when.absent. Hance,
also, when they are afflicted from the absence of the ob-
ject of their love, a certain pleasure is ingenerated in their
grief and lamentation. For the pain which they feel
arises from the beloved object not being preseat ;. but
the pleasure from the remembrance and perception in a.
certgin respect of this object, and of what he did, and
what kind of a person he was. Hence, also, tlw poet:
shys [of Achiles in Iliad, 28.]

3

Thus having said, he rais’d in ev’ry one, -
An ardent wish: his sorrows to bemoan.

Revenge likewise is pleasant. For that of which the
frustration is painful, the obtaining is pleasant. But those
who are enraged, are pained in a trapscendent degree,
if they cannot take revenge ; but they are delighted with-
the hope of vengeance. To congper also is.pleasant, not
anly to those who are lovers of victory, but to all men.
For there is an imagination of transcendency [in van-
quishing, ] of which all men possess the desire, either
more or less ardently. Since, however, it is pleasant to
capquer, thope sports, also, must be delightful. which re-
late.to war, to playing on the pipe, and;fo verbal con-
tests ; for in these victory is frequently obtained. This.
in likewise the cage with the games of dice, tennice,
tables, &c. and in a similar manner with serious. games.
For same of, these become pleasant from custom-; baut
others are immgdiately pleasant, such for instapce as
every kind of hunting, For where there is contention,
thore also there 'is victary. . Hence, the pleading; of
causes and. cententious disputes are pleasant to; those
that are;accstomed to, and are abile to engage.in: them,,
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Honour, likewise, and reputation, are among the number
of things most pleasant, because every one imagines that
he is a man of this kind, and that he is a worthy person ;
and more so when others assert this of him, whom he
considers as persons of veracity. Such are neighbours
rather than those that live at a distance ; friends, acquaint-
ance, and fellow citizens, rather than foreigners; such
as are now in being, rather than such as are yet to bé
born ; the prudent rather than the imprudent ; and thé
many rather than the few. For it is more likely that
the above-mentioned persons should speak the truth,
than those of a contrary description. For with respect
t6 such things as a man very much despises, as children
or wild beasts, no one pays any attention to the honour
or opinion of these, for the sake of the opinion itself}
but 1f he does it, it is for the sake of something else.

A friend, likewise, is among the number of dehghtﬁﬁ
things ; * for friendly love is delectable ; since no one s
a lover of wine ‘who is not pleased thh wine. To be
beloved, also, is delightful. For this causes the person
beloved to imagire that he is 4 good man, which is de-
sired by all men that are endued with sense. But to bé
beloved is fot 2 man to be dear to another person, him-
self on account of himself. To be admired also by
others is pleasant, on account of being honoured, [as the

onsequence of being admired.] To be flattered, like-
vnse, and the flatterer himself are pleasant ; for a flatteret
is an apparent admirer, and an apparent friend. To do
the same things frequently, likewise, is delightful ; for
what is custornary is pleasing. Change also is pleasing ;
for it is pleasant to return to a natural condition which
is -effected by mutation. - For to remain always in the
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same state, too much increases habit [and produces
satiety.] Whence it is said [by Euripides in his Orestes, ]

Sweet is the change of all things.

For on this account things which are performed through
;ntervals of time are pleasant; and the sight of our ac-
quamtance is pleasmg after some time has elapsed. For
this is a mutation from the present time; and likewise
that is rare which takes place through an mterval of time.

To learn, also, and to admire are for the most part de-
lectable.  For in admiration there is a desire of learning
[something ;] so that what is admirable is the object of
desire. Butin leammg there isa transition into a condition
according-to nature.' To benefit, likewise, and to be
benefited are among the number of things delectable.
For to be benefited is to obtain the objects of desire; but
to benefit is to possess and transcend, both which are de-
su'able Because, however, it is pleasant to have the
power of beneﬁung, hence, men are delighted in cor-
recting the miscarriages of their neighbours, and in com-
pletmg what is deficient. Since, also, to learn and to
admire are delectable, those thmgs must nec&smly be
plmsant ‘which consist in imitation, such as painting,
sculpture and poetry ; Aand whatever is well imitated,

though that of which it is the imitation should not be
pleasmg For in this case, we are not delighted with
the imitation, but with the reasoning by which we know
what that is which is imitated 5 so that it happens that
we learn something. A variety likewise of unexpected
accidents, and narrow escapes from dangers, are delect-

* Because by learning we pass frum ignorance to knowledge,
which is a natural transition to sucki a reasonable being as man. .
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able; for all these are admirable. And because that
- which is according to nature is pleasant, but things which
are allied are naturally conjoined with each other, hence
all things that are allied and similar, are for the moét
part delightful ; as man with man, horse with horse, and
the young with the young. Hence, also, the proverb
sameness of age is delighted with sameness of age ; and}
atways like to like; and, beast knows beast; and, ol
ways the blackbird to the blackbird, and others of  the
like kind. Since, however, that which is similar and
allied to any thing is delightful to it, but every man is
especially thus affected towards himself, it necessarily fol-
lows that all men are lovers of themselves more or less ;
for such things [as similitude and alliance] are especially
present with a man towards himself. But because all
men are lovers of themselves, hence, those things which
are their own, must necessarily be delightful to all men;
such as their works, and their orations. Hence, for the
most part they love their flatterers, and those that love
them ; they are ambitious, and love their children; for
children are their own works. It is likewise pleasant to
give completion to things which are deficient ; for it now
becomes our own work. And because it is most plea-
sant to govern, it is likewise delightful to seem to be wise.
For to be wise is a thing of a ruling nature. But wisdom
is the science of many and admirable things. Farther
still, since men are for the most part ambitious, it neces-
sarily follows that they are delighted to rule over -and
reprove their neighbours. It is likewise delectable to a
man to be conversant with that in which he thinks he
particularly excels; as Euripides also says, * To this
he eagerly applies himself, bestowing tle: greatest part of
every day upon it, in order that he may even surpass
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himself.” In like manmer, because all recreation and re-
laxation is pleasant, and laughter also is among the nrum-
ber of things that are delectable, it necessarily follows
that. ridiculous things are pleasant, as well ridiculous
men, as ridiculous speeches and works.  Ridiculous
things, however, are separately discussed by us in the
treatise on Poetry. And thus much concerning things
which are delectable. But things which are painful will
be manifest from the contraries to these. Such, theres
fore, are the particulars for the aake of whxch men act
unjustly.

CHAPTER XIL

. LET us now consider what the condition is of men
that do an injury, and who those dre whom they injure.
They are, therefore, then indeed [prepared to do an
" ipjury,] when they fancy the thing is possible to be dene,
and it is possible to be done by them, whether they can
do it latently, or so as not to suffer punishment though
it should not be done latendy; or whken they think that
they may suffer punishment, indeed, but that the loss
which they shall sustain by it, will be less than the gain
which will accrue to themselves, or to those who are the
Objects of their care.
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With respect therefore to what appears possible to be
effected, and what not, this will be afterwards explained;
far these things are comman to all the parts of rhetoric,
These men, however, fancy themselves especially able
to do an injury with impunity, who are able both to
speak and act, and who are skilled in a multitude of
[forensic] contests. Those, also, fancy they can escape
with impunity who have a great number of friends, and
especially, indeed, -if they imagise themselves to be
‘powerful in what we have mentioned ; or if they are not,
if their friends, or assistants, or accomplices are persons
af this description. For through these they may be able
to effect their purpose latently, and without suffering
punishment. This will also be the case, if they are the
friends of those that are injured, or of the judges. For
friends are careless of injuries, and are reconciled before
prosecution. The judges, also, are willing to gratify
their friends, and either entirely acquit them, or inflict 3
small panishment. But those are adapted to be con.
cedled, who have a disposition -contrary to the alleged
crimes ; as for instance, a feeble man, when accused of
striking another, and a poor and deformed man when ac-
cused of adultery. Thisis also the case if the crime is com-
mited very openly, and in the eyes of all men, because in
shost no one would think it tobe true. Or if the crimes are
Bo-great, and s0 many, as not to have been committed
by any one person before. For men are not aware of
such injuries; since all men shun those that are accus-
tomed to act ill, in the same manner as they shua
diseases ; but no one avoids him that has not yet beea
afflicted with discase. Those, likewise, think they shall
be easicealed, who injure these who have none, or those
who have many enemies. For if they injure the former
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they fancy they shall be concealed, because they are not
suspected; but if they injure the latter, that they shall
be concealed, because it seems incredible that they would
attack those who are aware of them, and because they
might urge in their defence, that they did not make the
attempt [because they were certain they should find re-
sigtance.] The like may be said of those who are pro-
vided with the means of concealment, or of some place,
or mode of escape which is at hand ; and also of :such,
who if they cannot conceal themselves, can put oft the
cause by delay of justice, or by corrupting the judges.
This too may. be said of those who, if they are amerced,
delay or buy off the payment, or who through poverty
have nothing to lose. And of those whose gains are
apparent, or great, or near ; but their punishments either
small; or unapparent, or at a distance. Likewise where
the punishment is not equal to the profit, as appears to
be the case in a tyranny. And also with those that gain
by the injury, but are only disgraced by the punishment.
And also with those to whom the contrary happens, that
the injuries procure them a certain praise, as if it should
happen, as it did to Zeno, that a man in avenging an
injury, at the same time revenges an injury done to his
father or mother ; but the punishments are either a fine
or banishment, or somethiing of this kind. For both
these do an injury, whether it be done this way or that,
though they are not the same persons, but contrary in
their manners. Those, likewise, [are audacious in com.
mitting ‘injuries,] who have frequently either been con-
tealed, or not been punished. This is likewise the case
with those who have frequently failed in their attempts ;
for in things of this kind, in the same manner as in war-
like concerns, there are some who are still prepared to
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renew the fight. ‘And also with those to whom the
delightful is immediately present, but the painful follows
afterwards; or gain is immediate, but punishment pos-
terior. For the intemperate are persons of this descrip-
tion; but there is intemperance with respect to all such
things as are the objects of - desire. Those, likewise,
[confidently do an injury] to whom on the contrary the
painful is immediately present, or punishment, but the
delightful and the advantageous are present. afterwards
and later.. - For the_continent, and those who are'more
prudent, pursue things of this kind. 'This is also the
case with those who may seem to have acted from for-
tune or necessity,. from nature, or from custom ; and in
short, who bhave erred, but have not done any injury:
The like too may be said of those who have been able to
obtain an equitable decision ; and of such as are in want:
But men are in want in a twofold respect ; either as being
in want of . necessaries, as is the case with the poor; or
as being: in want of superfluities, as is the case with thé
rich. Those also [are prone to do injuries] who are
renownied, and also those who are very infamous. The -
former, indeed, because it will not be supposed that -
they bave done an injury ; and the latter because they
will not become at all more infamous [by doing the
injury.] .Under these circumstances, therefore, they
attempt [to act unjustly.] '
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CHAPTER XIIL

Msx, therefore, injure those who possess things of
which they are in want, whether they pertain to the ne-
cessaries, or to the superfluities of life, or the enjoyment
[of pleasures.] They also injure those that live at a dis-
tance, and those that live near them ; for the plunder of
the latter is rapid, and the punishment attending the in-

jury done to the former is slow; as was the case with
" those who plundered the Carthaginians. Men likewise
injure the unwary, and those who are not on their guard,
but are credulous; for it is easy to deceive all these.
- They. also injure the indolent ; for it is the province of a
diligent man to-avenge the injuries he has received. And
likewise the bashful; for these do not contend about
gain. They also injure those who have been injured by
many, and who do not avenge the injuries they have re-
ceived, as being according to the proverb the Mysian
prey. Likewise those whom they have never, and those
whom they have frequently injured. For both these
are incautious ; the former, indeed, as having never been
injured, and the latter because they expect to be injured
no more. Also those who are or may easily be scanda-
lized ; for persons of this description, neither deliberately
chuse [to avenge an injury] being afraid of the judges,
nor are able to persuade [others that they have been in-
jured ;] among the number of which are those who are
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hated and injured. Likewise, men injure those against
whom there is a pretext, either because they themselves,
or their ancestors, or friends, have acted ill, or would
have acted ill, either to themselves, ox to their ancestors,
ot to those that are under their protection. - For, as the
proverb says, Depravily only wants a pretence. - Men,
also, injure both their enemies and friends ; for to injure
the one is easy, and the other pleasant. Likewise those
wlio are without friends, and whoare not skilful in speaking -
or acting. For these either do not endeavour to revenge
the injury they have received, or they become reconciled,
or they finally efféct nothing. Also those who derive:
no advantage in waiting for judgment and recompence,
such as foreigners and handicraft tradesmen ; for these
are satisfied with a small recompence for the injuries they
may have received, and such men easily cease from pro-
secution. Men iikewise injure those who have already done
many injuries to others, or who have done such injuries-’
as they now suffer.” For it seems to be something near-
to.the not doing-an injury, when any one suffers such an-
Ainjur,y, as he is adcustomed to do to others. I say, for’
instance, as if a man should chastise him who acted inso.
lently towards others. They also injure those who have
acted #ll, or who have wished to do so, or have this wish
at present,. or intend to do an injury hereafter. Foritis
attended both with the pleasant and the beautiful ; and-
this appears to be near to not acting unjustly. Men like.
wise injure those, in- injuring whom they gratify their’
friends, or those whom they admire, or love, or their’
masters, or ‘in short those with whom they live, -and’
from whom they expect to obtain some good. Also
those whom they have falsely accused, and their friend--
ship with whom is dissolved. For things. of this kind
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appear to be near to the doing no injury, as was the case

between Calippus and Dion. '~ ‘They likewise injure those
who upless they were injured by them, would be op-

pressed by others, as if with . these there was no longer

any place for consultation ; as Anesidemus is reported to

have written to Gelo, when Calabria would have been

depopulated by him, that he had anticipated him, as if .
he intended to have done the same thing himself. Also

those, to whom if they have injured them they may do

many things justly by way of satisfaction; as Jason of
Thecsaly said, it is necessary to act unjustly in some

things, in order that we may be. able to do many just

things. .

Men !ikewise act unjustly in those things‘, in which all :
or many persons are accustomed to act injuriously ; for-
they fancy ‘they shall obtain pardon for thus.acting.
Also in those things which can easily be concealed. © But:
things of this kind are such as are easily consumed, such-
as esculent substances ; or which are easily changed,
either in their figure, or colour, or temperament; or’
which may easily be concealed in many places. But’
things of this kind are such as are portable, and:
which may  be concealed in small places; and which.-
also resemble many things which he that did the
injury possessed before. Men 'likewise commit injuries:
in those things which those who are injured are ashamed
to disclose; such as insolent and indecent behaviour tos
wards the wife of a man, or towards himself, or his chil-
dren. They also injure others in those things, which:
show the prosecutor to be a contentious person; but
things of this kind are such as are of small consequence,
and for which pardon is granted. And thus we have
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narly shown how men are capacitated whes they do an
injury, in what things they act unjustly, what kind of
men they injure, and on what account.

CHAPTER XIV.

LeT us now distinguish between all unjust and just
deeds first beginning from hence. Just and unjust deeds,
therefore, are divided with reference to two laws, and
with reference to the persons to whom they relate in two
ways.

But I call law either proper or common. And the
Pproper, indeed, is that which the several [cities and na-
tions ] have established among themselves. And of this
law, one part is not written, but the other part is written,
But common law is that which is according to nature.
For there is' something which is- just, and something
which is unjust in common naturally, and which all men
prophetically pronounce to be so, though they have no
communion nor compact with each other. ~ And this the
Antigone of Sophocles appears to intimate, when she
agserts that it is just to bury Polynices, though forbidden
to do so' [by Creon the king,] because this is naturally
Just: ' : ‘
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. nor could I ever think,

A mortal’s law of power or strength sufficient,
To abrogate th’ unwritten law divine, '
Immutable, eternal, not like these,

Of yesterday, but made ere time began.

And as Empedocles says with respect to not slaying
that which is animated. For this is not indeed just to
some persons, but not just to others,

But a fixed law in all men’s breasts, where’er
Heaven’s light immense shines thro’ wide-ruling air.

And this is also confirmed by Alcidamas in his Messeniac
oration.

The persons, however, to whom the just and the un-
just ate referred, are distinguished in a twofold respect.
or what ought and what ought not to be done is either
referred to the community, or to one individual of the
community. Hence, also, with respect to unjust and just
deeds, it is possible to act justly and unjustly in two ways ;
viz. towarde one definite person, or towards the commu.-
nity. For he who commits adultery, or strikes a man,
injures some definite person ; but he who does not fight
[for his country, ] injures the community.

Since, therefore, all unjust deeds receive a twofold
division, and some bave a reference to the community,
but others to different private persons, after repeating
what it is to be injured, we shall explain the rest. Tobe
fnjured, therefore, is to suffer unjustly, by those who aet
voluntarily ; for we have before defined the injuring
another person to be a voluntary deed. Since, however,
he who is injured is necessarily hurt, and is hurt unwil-
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lingly ; what hurts are, indeed, is evident from what has
been before said. For good and evil have been already
essentially distinguished ; and voluntary deeds are such
as men perform knowingly. Hence it is necessary that
all crimes should either be committed against the come
munity, or against an individual, and this either by one
who is ignorant, or by one who is unwilling, or by one
who acts willingly and knowingly.

And of these crimes, some are the result of deliberate
choice, but others are the effect of passion. Concerning
the crimes therefore which are produced from anger, we
shall speak when we discuss the passions. And we have
already shown what are the objects of deliberate choice,
and how men are disposed with respect to them.

" . Since, however, frequently men who confess that they
have done a thing of which they are accused, either deny
the name by which the accuser calls the deed, and in-
scribes the accusation, or deny the thing which is sig-
nified by the inscription ; as for instance, that the thing
was taken, indeed, but not stolen; and that such a one
gave the first blow, but did not act insolently ; and asso-
ciated with the woman, indeed, but did not commit
adultery with her ; or that he committed a theft, but not
sacrilege; (for he took nothing consecrated to divinity)
or-that he broke up land, but not belonging to the pub-
lic ; or that he discoursed with the enemy, but did not
betray his country ; on these accounts, it will be requi-
site to define 'what theft, insolent conduct, and adultery
are, in order that if we wish to show these offences were
committed or not, we may be able to declare what is
drist. VOL. I. F
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just. Every thing, however, of this kind pertains to the
question whether"the thing is unjust and wicked, or is
not unjust ; for depravity and acting unjustly consist in
deliberate choice. But appellations of this kind presig-
nify deliberate choice ; as for instance, insolent conduct
and theft. For it does not follow that he who strikes
another acts entirely insolently towards him, but then
only if he strikes him for the sake of insulting him, as
for instance, with a view to disgrace him, or to please -
himself. = Nor does it entirely follow that if a man re-
ceives any thing latently, that he has stolen it; but if he
takes it away with a view to the detriment of him from
whom he takes it, and of his own advantage. The like
also takes place in other things, in the same manner as
in these. '

Since, however, there are two species of just and un-
just things ; for some indeed are written, but others are
not committed to writing; of those indeed which are
proclaimed by the laws we have already spoken.

But of those which are not committed to writing there
are two species. And of these, some indeed consist in
. the excess of virtue and vice, in which are disgrace and
praise, ignominy and honour and gifts ; such for instance,
as to be grateful to a benefactor, to benefit him who
benefits, to be ready to give assistance to friends, and
other things of the like kind.

But others are a supplement to the proper and writter
law. For the equitable appears to be just; and the
equitable is that which is just, besides what is enjoined
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in the written law. This, however, happens partly against
the will, and partly with the will of the legislators.
Against their will, indeed, when [the crime] is latent.
But with their will when they are unable to define the
thing ; and it is necessary, indeed, to assert universally
that the thing does not thus subsist always, but for the
most part. Legislators also omit certain things willingly,
which it is not easy to determine on account of their
infinity ; as for instance, [when they ordain a'punish.
ment] for striking a man with iron, they omit to deter-
mine the quantity and the quality of the iron. For life
would not be sufficient to enumerate things of this kind.
If, therefore, any thing is indefinite ; but it is requisite to
make a law concerning it, the legislator must necessarily
promulgate the law simply. - Hence, if a man having a
ring on his finger lifts up his hand against, or strikes
another person, according to the written law, indeed, he
is-guilty, and acts unjustly ; but in reality, he does not
act unjustly [by striking him with his ring;] and this is
the equitable. If then what we have said be equity, it is
evident what kind of things are equitable and not equi-
table, and also what kind of men are not equitable. For
those things are equitable in which it is necessary to
grant pardon. It is likewise equitable not to estimate
errors and injuries as deserving equal punishment, nor
errors and misfortunes. But misfortunes are such things
as happen contrary to expectation, and not from depra-
vity. Errors are such things as do not happen contrary
to expectation, and are not from depravity; but injuries
are such things as are not effected contrary.to expec-
tation, but proceed from depravity. For what proceeds
from desire,' emanates from depravity. It is likewise

* When the whole soul is considered as divided into reason, anger,
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equitable to pardon human [frailties.] Also not to
direct our attention to the law, but the legislator.
And not to look to the action, but to the deliberate in-
tention of him who did it. Nor to a part of a thing but
the whole. Nor to consider what kind of a person a
man is now, but what he always was, or for the most
part. It is also the province of an equitable man rather
to remember the good than the evil which he has re-
ceived from another; and to be more mindful of the
good which he has received, than of the good which he
has done. Also to endure the being injured, patiently;
and to be more willing that a controversy should be
decided by words than by deeds. He is likewise more
desirous that a thing should be decided by arbitration
than by the suffrages of judges. For an arbitrator looks
to the equitable; but a judge looks to the law. And
recourse is had to an arbitrator for the sake of this, viz.
that the equitable may prevail. And thus much con-
cerning the equitable. ‘

and desire, the last of these parts is that irrational appetite which is
solely directed to external objects, and to the gratification arising
from the possession of ‘them g just as.anger is an appetite directed
to the avengement of incidental molestations.
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CHAPTER XV.

THosE injuries, however, are greater which proceed
from greater injustice. Hence, also, [sometimes] the
least injuries are attended with the greatest [injustice.”]
Thus for instance, Callistratus accused Melanopus for
having defrauded the builders of the temple of three
sacred vessels of an inconsiderable value. But the con.
trary takes place in justice. These, however, are the
greatest injuries, because they transcend in power. For
he who stole these three sacred vessels, would have
committed any other unjust act. Sometimes, therefore,
the injury is thus greater ; but sometimes it is judged
[to be greater] from the harm that ensues. That injury
also is considered as greater, to which no punishment is
‘equal, but every punishment is less than it deserves.
And likewise that for which there is no remedy ; because
it is difficult and impossible to apply such a remedy.
Also that for which the sufferer can obtain no recom-
pence ; for the evil is incurable ; since justice and punish-
ment are the remedies [of injuries.] Likewise, if the

* Sometimes injuries, though they are the least, because they are
conversant with the smallest things, are seen to proceed from the

greatest habit of injustice, and on this account they are the greate
est.
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sufferer and he who is injured, cannot endure the atten-
dant ignominy ; for in this case he who did the injury
deserves to be punished in a still greater degree. Thus
Sophocles when pleading for Euctemon, because he who
had been used insolently slew himself, said, that he who
had done the injury ought not to be punished in a less
degree, than he had punished himself who had been
injured. The injury likewise is greater which a man
does alone, or the first of all men, or with a few asso-
ciates. The injury, also, is considered as greater which
is often committed. And also that for the prevention of
which laws and punishments have been explored. Fhus
in Argos those are punished, on whose account some
new law is established, or a prison is built. The injury
likewise is greater which is more brutal ; and also that
which is more premeditated. Likewise that which ex-
cites in the hearers of it, terror rather than pity. And
‘rhetorical formulz, indeed, are of this kind, viz. that a
man has subverted or transgressed many just things,
such as oaths, pledges of faith, and conjugal vows; for -
this is an exuberance of many injuries. And, also, that
a man has committed an injury there where those that
act unjustly are punished ; as is the case with false wit-
nesses. For where will not he do an injury who com-
mits one in a court of justice? Likewise, that a man
has done an injury which is attended with the greatest
shame. And that he has injured him by whom he has
been benefited ; for such a one multiplies injuries, be-
cause he acts ill, and likewise does not act well. Also,
the injury is greater which a man does against the un-
written laws ; for it is the province of a better man to
be just, not from necessity, [but voluntarily.] - Written
laws, therefore, are [observed] from necessity, but this -
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is not the case with upwritten laws. But after another
manner the injury is greater which is committed against
the written laws. For he who acts unjustly in those
things in which he may be terrified by punishment, will
much more act unjustly in those things for which no
punishment is ordained. And thus much concerning a
greater and a less injury.

CHAPTER XVI.

It follows in the next place that we should discuss
what are called inartificial credibilities ; for these are
pecullar to forensic orations. But they are few in num.
ber, viz. the laws, witnesses, compacts, examinations, and
an oath.

In the first place, therefore, let us speak about laws,
how they are to be used, both by him that exhorts, and
him who dissuades, by him who accuses, and him who
defends. For it is evident, that if the written law indeed
is contrary to the affair, the common law must be used,
and equity, as being more just. And it is also evident
* that the best decision will then be given, when the written
laws are not entirely used. The equitable, likewise,
always remains and never changes, and this too is the
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case with common law ; for it is according to nature;
but written laws are frequently changed. Hence, also,
it is said in the Antigone of Sophocles, (for Antigone *
says as an apology, that she had acted contrary to the
law of Creon, but not contrary to the unwritten law.)

.

nor could I ever think,

A mortal’s law, of power or strength sufficient,

To abrogate th’ unwritten law divine,

Immutable, eternal, not like these,

Of yesterday, but made ere time began.

Shall man persuade me, then, to violate,

Heaven’s great commands, and make the gods my foes ?

It is likewise evident that the just is something true
and advantageous, but not that which seems to be so;
so that what is written is not law; for it does not perform
the work of law. It may likewise be said that a judge
is like an assayer of silver and gold; for it is his pro-
vince to distinguish what is truly just from what is adulte-
rate. And, also, that it is the business of a better man
rather to use unwritten than written laws, and to abide
by their decision. It must likewise be considered whether
the law [in force] is contrary to a law which is approved,
or is itself contrary to itself ; as when the one law com-
mands all contracts to be firmly observed; and the
other forbids any contracts to be made contrary to law.
It must also be considered, whether the law is ambiguous,
so that it may be distorted, and then it must be seen to
what part the just is to be adapted, or the advantageous,
and afterwards the law is to be used. If, also, the things
for which the law was established no longer remain, but
the law itself remains, this we must endeavour to render
manifest, and thus the law must be opposed by showing
[that things being changed, the law also is to be changed
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and abrogated.] But if the written law is adapted to
the occasion or the fact, then it must be said as the result
of the best decision, that the law was established not for
the sake of judging contrary to law, but in order that he
may not be perjured who may happen to be ignorant
what the law says. It must likewise be asserted, that
no one chuses that which is simply good, but that which
is good to himself. And that it makes no difference
whether laws are not established, or are not used. Like-
wise, that in other acts it is of no advantage to dispute
against the masters of them. Thus for instance, it is
not expedient for one who is sick to dispute against the
prescriptions of the physician; for the error of the phy-
sician is not so injurious, as it is to be accustomed to
disobey a ruler. To endeavour likewise to become wiser
than the laws, is that which is forbidden in celebrated
‘laws. And thus much concerning laws.

. With respect to witnesses, however, there are two
kinds; for some are ancient; but others modern. And
of the latter, some are partakers of danger, but others
are exempt from it. But I call ancient witnesses the -
poets, and other illustrious persons whose judgments
[and opinions] are manifest. Thus the Athenians made
use of Homer as a witness about Salamis ; the Tenedians
of Periander the Corinthian, against the Sigceans; and
Cleophon made use of the elegies of Solon against Critias,
in order that he might show that the family of Critias
‘was formerly contumacious. For otherwise Solon would
never have said,

Bid Critias with his yellow locks,
His father’s will obey.
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Such, ‘therefore, are the witnesses about things that are
past. But with respect to future events those who inter-
pret oracles are witnesses; as for instance;, Themistocles,
when he said that the wooden wall [mentioned by the
oracle] signified that the Athenians must betake them-
selves to their ships. Proverbs also are witnesses. Thus,
if some one should deliberate whether he should form a
friendship with an old man, the proverb testifies what he
is to do, which says, Never confer a benefit on an old
man. Thus, also, for him who deliberates whether he
shall slay the children, whose parents he has likewise
shin, there is this proverb, He is a fool who having
shain the father leaves the children. Modern or recent
witnesses, however, [who have no share in the danger,]
are such as being illustrious have given a decision [in a
court of justice.] For the judgments of these men are
useful in the confirmation of what is doubtful. Thus
Eubulus, in a court of justice, employed against Chares,
what Plato had said against Archibius, That it was com-
ion in the city for men to acknowledge themselves to be
depraved. Those also are recent witnesses, who partake
of the danger [of béing punished] if they appear to have
given false evidence. Persons, therefore, of this descrip-
tion are alone witnesses in things of this kind; viz.
whether the thing has been done or not; and whether it
is, or not. But they are not witnesses concerning the
quality of the thing; as, whether it is just or unjust,
advantageous or disadvantageous. Remote witnesses,
however, are most worthy of belief in things of this
kind ; but the ancients are most worthy of belief; for
they cannot be corrupted. The credibility, however,
derived from witnesses [is to be employed as follows. }
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‘When, indeed, there are no witnesses, it is necessary:to
judge from probabilities ; and this it is to-employ the best
decision. Probabilities, also, cannot be corrupted -by
money ; and they are not condemned for giving a false
testimony. But he who has witnesses ought to say to
him that has not, that witnesses may be tried and
punished, but probabilities cannot. [It may also -be
added, ] that there would be no occasion for witnesses, if
arguments from probabilities were sufficient. Testimo-
nies, however, are either concerning ourselves, or con-
cerning our opponents ; and some, indeed, are concerning
the thing itself ; but others concerning the manners of
persons. Hence, it is manifest that we can never be ia
want of useful testimony ; for if the testimony does not
relate to the thing, it will either be favourable to the de-
fendant, or adverse to the plaintiff. But the testimony
respecting manners, will either evince our probity, or the
depravity of our opponent. Other particulars, however,
respecting a witness, whether he be a friend, or an enemy,
or neither, whether he be a man of reputation, er an
infamous character, or neither, and whatever other differ-
ences there may be of the like kind, must be derived
from the same places from which enthymemes are de-
rived.

‘With respect to compacts, an oration is so far useful
as it increases or diminishes [their authority;] or so far
as it renders them credible, or unworthy of belief. For
it is favourable to the speaker to show that the compacts
possess credibility and authority; but the contrary is
favourable to the opponent. The same arguments,
therefore, are to be employed in showing that compacts
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are worthy or unworthy of belief, as we have employed
in the affair of witnesses. For such as those persons are
who have subscribed and signed the compacts, [with
respect to being worthy or unworthy of belief,] such
~ also are the compacts. When, however, it is acknow-
ledged by the litigants that compacts were made, if this
acknowledgement is appropriate, the authority of the
compacts is to be increased ; for a compact is a private
law, and is of a partial nature. And compacts, indeed,
do not give authority to the law; but the laws give
authority to legal compacts. And in short, the law
itself is a certain compact; so that he who disbelieves in
and subverts a contract, subverts the laws. Farther
still, many contracts and voluntary transactions-are effected
by compacts; so that if compacts lose their authority, the
intercourse of men with each other must be subverted.
Other things, also, which are adapted to the confirmation of
compacts, the orator will perceive by himself. But if the
‘compacts are adverse to the cause, and favourable to the op-
ponents, in the first place those are adapted to the purpose
which some one may urge to invalidate the force of the
contrary law; for it is absurd that we should think laws
are not to be obeyed, which have not been established
rightly but by fraud, and that we should not think it neces-
gary to observe compacts [ which have been rightly made. ]
In the next place it must be said that a judge is a dispen-
sator of what is just; and therefore that his attention is
not to be directed to the observance of the compacts,
but to that which is more just. And the just indeed is
. not to be perverted either by fraud, or by necessity ; for
it has a natural subsistence ; but compacts are made both
by persons who are deceived, and those who are com-
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pelled. In addmon to these thxngs, also, it is reqmstte to
consider whether the compact is contrary to any written
or common law, and to things just or beautiful ; and
besides this, whether it is contrary to any posterior or
prior contracts. For either the posterior contracts are
binding, but the prior have no authority ; or the prior
are nght, but the posterior fallacious ; and thus this
contrariety of compacts may be employed with advan-
tage. Again, it will be expedient to see whether the
compacts are in any way adverse to the judges, and to
direct the attention to other things of the like kind ; for
these things may in a similar manner be easily per-
ceived.

Examinations, also, and torments are certain testimo-
nies ; and they seem to possess credibility, because a cer-
tain necessity is present with them. There is no diffi-
culty, therefore, in perceiving what relates to these
things, and in narrating what is contingent to them ; as
also in discussing those particulars, which if they are
adapted to our purpose we may amplify [by asserting]
that these alone are true testimonies. But if they are
against us, and favourable to our opponent, then the evi-
dence may be invalidated by speaking against the whole
genus of examinations and torments. For men through
compulsion no less assert what is false than what is
true; since they endure in order that they may not
speak the truth, and readily assert what is false, in order
that they may be more swiftly liberated from pain. For
collateral confirmation, also, it is requisite that examples
should be adduced, with which the judges are ac-
quainted.
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With respect to oaths, however, there is a fourfold
consideration. For we either give and take an oath ; or
we do neither. Or we do the one, but not the other.
And of these either an oath is given, but not taken ; or
it is takem, but not given. Again, either we have
sworn before, and are accused by our opponent of per-
jury, or the opponent swears and is accused of per-
jury. He therefore who does not offer an oath to his
opponent [may say] that men are easily perjured; and
that his opponent if he should take an oath, would not
restore the money, but if he did not take an oath, he
should think the judges would condemn him. He may
also add, that as the affair is dangerous, it is better to
commit it to the judges; for he believes in them, but
not in his opponent. [He likewise who does not take
the oath which is offered him, may say] that he does not
take it, because he is unwilling to swear for money;
and that if he was a bad man he would take an cath;
for it is better to be depraved for the sake of something
than for the sake of nothing. For by taking an oath he
will obtain money, but otherwise not. His not taking an
oath therefore will be the effect of virtue, and will not
be the consequence of the fear of perjury. The saying
of Xenophanes, likewise, may be adapted to this affair,
that the challenge is not equal of an impious against a
pious man, but is just as if a strong man should call
upon a weak man to fight with him. He also who
takes an oath may say that he takes it, because he con-
fides in himself, but not in his opponent. _And by
inverting the assertion of Xenophanes he may say, that
the challenge is equal, if an impious man offers, but a
pious min takes an oath. And that it is a dreadful thing
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he should not be willing to swear respecting those things
for which he thinks it right that the judges should pass
sentence on those that take an oath, But if he offersan
oath, he may say that it is pious to be willing to commit
the affair to the gods; and that there is no occasion [for
his opponent] to require any other judges ; since the judg-
ment of the cause is committed to him through an oath.
He may, likewise, say that it is absurd that his opponent
should not be willing to swear concerning those things
about which he requires others [i. e. the judges] to swear.
Since, however, the manner in which we ought to speak,
according to each [of these four modes, ] is evident, it is
likewise evident how we ought to speak according to
these modes when combined ; as for instance, if a man
is willing indeed to take, but not to give an oath; or if
he gives, but is unwilling to take it; or if he is willing
both to give and take it; or is willing to do neither.
For a combination must necessarily be made from the
above-mentioned modes; so that arguments also must
necessarily be composed from them. If, however, any
one has before taken an oath, and which is contrary [to
the present oath, ] it must be said that there is no perjury.
For to do an injury is a voluntary thing ; but things
which are done by violence and fraud are involuntary.
Hence, therefore, it must be inferred that injury is com-
mitted in the mind, and not in the mouth. But if the
opponent has before sworn, and is now unwilling to
abide by his oath, it must be said that he subverts all
things who does not adhere to what he has sworn ; for
on this account, also, judges that have taken an oath use
the laws. And [it may likewise be said in the way of
amplification, ] shall we rejoice, indeed, that you judges
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should abide in the decision which you have made, after
taking an oath; and shall not we abide in the oaths
which we have taken? And such other things as may be-
said for the purpose of amplification. And thus much
concerning inartificial credibility.
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CHAPTER L

SUCH, therefore, are the particulars from ‘which it is
requisite to exhort and dissuade, to blame and praise, to
accuse and defend, and such likewise are the opinions and
propositions which are useful in procuring credibility in
these. For concerning these, and from these, enthy.
memes.about each ‘genus of orations are peculiarly de-
rived.

Since, however, the rhetorical art is for the sake of
jadgment (for [the auditors of orations] judge of con-
sultations, and justice is judgment) it is necessary that
the orator should not only direct his attention to the ora:
tion, so as to consider how it may be demonstrative and
credible, but he should also shew himself to be worthy of
belief, and dispose his auditor to become a judge. For it

Arist. VOL. I 7 G
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is of great consequence in procuring belief, especially
indeed in counsels, and afterwards in judgments, that
the speaker should appear to be properly qualified, and
that he should be well affected towards the auditors ; and
besides this, if the auditors also are properly disposed.
That the speaker, therefore, should appear to be properly
qualified, is more useful in counsels [than in judgments; ]
but for the hearer to be well disposed, is more useful in
judgments. For the same things do not appear to those
that love and hate, nor to those that are irascible and
those that are mild ; but either they appear entirely dif-
ferent, or different in magnitude. For to the friend, he
concerning whom he forms the judgment, will not appesr
to have acted unjustly, or will appear to have acted so
in a small degree; but to him who hates, the contrary
will take place. And to him who desires, and is in good
hope [of possessing what he desires] if that which is to
come is pleasant, it also appears that it will be, and that
it will be good ; but to him who has no desire, and no
expectation of a thing, the contrary will take place.

There are three causes, therefore, through which
men become worthy of belief ; for so many are the things
through which we believe, besides demonstrations. Aad
these are prudence, virtue and benevolence. For men
are false in what they say, or in the counsels they give,
either on account of all these, or on account of some one
of these. For either they do not think rightly throuigh
imprudence ; or they do not speak what appears to be
true, in consequence of their depravity; or they are pru«
dent and worthy, but not bemevolent. Hence, it hap-
pens that those do not give the best counsels who know
bow to give them. And these are the only thisgs shrough
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which they fail. It is necessary, therefore, that he who
appears to possess all these, should be considered by his
auditors as worthy of belief. Whence, therefore, men
may appear to be prudent and worthy, must be derived
from the divisions of the -virtues; for from the same
things through which a man renders himself prudentand
worthy, he may also cause another to become so. Con-
cerning -benevolence, however, and friendship we must
now: speak, in discussing what pertains to the passions.

" Baut the passions are those things, on account of which
men being changed, differ in their judgments, and to
which pleasure and pain are consequent. The passions,
therefore, are such as anger, pxty, ‘fear, and other things
of this kind, and the contraries to these.

* Tt is necessary, however, to give a threefold division

to the particulars about each. I say, for instance,

about anger [we should consxder] how men are disposed
when they are angry, what the things are at which they
are accustomed to be angry, and what the quality is of
the things which are the subjects of their anger. For if
we only posséss a knowledge of one or two, but not of
all these, it will be impossible to excite anger [in the au-

ditors;] And in a similar manner in the other passxons.

As, therefore, in what has been before said, we have

delivered [appropnate] proposmons, we shall likewise do

the same in considering the passions, and diwde them
after the same manner. .
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CHAPTER IL

. Lz7 anger, therefore, be the appetite in man of appa-
xent revenge in comjunction with pain, in consequence of
a seeming neglect or contempt of himself, or of some
one belonging to him.

F, therefore, anger is this, it is necessary that he who
is angry should always be angry with some particular
person ; as for instance, with Cleon, but not with man ;
and that he is angry because Cleon has done or intended
to do something to himself, or to some one belonging to
him. It is also necessary that a certain pleasure arising
from the hope of revenge, should be consequent to all
anger. For it is pleasant for a man to fancy that he shall
obtain the object of his desire; but no one aspires after
those things which appear to him to be impossible. He
who is angry, however, aspires after things which it is
possible for him to obtain. Henceitis well said [by
Achilles'] concerning anger, that,

Anger increases in the mortal breast,
Sweeter than trickling honey to the taste.

Foi a certain pleasure is consequent to anger both on
* in lliad, 18.
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this account, and because the thoughts of those who are
angry are entirely employed on revenge. The phan-
tasy, therefore, or imagination which is then ingenerated-
in the soul, produces pleasure, in the same manner as the
imagination which is ingenerated in dreams.

- Since, however, neglect is the energy of opinion about
that which appears to deserve no regard ; (for we cone
ceive that both good and evil, and what contributes to
these are worthy of artention, but such things as are no-
thing, or very trifling, we conceive to be of no worth
whatever)—hence, there are three species of neglect, viz.
eontempt, insolence and contumely. For that which men
despise they neglect ; since they despise that which they
conceive to be of no worth ; and those things which are
of no worth they neglect. He also who insults another
person appears to despise him ; for insult is an impedi-
ment to the will of another person, not that he who offers
the insult may derive a certain advantage himself, but -
shat he may prevent the person insulted from deriving it.
Since, therefore, he does not expect to derive any ad-
vantage himself, he neglects the other person. For it is.
evident that he does not apprehend any injury will accrue
to himself from the insult ; since if he did, he would be-
afraid, and would not neglect [the person he insults;]
nor any advantage to the person insulted, which deserves
to be mentioned ; for if he did, he would be anxious to
make him his friend. He, also, who acts contumeliously
towards another neglects him ; for contumely is to injure
and pain another person in those things in which shame
befalls the sufferer, and this not that any thing else may
be done to him than what is done, but that he may re-
ceive pleasure from the act. For those wha return an-
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injory do not act contumeliously, but take revenge:
‘The ¢ause, however, of pleasure to those that calumniate
is this, that they fancy they excel in a greater degree by
acting ill. Hence, young men and those that are rich
are contumelious ; for they fancy that they thus acquine
a superiority to others. But ignominy pertains to con-
tumely ; and he who disgraces another neglects him.
For that which is of no worth, has no honour either of
etil or good. Hence, Achilles when angry says,

e The affront my honour stains,
While be my valour’s guerdon thus detains.’
‘And, _'
Disgrac’d, dishonour’d, like thé vilest slave.?

As being enraged on account of ‘these things. Men also
think it fit that they should be greatly honoured by those
who are inferior to them in:birth, in power, in vittué
and in short, in that in which they very much excel
another person; as for instance, the rich man excels the
poor man in money ; the rhetoriclah excels in speaking
him who is unable to speak ; the governor him who is
governed ; and he who fancies himself worthy to com-
mand, him who deserves to be commanded Hence, itis
said,

Great is the wrath of Joverdescended kings.’
And, ' '

For tho’ we deem the short.liv’d fury past,
>Tis sure the mnghty will revenge at last.*

* Itlad, 9. 'Ihnd.s. :
3 Iliad, 2. + lliad, 1.
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For men ape indigrant on account of their transcen-
dency. Men, likewise, think that they ought to be
greatly hopoured by those by whom any ome should
think they ought to be benefited; but these are such as
they have benefited, or do benefit, either they themselves,
or some one belonging to them, or such as they do wish,
or have wished to benefit.

It is now therefore manifest from these things, how
men are disposed when they are angry, and with whom,
and from what causes they are angry. For they are
angry, indeed, when they are aggrieved. For he who is
aggrieved desires something ; whether he is aggrieved:
by any opposition directly made against him, as when a
man is prevented from drinking that is thirsty ; or if an
‘opposition is nat -directly made against him, yet it ap-
pears to be made indirectly ; or if any one acts contrary
to him, or does not co-operate with him; or if any thing
else disturbs him thus disposed,—from all these circum«
stances he is angry. Hence the sick, the poor, those
that are in love, those that are thirsty, and in short those
that desire any thing, and do not act rightly, are disposed’
to be angry, and are easily provoked, and especially with
those that meglect their present condition. Thus for
instance, the sick are angry with those that neglect them
in things pertaining to their disease; the poor, with
those that neglect them in things pertaining to their
poverty ; warriors with those that neglect them in war-
like affairs; and lovers with those that neglect them in
amatory concerns; and in a similar manner in other
things. For each is prepared to exercise his anger
against those that neglect them, by the inherent passion.
Farther still, men are likewise disposed to be angry when
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things happeri contrary to their expectation. -For that
which is very much coatrary to opinion is more grievous,
just as what is. very much contrary to opinion produees
delight, if that which is wished for is accomplished.
Hence, also, seasons and times, and dispositions and ages
render it apparent what kind of persons are easily dis-
posed to anger, and when and where; and that when
they are most in these circumstances, they are most’
easily excited to anger.

Men, likewise, are angry with those that laugh at,
deride and mock them; for by so acting they insult
them. They are also angry with those that offend
them in such things as are indications of contumely.
But it is necessary that these should be things of sucha
kind, as are not directed to any other end, and are of no
advantage to those that do them ; for they appear to be
done solely through contumely. Men also are angry
with those that defame and despise things to which they
are most devoted. Thus for instance, those that are
. ambitious of excelling in philosophy, are angry with
those who speak contemptuously of philosophy ; those
who pay great attention to the form and beauty of the
body, are angry with those that despiseit; and in a
similar manner in other things. This also is much more
the case, if they suspect that they either do not at all pos-
sess these things, or do not firmly possess them, or do
not appear to do so. But when they fancy they very
much excel in those things for which they are reviled,
they pay no attention to the scoffs of others. Men are
_ likewise angry with their friends more than with those

that are not their friends; for they think it is more pro-
per that they should be benefited by them than not.



They are also angry with those who have been accus-
tomed to honour, or pay attention to them, if they no
longer associate with them as formerly; for they fancy
that by so acting they are despised by them. They are
Hkewise angry with those that do not return the kind-
ness which they have received, nor make an equal re-
compense; and also with those who act contrary to
them, if they are their inferiours; for all such things
appear to be attended with contempt; the oneindeed as
of inferiours, but the other as by inferiours. They are
also angry in a greater degree, if they are despised by
men of no account; for anger was supposed by us
o arise from undeserved neglect or contempt; but it is
fit that inferiours should not despise their superiours.
Men likewise are angry with their friends if they do not
spak or act well, and still more so, if they do the con-
traries to these. Also, if they are not sensible of their
wants; as was the case with the Plexippus of Antipho
when he was angry with Meleager; for it is a sign of
neglect not to be sensible [of the wants of a friend ;]
since those things are not concealed from us to which we
pay attention. They are likewise angry with those that
rejoice in their misfortunes, and in short with those who
are not at all concerned when they are in adversity ; for
thisis an indication either of hostility or neglect. "Also
with those who pay no attention to them when they are
aggrieved ; on which account they are angry with those
who are the messengers of evil. And likewise with
those who [willingly] hear or see their maladies; for in
this case, such persons resemble either those who ne-
glect them, or their enemies. For friends condole [with
their friends] in their afflictions ; and all men grieve on
surveying their own maladies. They are likewise angry
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with five kinds of persons by whom they are neglected ;
with those with whom they stand in competition fox
honour ; with those they admire; with those by whom
they wish to be admired; with those whom they reve-
rence; and with those by whom they are reverenced.
For if they are neglected by any of these, they are in a
greater degree angry. They are also angry with those
who despise them, by injuring their parents, children,
wives, and such as are in subjection to them, and whom
it would be disgraceful in them not to assist. Likewise
with those that are ungrateful ; for neglect or contempt
from these is unbecoming. They are also angry with
such as employ irony and dissimulation towards those
who are seriously employed ; for irony pertains to con-
tempt. Likewise with those that benefit others, but not
themselves ; for this also indicates contempt, not to think
a man deserving of that which all other persons are
thought to deserve. Forgetfulness also is productive of
anger, as for instance, of names, though it is but a trifling
thing. For forgetfulness seems to be an indication of
neglect; since oblivion is produced from negligence;
and negligence is inattention. And thus we have shown
who the persons are by whom anger is excited, how they
are dxsposed and from what causes others are angry with
them. It is likewise evident that an orator ought to-
frame his auditors to such a temper as they are in when
they are angry, and show that the opponents are guilty of
those things which excite anger, and that they are such
persons as men are accustomed to be angry with.
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CHAPTER IIL

. SincE, however, the bemg angry is contrary to the
bemg placable, and anger is contrary to placability, the
disposition of those that are placable must be considered,
who those persons are to whom they conduct themselves
with placability, and through what causes they become
s0. Let placability then be a remission and suppression
of anger. :

. If, therefore, men are angry with those that neglect
them, but neglect is a voluntary thing, it is evident that
they will be placable to those who do none of these
things, or do them unwillingly, or appear not to have
done them voluntarily. They will likewise be placable
_ to those who wish to have done the contrary to what they
have ‘done. And also to those who are such towards
themselves, as they are towards -others; for no one
appears to neglect himself. Likewise, to those who
acknowledge [their faults,] and repent of them. For
considering the pain which they feel as a punishment
for what they have done, they cease to be angry. But
this is evident from what takes place in punishing ser-
vants ;. for we punish in a greater degree such of them
as deny [the fault,] and contradict us; but we cease to
be angry with such of them as acknowledge they are
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punished justly. The cause, however, of this is that it
is impudence to deny what is manifest; and impudence.
is neglect and contempt. We feel no shaie, therefore,
towards those whom we very much despise. Men are
placable likewise to those who humble themselves to-
wards them, and do not contradict them ; for thus they
appear to acknowledge that they are inferior to them;
but those that are inferior are afraid; and no one who is
afraid is negligent. But that anger ceases towards those
who humble themselves, is evident from dogs who do not
bite those that prostrate themselves. Men also are placa-
ble to those that act seriously, when they are acting
seriously themselves ; for thus they appear to be thought
by them worthy of attention, and not to be despised.
Likewise to those who [if they have injured them in any
respect, are afterwards] more grateful to them. Also to
those that beg and intreat; for such persons are more
humble. And to those, that are neither contumelious, -
nor scoffers, nor neglectful, either of any person, or at
least not of the worthy, or of such as they themselves
are. And in short, men become placable from causes
contrary to those which excite to anger. They are like-
wise placable to those whom they fear, and reverence;
for so long as they are thus disposed towards them they
are not angry with them. For it is impossible at one
and the same time to be angry with and afraid of a man.
With those also who have done any thing through anger,
they are either not angry, or they are angry in a less de-
gree; for such persons do not appear to have acted from
neglect ; since no one who is angry is neglectful. For
neglect is unattended with pain; but anger is accom-
panied with pain. They are likewise placable to those
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that revere them, [because reverence is contrary to con
tempt.] :

Tt is also evident that men are placable when they are
in a disposition contrary to anger; as when they are in
sport, when they are laughing, when they are at a festival,
when they are successful, when they perform any business
happily, when they are full ; and in short, when they are
without pain, experxence a pleasure unattended with indo-
lence, and are in good hope. They are likewise placa-
ble to those by whom they have not been molested for a
long time, and through whom they have not been ex-
cited to recent anger; for time appeases anger. Venge-
ance also formerly inflicted on another person, has the
power of appeasing a greater anger conceived against
some one. Hence, Philocrates answered well, when a
certain person said, the people being enraged, why do
you not defend yourself? He replied, not yet. But
when will you? When I see another person condemned.
For men become placable, when they have consumed
their anger upon another person; as it happened to
Ergophilus ; whom the people absolved, though they
were more enraged against him than against Callisthenes,
whom the day before they had condemned to death.
Men also are placable towards those whom they have
conivicted. And likewise when they see those that are
angry suffering a greater evil from their anger than they
occasioned to others; for they conceive that such a one
is punished for his anger. Also if they think that they
themselves have acted unjustly and suffer justly; for
anger is not excited against that which is just; since in
this case they do not any longer fancy that they suffet
undeservedly. But anger was said by us to be this, [viz.
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to arise from a conception of unmerited contempt.]
Hence, it is necessary that offenders should first be
punished by words; for slaves also when thus punished
are less indignant. Those likewise are placable who
conceive that the persons on whom they inflict punish-
ment will not perceive that they are punished by them.
For anger is excited against individuals, as js evident
from its definition. Hence, Ulysses [in his speech tg
Polyphemus] rightly calls himself Ulysses the subvertor
of cyi%es ; asif he could not have avenged [the injuries
of Polyphemus] unless he made him sensible who it was
that inflicted the vengeance, and for what it was inflicted,
It follows, therefore, that we are not angry with those
that are not sensible; nor any longer with those that
are dead, because [we fancy] they have suffered the ex.
tremity of evils, and will not be pained by, or sensible
of our revenge, which is the object of desire of those
that are angry. Hence it is well said by the poet respects
ing Hector, who wished that the anger of Achilles
towards him might cease when he was dead, :

On the deaf earth his rage was spent in vain.

It is evident, therefore, that those who wish to render
others placable must derive their arguments from these
places. For those whose anger is to be appeased, must
be rendered such persons as we have described; but
those persons with whom others are angry must be shown
[by the orator] to be such as are to be feared, or that
they are worthy of reverence, or that they have deserved
well of them, or that they injured them unwillingly,
or that they are very much grieved for what they have
done.
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CHAPTER 1V. - S

"
RO IR P

« LET us now show who those persans are that dre the
objects of love and hatred, and why they are so, defining
for this purpose what friendship is, and friendly love.
Let, therefore, friendly love be defined to be, the wish
that such things as are conceived to be good may fall to
the lot of some one for his own sake, and not for the
sake of him who forms the wish, and also the endeavour
of him who forms the wish to procure such good to the
utmost of his power. But he is a friend who loves, and
is reciprocally beloved ; and those persons conceive them-
selves to be fnends.whotlnnk they are thus dlsposed
towards each other, = - e

These things, therefoxfe, being supposed, it is necessary
that a friend should be one who reciprocally rejoices in
the good which befals another person, and is naturally
pained when that person is aggrieved, and this not.on
account of any thing else, but on account of the person
himself. For all men rejoice when they obtain the' object
of their wishes, but are aggrieved if the contrary takes
place; so that pains and pleasures are an indication of
[good and bad] wishes. Those likewise are friends to
each other, to whom the same things are good and evil.
And also those who-are friends and enemies to the samg
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f;ersons- and things; for these must necessarily wish the
same things ; so that he who wishes the same things to
another as to himself, appears to be a friend to that

person.

Men also love those that have either benefited them,
or those that are under their care; or if their kindness
to them has been great, or has been cheerfully exerted,
or seasonably, and for their own sake ; and also such as
they think are willing to benefit others. They likewise
love the friends of their friends, and those that love the
same persons that they love, and who are beloved by
those who are beloved by them; who are likewise ene-
mies to those to whom they are enemies, and who hate
those whom they hate, and are hated by those who are
hated by them. For the same things appear to be good
to all these, and to themselves; so that they wish the
same good to them as to themselves which was the
definition of a friend. Farther still, men love those who
are beneficent to them in pecuniary affairs, and in those
things which regard their safety. Hence they honour
liberal, brave, and just men ; and they consider those to
be such who do not live on the property of others.
But men of this description are those that live by their
own labour; and among these are those that live by
agriculture, and of others, especially manual artificers.
They also love those that are temperate, because they are
not un]ust and for the same reason they love those that-
léad a quiet life unmolested by business. We likewise
iove those to whom we wish to be friends, if they ap-
pear to wish to be our friends. But men of this de-
scription are such as are good according to virtue, and
are celebrated either by all men, or by the best of men;
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or by these who are admired by us, -or by thoss who
admire us. Farther still, men love these who are agres-
able sompanions and with whom they can pass the day
pleasantly. But men of this description are such as are
ingenuous, who do not reprove the faults of others, and
are not studious of contention nor morose; for all such
persons are pugpacious ; and those that are pugnacious
gppear to wish things contrary to the wishes of friends.
They likewise love those that have elegant manners, and
who can give and take a jest; for in both these, mea
strive to be facetious, 2s well those that are able to bear
. aillery, as these that are able to rail elegantly them-
selves. They also love those who praise the good things
which they enjoy, and especially such among these as
they are fearful should not be present to themselves.
Likewise those who are neat in their appearance, in their
deess, and in every thing pertaining to the whole of their
life. Also those, who neither reprobate the faults com.
mitted by others, nor the benefits conferred on them ;
for both are attended with defamation. They likewiss
love those that neither remember injuries, nor are ob-
servers of the faults of others, but are easily reconciled.
For such as they think they are towards others, they also
think they will be towards themselves. They likewise
love thase that are not addicted to slander, and whe
know no evil, but only good, either of their neighbouxs
or them. For 2 good man acts in this manner. Also
those that do not resist them when they are angry, or
seriously emplayed ; for such like persans are pugnacious.
Likewise those that are seriously disposed towards them,
as for instince, such as admire them ; cemsider them to-
be worthy ; are delighted with them ; and are especially
thus affectod in shings jn which they themselves parti-
Arist. VOL. I H
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cularly wish to be admired, or to appear to be worthy,
or pleasant persons. Men also love those that resemble
themselves, and are engaged in the same pursuits, pro.
vided they are no impediment to them, and their subsist-
ence is not derived from the same profession. For thus
[ what Hesiod says] will take place, viz. that the potter
envies the potter. They likewise love those who desire
things of which it is at the same time possible for them
to be partakers ; for if not, the same thing [which we
have just noticed] will thus happen. They also love
those towards whom they are so disposed as not to be
ashamed of things which are base only according to opi-
nion, and towards whom they are ashamed of things
which are in reality base. And likewise those by whom
they are ambitious to be honoured, or by whom they
wish to be emulated, and not to be envied ; for these
they either love, or wish to be their friends. They like.
wise love those with whom they co-operate in the acqui-
sition of some good, lest greater evil should hereafter
befal themselves. And also those who similarly love
their friends when absent and present ; on which account
all men love those who are thus disposed towards the
dead. And in short, they love those who very much
love their friends, and do not forsake them ; for among
the number of good men, they especially love those who
are good in what relates to friendship. They likewise
love those who do not act with dissimulation towards
them ; but men of this description are such as are not
ashamed to speak of their own defects. For we have
already observed that towards friends, we should be
ashamed of things which relate to opinion, [i.e. which
are base in opinion only, dnd not in reality.] If; there
fore, he who is ashamed has not friendly love, he who
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is not ashamed will resemble one who has friendly love.
Men, likewise, love those who are not the objects of fear,
and in whom they can confide ; for no one loves him of
whom he is afraid. But the species of friendship are
fellowship, familiarity, alliance, and things of the like
kind. Beneficence also exerted towards another person
is productive of friendship, as also are acting beneficently
when it is not required, and not divulging favours when
they are bestowed. For thus beneficence will appear to
have been exerted for the sake of the friend, and not.on
any other account.

CHAPTER V.

. WrTst respect to enmity, however, and hatred, it is
evident that they must necessarily be surveyed from
contraries. But the things which produce enmity are,
anger, injury either in word or deed, and calumny.

 Anger, therefore, arises from what pertains to our-

‘'selves; but enmity may exist independent of what has
reference to ourselves. For if we conceive a man to be
a person of a certain description, we hate him.

And anger, indeed, is always exerted towards parti-
cular persons, as for instance, towards Callias, or So-
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crates ; but hatred is also exerted towards gemera them-
selves. For every man hates a thief and a sycophant.
And anger indeed may be cured by time; but hatred is
incurable. The former, also, desires to give pain; but
the latter is more desirous to do harm. For he who
is angry, wishes [that he with whom he is angry] may
be sensible of pain; but with him who hates this is of
no consequence. All painful things, however, are objects
of sensation ; but those things which are especially evils,
viz. injustice and folly, are in the smallest degree objects
of sensation ; for the presence of vice is attended with
no pain. And anger, indeed, is accompamed with pain;
but hatred is not ; for he who is angry is pained; but he
who hates feels no pain.

And the angry man, indeed, pities the subject of his
anger, if many evils befal him; but he who hates, feels
no commiseration for the object of his hatred. For the
former wishes that he with whom he is angry may reci-
procally suffer what he feels ; but the latter wishes that
the object of his hatred may no longer exist. From
these things, therefore, it is evident, that it is possible
[for an orator] to show who those are that are really
enemies and friends, and to make those to be such who are
not so. He may also dissolve the arguments by which
his opponent endeavours to show that some persons are
mutually friends or enemies; and that when it is dubious
whether a thing was done from anger, or from enmity,
he may persuade the adoption of that part which some
one may have deliberately chosen.
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CHAPTER VL

WHAT kind of things are the objects of fear, and
how those that are terrified are affected, will be evident
from what follows. Let fear, therefore, be a certain
pain or perturbation arising from the imagination of some
future evil, which is either of a destructive nature, or
attended with molestation. For not all evils are the
-objects of fear; such for instance, as injustice or slow-
‘ness; but such as are capable of producing great moles-
tation or destruction ; and these, when they are not re-
mote, but seem to be near, 8o as to be imminent. For
things which are very remote are not the objects of fear ;
zince all men know that they shall die, yet because dea{h
is not near, they pay no attention to it.

If, however, fear is this, it is necessary that such things
should be terrible as appear to possess a great power of
destroying, or are productive of such harm as is attended
with great molestation. Hence, also, the indications of
things of this kind are terrible ; for the object of fear
seems to be near. For danger is this, viz. the approzi-
mation of that whick is terrible. Things of this kind,
however, are the enmity and anger of those who are able
to effect something; for it is evident that they are both
willing and able;- so that they are near to acting Twhat
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their enmiry and anger may suggest.] Injustice, also,
when it possesses power is the object of fear ; for the
unjust man is unjust from deliberate choice. Virtue,
likewise, when insulted and possessing power is to be
feared ; for it is evident that vengeance, when it is in-
sulted, is always the object of its deliberate choice; but
now it possesses power. The fear, also, of those who are -
able to effect something is the object of terror; for such
a one must necessarily be in preparation [for that which

he dreads.]

Since, however, the multitude are depraved, are van-
quished by gain, and are timid in dangers, to be in the
power of another person is a thing for the most part to
be feared. Hence, those who have been eye-witnesses
of any dreadful deed that has been perpetrated, are to
be feared, lest they should divulge it, or desert [him by
whom it was committed.] Those, likewise, who are
able to do an injury, are always to be feared by those
who are capable of being injured ; for men for the most
part act unjustly when they are able. Those also are to
be feared who either have suffered an injury, or think
that they have; for they always watch for an opportu-
nity {of retaliating.] Those too are to be dreaded who
would do an injury if they had the power; for they are
afraid of retaliation ; and it was supposed that a thing
of this kind is the object of dread. Those, likewise, are
to be feared who are competitors for the same things,
and which both cannet at one and the same time possess;
for between men of this description there is always hosti-
lity. Those also who are objects of dread to more
powerful men, are to be feared by us; for they are more
ahble to injure us than they are to injure the more power-
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ful. For the same reason those persons are to be feared
who are dreaded by men more powerful than themselves;
and also those who have destroyed men superior to them-
selves in power; and those who have attacked men
inferior to themselves; for either they are now to be
dreaded, or when their power is increased. Among
those that have been ‘injured, likewise, and among
enemies and opponents, such as are to be dreaded, are
not those that are hasty and choleric, and who speak
their mind freely, but those that are mild, who dissem-
ble, and are crafty ; for [what they are machinating] is
obscure, or nearly so; and hence their designs are
never manifest, because they are remote [from observa-
tion.] .

With respect however to every thing that is dreadful,
such things are more to be feared, the errors pertaining
to which cannot be corrected ; but it is either wholly
impossible to correct them, or they cannot be corrected
by those that have committed them, but by their adver.
saries. Those things also are to be feared for which
there is no help, or in which assistance cannot easily be
obtained. And in short those things are to be feared
which when they do or shall happen to others, are
lamentable in their consequences. With respect to things
which are to be feared, and which are dreaded by men,
these, as I may say, are nearly the greatest.

Let us now show the manner in which men are affected
when they are afraid. If, therefore, fear is attended with
the expectation of suffering some destructive evil, it is
evident that no one is afraid who thinks that he shall not
suffer any evil, and that no one dreads those things which



120 THE ART oF BOOK II.

he does not think he shall suffer, or those persons
through whom he does not imagine he shall suffer, nor
then when he does not suspect [any evil to be imminent.]
Hence, it is necessary that those persons should be afraid
who imagine they shall suffer some evil, and from such
persons, and in such things, and at such a time. Neither,
however, those who are in very prosperous circumstances,
and appear to-be so to themselves, imagine they shall
suffer any evil; (on which account such men are insolent,
neglectful and audacious ; and riches, strength, a multi-
tude of friends, and power, produce such men) nor those
who think that they have now suffered dreadfully, and
whose hopes with respect to futurity are extinct, as is the
case with those who are led to capital punishment. But
it is necessary [where there is fear] that there should be
some hope of safety, and of . escaping the evils which
accasion theic anxiety ; of which this is an indécation,
that fear makes men disposed to receive counsel, though
no one consults about things that are hopeless. Hence,
when it is necessary that the orator should excite fear in
his auditors, he must show them that they are such per-
sons as may suffer [many] evils, because others gresater
than them have suffered them. He must also show that
men similar to themselves suffer or have suffered many
evils, from thooe through whom they did not expeet to
saffer, and that they have suffered these evils and then
when they did not imagine they should.
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CHAPTER VIL

Since, however, with respect to fear, it is evident
what it is, and it is also evident what the objects of terror
are, and how men are affected when they are afraid, it
is likewise manifest from these things what confidertce
is, what the kind of things are in which men confide,
and how confident men are disposed. For confidencé
is contrary to fear, and that which is the object of cem-
fidence to that which is the object of diead. Hence,
confidence is a hope attended with imagination, that those
things which may be salutary to us are near at hand, bus
that those things which are the obdjects of our dread, cither
do ot exist, or are remole.

But the things which are effective of confidence are,
events of a dreadful nature, if they are remote, and such
amzybeoonﬁdediniftheymnw Evils also whieh
are imminent, if they may be corrected produce confi-
dence ; and this is likewise the case when many or grest
aaxnharies, or both these, against evils, are present.

Confidence also is produced, when there are neither
any persons who have been injured by us, nor who have
injured us. And when either, in short, we have no ants-
gonists, or they have no power, or if they have power
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they are our friends, or have received benefits from, or
have conferred benefits on us. Confidence likewise is
produced, when those to whom the same things are
advantageous as are beneficial to us are many, or superior
to us, or both these.

Those, however, that are confident in dangers are
such as think they can accomplish with rectitude many
things, without suffering any evil; or who, if they
frequently fall into great dangers, escape from them.
For men become void of perturbation in dangersin a
twofold respect, either because they have not expcrienced
them before, or because they have auxiliaries through
which they may escape from them. For thus in dangers
at sea, those who are unexperienced in its storms are
confident they shall escape them; and also those who
have assistance in themselves from their experience.
Confidence likewise is produced when there is nothing
to be feared from either our equals or inferiors, and those
to whom we imagine ourselves to be superior. But we
imagine ourselves to be superior to those whom we have
either themselves vanquished, or those that are superior
to, or resemble them. Men also are confident, if they
think those things are present with them in a greater
number, and in a greater degree, for which those who
excel others are the objects of dread ; and these are, an
abundance of riches, strength of body, of friends, of
country, of warlike apparatus, and either of all, or of
the greatest of these. They are likewise confident if
they have injured either no one, or not many, or not
suchr as are the objects of fear. And in short, if they
are well disposed with reference to what pertajns to the
gods, both as to other things, and to what is indicated by
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signs and oracles. For anger is attended with eonfi-
dence ; and not to injure, but.to be injured, is effective of
anger ; but divinity is conceived to give assistance to
those that are injured. Men also are confident, when
either having first attacked others, they neither do nor
are likely to suffer any evil, or think that in so domg
they have acted rightly. And thus much concerning
things which are the objects of fear and confidence.

CHAPTER VIIL

]

WHAT kind of things, however, those are which are
the objects of shame, and also those for which men are
not ashamed, and towards what persons they are ashamed,
and how they are disposed [when under the influence of
this passion, ] will be evident from what follows. But
let shame be a certain pain and perturbation with respect
to evils either present, or past, or future, which appa-
rently lead to infamy. And let want of shame or impu-
dence be a certain conlempt and impassivily with respect

to these very same things.

I, therefore, shame is that which we have defined jt
to be, aman must necessarily be ashamed of evils of such
a kind as appear to him to be base, or to those whom he
regards. But things of this kind are such deeds as pro-
¢<ed from vice ; such for instance as, for a soldier to

!
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throw awey his shield [in battle] or fly ; for this proceeds
from timidity. It is likewise base to deny a deposit ; for
this is the effect of injustice. And also to lie with wo-
ten with whom it is not lawful to lie, or where it is not
proper, or when it is not proper; for this proceeds from
imtemperance. It is likewise base, to seek after gain
from minute, or disgraceful, or impossible things; as
from the poor or the dead ; whence also the proverb, 7
take away from the dead ; for this proceeds from a desire
of base gain, and from illiberality. It is also base for a
man not to assist others with money when he is able, ot
to assist in a less degree than he is able. Likewise for a
man to receive pecuniary assistance from one less rich
than himself, is base; and for him to take up money at
interest, and yet seem to beg ; to beg, and yet seem to
demand ; to demand, and yet seem to beg; to praise a
thing, so as that lie may appear to beg it; and though
repulsed, to persist no less in begging it. For all these
are indications of illiberality. It is likewise base to praise
& man to his face ; for this is a sign of flattery ; also to
praise above measure what is good, but extenuate what
is evil ; to condole immoderately with one who is afffict-
ed ; and every thing else of a similar kind ; for these are
indications of flattery. It is also base not to endure
labours which more elderly or delicate men, or those that
bave greater authority, or in short those that are more
imbecile endure ; for all these are indications of effeminacy.
To be benefited likewise by another, and that frequently
is base ; and also to reprobate the benefits conferred on
-another. For all these are indications of pusillanimity
atid an abject mind. It is also base for 4 man to speak
of himself, and to promise [great things of himseif ;] anid
likewise to attribute to himself the deeds of others; for
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this is a sign of arrogance. In a similar manner in each
of the other ethical vices, works, and indications, the
like may be found ; for they are base and shameful.

- In addition to these things also, it is shameful not to
participate of those beautiful things of which all men, or
all those that resemble each other, or most men partici-
pate, But by men that resemble each other I mean,
those of the same mation, city, and age, and who are
allied to each other # and in short, those that are of an
equal condition. For it is now base not to partake of
these things; as for instance, of such a portion of eru.
dition, and of other things in a similar manner. Butall
these are more shameful when they are seen to happen
to any one from himself 5 for thus they proceed in a
greater degree from vice, when a man is the cause to
himself, of past, present, or future evils. Men likewise
are ashamed of such things as lead to infamy and dis.
grace if they suffer or have suffered, or are to suffer
them ; and these are such things as pertain to the minis:
trant services either of the body, or of base works,
among the number of which is having the body abused.
Things also are shameful which pertain to imemperance,
whether voluntary or involuntary ; but things which per-
tain to violence are involuntary. For the endurance of
such things unattended with revenge proceeds from
sloth and timidity. These, therefore, and the kke are zhe
things of which men are ashamed.

Since, however, shame is an imagination with respect
to ignominy, and shame, on account of ignominy itself;
and not on account of the evils which attend it; but no
one pays any attention to opinion except on account of
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those who form the opinion, men must necessarily feel
shamg in the presence of those whom they regard [when
they. have acted wrong.] But they regard those who
admire them, and those whom they admire, those by
whom they wish to be admired, and with whom tliey
contend for honours, and whose opinion they do not
despise. They wish, therefore, to be admired by, and
they admire those, who are in possession of some good
which is honourable, or from whom they very much
wish to obtain something which it is in their power ta
give them; as, for instance, is the case with lovers.
Men, however, contend for honours with those that re-
semble themselves. But they pay attention to prudent
men, as to persons of veracity; and men of this. kind
are such as are more elderly, and the erudite. Men
also are ashamed of what is before their eyes, and is
done openly ; whence the proverb that shame is in the
eyes. On this account they are more ashamed before
those that are always present with them, and who pay
attention to them, because both these are before their
eyes. They are likewise ashamed before those who are
not obnoxious to the same crimes as themselves ; for it.is
evident that the opinions of the latter are -contrary to
those of the former. Before those also they are ashamed
‘who are not disposed to pardon such as appear to act
wrong ; for that which a man does himself he is said not
to be indignant with in his neighbours ; so that it is evi.
dent he will be indignant with crimes which he does not
commit himself. They are likewise ashamed before
those who divulge to many persons [any thing they have
done amiss ;] for there is no difference between the not
appearing to have done-wrong, and the not divulging it.
But those divulge [the faults of others] who have been
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injured by them, because they observe their conduct, and
also those who are given to defamation (for if they de-
fame those who have not acted wrong, much more will
they defame those that have.) Those also divulge [what
they see or hear] who are attentive to the faults of
others, such as those that deride, and comic poets; for
in a certain respect they are given to defamation and are
babblers. Men likewise are ashamed before those by
whom they have never been repulsed, but have obtained
what they wished ; for they are disposed towards them,
as towards persons whom they admire. Hence, also,
they feel shame before those who have for the first time
asked any thing of them, as not having yet done any
thing by which they might lose their good opinion. Of
this kind likewise are such as recently wish to be
friends; for they have perceived .qualities of the most
excellent nature in us. Hence, the answer of Euripides
to the Syracusans was well, [when they desired his
friendship.] Among those likewise who were formerly
known to us we feel shame before such of them as are not
conscious [of any crime we may have committed.] Men
also are not only ashamed of disgraceful things, but of
the indications of ‘such things. - Thus for instance they
are not only ashamed of the act of venery, but likewise
of the indications of it ; and not only when they do base
things, but when they speak of them. In a similar man-
ner, also, they are not only ashamed before the above-
mentioned persons, but before those who may divulge
their actions to them, such as the servants and friends of
these. In short, men are not ashamed before those
whose opinion with respect to veracity, is despised by
many persons; for no one is' ashamed before children
end brutes. Nor are men ashamed of the “same things
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before persons that they know, and those who are
unknown to them ; but before those whom they know,
they are ashamed of such things as are base in reality,
and before those that are unknown, of such things as are

legally base.

Men likewise when they are ashamed, are affected in
the following manner. In the first place, when they are
present with persons of such a description as we have
shown those to be before whom they are ashamed ; but
these were such as are either admired by them, or who
admire them, or by whom they wish to be admired,
or from whom they are in want of something advan-
tageous, which they will not obtain if they are without
renown. Men also are ashamed when they are seen by
such persons as thoe,asCydmthe orator said respect-
ing the division of the lands in Samos; for he desired
the Athenians to suppose that they were surrounded by
the Greeks in a circle, not only as hearers, but as spec-
tators of their decrees. And they are likewise ashamed,
if such persons are near them, or are likely to be spec-
tators of their actions. Hence, those that are unfortu.
nate are unwilling to be seen by those that emulate
them; for emulators are admirers. Men also are ashamed
. when they bave any thing which disgraces the actions
and affairs, either of themselves, or of their ancestors, or
of certain other persons, with whom they have any
alliance ; and in short, they are ashamed before those of
whom they are themselves ashamed. But these are such
persons as the above mentioned, and those who are
referred to them, of whom they have been the preceptors
ar counsellors. They are likewise ashamed if there are
other persons resembling themselves with whom they
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contend for honorary distinctions; for from shame they
both do and omit to do many things on aceount of men
of this description. Men also feel more ashamed when
they are about to be seen, and converse openly with
those who are conscious [of their actions.] Hence,
Antipho the poet when he was led to punishment by the
command of Dionysius, on seeing those who were to be
executed with him, having their faces covered as they
passed through the gates of the prison, said, why do you
cover your faces? Will any one of these see you to-mor-
row? And thus much concerning shame. But with
respect to impudence, it is evident that we shall abound
with what is to be said about it from contraries.

" CHAPTER IX.\

3

THosk, however, to whom men are grateful, and in
what they are grateful, or how they are affected when
they are so, will be evident whenr we have defined what
a favour or kindness is. Let a favour, therefore, be that
according to which he who possesses a thing, is said o
eonfer a fuvour on him who is in want of it, not that he
may receive any thing from him, nor that any advantage
mgy accrue to the giver, but that he who tsm'wantmay
be Wbd- '

YOL. I, T
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Bat a favour is great when it is conferred, either omr
one who is very much in want of it, or the favour itself
consists of things which are great and difficult to obtain,
or i3 bestowed opportanely, or when he who bestows it
is the only one, or the first that bestows it, or who espe”
cially bestows it. Wants, however, are appetites or
desires, and of these particularly such as are¢ accom-
panied with pain when the desired object is not obtained.
But of this kind, are such desires as love, and also those
which take plce in the maladies of the body, and im
dangers ; for he who isin danger desires, and 'likewise
he who is in pain. Henee, those who relieve men that
are in poverty or in exile, though the relief be but smulk
yet on account of the magnitude of the want, and the
seasonableness of the relief, they confer a favour ; as was
the case with him who gave a mat [to a poor exile] in
the Lyceum. It is necessary, therefore, that he who
confers a favour must especially confer it in the above-
mentioned circumstances; but if not in these, in such as
are equal or greater.

Hence, since it is evident when aad in what things a
favour is to be conferred, and how those are affected that
bestow a favour, it is likewise manifest that from hence,
arguments must be derived for the purpose of showing
that others are or have been in such like pain and want,
and that those who relieved them in such want, relieved
" them by supplying what was mentioned.

It is likewise manifest whence it may be shown that 'a -
favour has not been conferred, and that no gratitude is
due, either by evincing that it is or has been conferred
for the sake of those that bestowed it; and that is not a



favour. Or it may be shown that it was- conferred
casually, or by compulsion. Or that a kindness was
returned, but not conferred, whether knowingly or not ;
for in both ways one thing is given for another; so that
neither in this way will it be a favour. What we have
said likewise must be considered in all the categories.
For it is a favour, either because this particular -thing is
given, or so much, or a thing of such a quality, or at
such a time, or in such a place. But: the signs [that a
favour has not been conferred] are if less has been done
than at another time. And if the same, or equal, or
greater things have been conferred on enemies ; for it is
evident in this case, that these things have not been
bestowed for our sakes. Or if things of a vile nature
have been bestowed knowingly; for no one will acknow-
ledge that he is in want of vile things. And thus much
concerning conferring and not conferring a favour.

CHAPTER X.

LET us now show what pity is, how men that commi-
serate others are affected, and what things and persons
are the objects of pity. But let pity be a certain pain
arising from an apparent destructive and dolorific evil
which befals some one undeservedly, and which he who
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Jeels this pain, or some one belonging to Mm may espect
to suffer, and this when the evil is seen 1o be near. :

For it is evident that he who will commiserate another
person must necessarily be one who will think that either
‘himgelf, or some one belonging to him, may suffer a
¢ertain evil, and such an evil as we have mentioned ia
the definition of pity; or an evil similar or allied to it.
Hence, neither do those who consider themselves as
utterly lost feel pity ; (for they do not think they shall
suffer any thing further than what they have suffered)
nor those who fancy themselves exceedingly happy ; for
they insult [those that are in calamity.] For if they fancy
that every kind of good is present with them, it is evident
that they must also fancy they cannot suffer any evil;
since a security from evil is among the number of goods.
Those, however, who are compassionate are such as
think they may suffer ; and such as have suffered evils;
and have escaped them. Likewise elderly men, on ac-
count of their prudence and experience. Those that are
feeble, and those that are more timid. Also those that
are erudite ; for they accurately consider the mutability
of human affairs. And those that have parents, or chil-
‘dren, or wives ; for they consider their evils to be their,
own. Those likewise are compassionate who are not
overpowered with anger or confidence; for those that
are pay no attention to futurity. And also those who
are not insolently disposed ; for those that are do not
think they shall suffer any evil. Bat those are compas-
sionate who exist between these. Nor again, are those
compassionate who are very timid ; for those who are
terrified feel no pity, because they are occupied with their
own passion. Those likewise are compassionate who
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think that there are some worthy persons; for he whe
thinks that no one is worthy will fancy that all men
deserve to suffer evil. Andin short, [a man is compas-
sionate] when he is so disposed as to remember that such
like evils have happened either to him, or to those be-
longing to him. And thus we have shown how those
who compassionate others are affected.

What the things are, however, which they compas-
sionate is evident from the definition. For all such pain-
ful and lamentable circumstances as are of a destructive
nature, are subjects of commiseration. And, likewise,
such evils as fortune is the cause of if they are great
But evils which are lamentable and destructive are,-
death, stripes, the maladies of the body, old age, dis-
ease, and the want of nutriment. And the evils of
which fortune is the cause are, the privation of friends,
a paucity of friends; (on which account, also, it is la-
mentable to be torn from friends and familiars) deformity
of body, imbecillity, and mutilation. It is also a subject
of commiseration for some evil to happen there, where
it was fit some good should have been done. And for a

_thing of this kind to happen frequently. Likewise for
some good to be present, when no advantage can be
derived from it; as was the case with the gifts which
were sent to Diopithis from the king [of Persia;] for
they were sent to him when he was dead. 1Itis also a
subject of commiseration, when no good happens to any
one, or if it does happen, it cannot be enjoyed. These,
therefore, and things of this kind, are subjects of com-
miseration.

But men compassionate those they are well acquainted
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with, unless they are very much allied to them ; for
towards these, when they are about to suffer any evil,
they are affected in the same manner as towards them-
selves. Hence, Amasis, when his son was led to death,
did not, as they say, weep; but he wept when he saw
his friend beg. For this, indeed, was an object of com-
miseration, but the former was a dreadful circumstance.
For that which is dreadful is different from that which
is commiserable, and has the power of expelling pity. It
is also frequently useful to the contrary [indignation.]
Men, likewise, feel compassion [for their familiars]
when some evil is near them. They also commiserate
those who are similar to themselves in age, in manners,
in habits, in dignities, and in birth. For in all these it is
‘more apparent that they may suffer the like evils. For,
in short, it is here also necessary to assume that men feel
pity for the evils of others, if they are such as they are
fearful may befal themselves. Since, however, calamities
which appear to be near, are the subjects of compassion,
but such as happened ten thousand years ago, or which will
happen fen thousand years hence, as they are neither the
objects of expectation nor remembrance, are either not
at all the subjects of compassion, or not in a similar
degree ; hence, those things which are represented by
the same gestures, voices and apparel, and in short by
the same action [as those who were in some calamity
adopted, ] are necessarily more pitiable. For they cause
the evil which we commiserate to appear nearer, placing
it before our eyes, either as that which will be, or which
has been. Calamities, likewise, which have recently hap-
pened, or which will shortly happen, are for the same
reason more pitiable. Signs, also, and the actions [which
have been employed by miserable men, ] are pitiable; such
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as the garments which they have worn, and other things
‘of the like kind. The species, likewise, and whatever else
is of a similar nature, of those in calamity, as for instance,
of those who are dying, are subjects of commiseration
and especially of those who in such circumstanees are
worthy men. For all these things, because they seem
mear, produce greater commiseration ; because he who
suffers, appears not to deserve these evils, and because
the calamity is before our eyes,

CHAPTER XI.

To pity, however, that passion is especially opposed
which they call indignation. For to the pain arising
from adverse circumstances in which some one is unde-
servedly involved, the pain is after a certain manner
opposed, which arises from the same manners, on
account of the prosperity which some one unworthily
obtains, And both these passions are the offspring of
worthy manners. For it is necessary to condole and
compassionate those who are undeservedly unfortunate
in their affairs; and to be indignant with those who are
undeservedly prosperous. For that which happens to
‘any ore contrary to his desert is unjust. Hence, also,
we attribute indignation to the gods. Envy, likewise,
may appear to be after the same manner opposed to pity,
as being proximate to and the same with indignation. It



186 THE ART OF BOOK 1II.

is however different from it. For envy also is a turbu.
lent pain arising from the prosperity [of another person]
but is not a pain arising from undeserved prosperity, but
from the prosperity of one who is equal and similar to
him who is.envious. Both these passions, however,
agree in this, that each is pained for the prosperity
of another, because he is prosperous, and not because
any evil arises from thence to the subject of these pas-
sions. For if this were not the case, one of these pas-
sions would no longer be envy, and the other indigna-
tion ; but each would be fear, if pain and perturbation
were produced, because some evil would befal the sub-
ject of these passions from the prosperity of another.

It is however evident that contrary passions are conse-
quent [to these perturbations.] For he who is pained
on account of the unmerited prosperity of others, will
rejoice, or at least will be without pain, on account of
the contraries to these, viz. those who are deservedly
unfortunate. Thus for instance, no worthy person will
be pained, when parricides and murderers are punished.
For it is necessary to rejoice in the misfortunes of such
persons. After the same manner, also, it is proper to
rejoice in the prosperity of those who are deservedly for-
tanate. For both these are just, and cause a worthy
man to rejoice; since it is necessary he should hope the
same prosperity will also befal him which befel one who
resembles him. And all these passions belong to the
same manners. )

But the contraries to these belong to contrary man-
ners. For it is the same person who rejoices in the evils
of another, and who is eavious; since he who is pained
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at that which befals and is present with some one, must
necessatily rejoice at the privation and destruction of
that thing. Hence, all these passions are impediments to
pity ; but they differ from the above-mentioned causesy
30 that all of them are similarly useful for the prevention

of pity.

In the first place, therefore, let us speak concerning
indignation, and show with what persons, and on account
of what circumstances we are indignant, and how those
who are indignant are affected; and afterwards, let us
speak concerning the other passions. But from what
has been said, it is evident [with what persons men are
indignant.] For if to be indignant is to be pained on
account of some one who appears to be undeservedly
prosperous, in the first place it is evident, that we cannot
be indignant on account of every good. For if a man
is just or brave, or has any vir;ue, no one can be indig.
nant with him ; nor are those the objects of pity who
are contrary to these. But men are indignant at riches
and power, and things of this kind, of which, in short,
good men are worthy. Nor are men indignant with-.
those who possess any thing which is naturally good,
such as nobility, beauty, and the like. Since, however,
that which is ancient appears to be something proximate
to what is naturally possessed, it necessarily follows that
‘men are more indignant with those who possess the same
good, if they have recently possessed it, and on account
of this are in prosperous circumstances ; for those who
have recently become rich are the cause of greater mo-
lestation to- others, than those whose wealth is ancient,
and by descent. In a similar manner, also, rulers, pow-
erful men, those who have numerous friends, and an ex-
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. cellent progeny, and whatever else is of the like kind,
‘occasion greater molestation to others. And this is also
‘the case if any other good befals them on account of
‘these things. For we are more indignant with those
who are recently rich when they become rulers through
their riches, than with those who have been for a long
time in possession of wealth; and in a similar manner in
‘other things. The cause, however, of this is, that those
who have for a long time possessed wealth, appear to
possess what is their own ; but this is not the case with
those who have recently become rich. For that which
appears to have always been possessed, appears to be
truly possessed ; so that persons of the latter description,
do not seem to possess what is their own. Because,
likewise, any casual person is not worthy of every good,
but there is a certain analogy and fitness; (since, for
instance, the beauty of arms is not adapted to a just, but
to a brave man, and illustrious marriages are not adapted
to those who have recently become rich, but to those of
noble birth)—hence, if a man is a worthy character, and
does not obtain that which is adapted to him [so far as
he is worthy,] we are indignant. We are likewise indig-
fant when an inferior contends with his superior, and _
especially when he contends with him in that in which
he is inferior, On this account it is said [by Homer,"]

Hence did Cebriones in combat shun,

T’ engage the valiant son of Telamon ;

For his presuming pride offended Jove,

That with a better man he durst his courage prove.
‘And we are also indignant if he contends with him in
any thing else, [and not only in that in which he is
mfeuor ,] as if, for instance, a musician should contend

* Iliad, 11.
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with a just man; for justice is a thing more excellent
than music. From these things, therefore, it is evident
what are the objects of indignation, and why they are so;
for they are these, and things of a like nature.

But men are disposed to be indignant, if being worthy
to obtain the greatest goods, they do not obtain them;
for it is not just to think those persons worthy to obtain
a similar good, who are not similarly worthy ; [and when
men of this description become the possessors of similar
good, worthy men are indignant.] In the second place
good and worthy men are prone to be indignant ; for
they judge well, and hate what is unjust. Those, like-
‘wise, are indignant who are ambitious, and who aspire
‘after certain actions; and especially when they are ambi-
tious about those thmgs which others obtain, that are
unworthy to obtain them. And in short, those” who
think themselves deserving of that good, which other
persons think them not to deserve, are indignant with
such persons, and especially when they obtain this good
Hence, men of a servile disposition, bad men, and those
who are not ambirious, are not prone to indignation ; for
there is nothing of this kind, of which they think them-
selves worthy. * From these things, however, it is mani-
fest what kind of persons those are for whose misfortunes
and evils, or the frustration of their wishes, we ought to
rejoice, or feel no pain; for from what has been said
the opposites are apparent. Hence, unless the oration
so prepares the judges when their compassion is solicited,
as to convince them that those who implore their pity
are unworthy to receive it, and that those who do not
unplore it are worthy to receive it, it is lmpossxble to ex-
-cite pity in the Judges.
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CHAPTER XIL

It is likewise evident what the things and persons are
which occasion envy, and how those are affected that are
envious, {f envy is a cerlain pain arising from apparent
prosperity in the above-mentionéd goods, when it hap-
pens to persons of a similar condition, not because this
prosperity does not befal him who is envious, but be-
cause it falls to the lot of those who are the objects of

envy.

For those that envy are such as to whom certain per-
sons are similar, or appear to be so; I mean, who are
similar in birth, in alliance, in habit, in reputation, and
external abundance. Men, likewise, envy who want but
little of possessing every good. Hence, those who per-
form great actions, and are prosperous, are envious; for
they fancy that whatever accedes to others is taken from
themselves. Those also are envious that are remarkably
honoured for a certain thing, and especially when they
are honoured for wisdom, or felicity. Likewise, those
who are ambitious, are more envious than those who are
unambitious. Those also are envious who wish to seem
to be wise, but are not so in reality ; for they are ambi-
tious of the honour which is attendant on wisdom. And
in short, those are envious who are lovers of renown in
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any pursuit; for-in this pursuit they are envious. The
pusillanimous also are envious ; for all things appear to
them to be great.

Hence, therefore, it is evident what the goods are
which are the objects of envy. For envy is excited by
those actions through which men pursue glory, contend
for honour; and aspire after the good opinion of others.
And nearly, in all such things as are the effects of good
fortune there is envy. But this is especially the case in
those things which men either desire themselves, or fancy
they ought to possess; or in those things, in the posses-
sion of which they are a little superior, or a little inferior
to others.

It is likewise evident who the persons are that are the
objects of envy; for this was at the same time shown
[from what has been said about those who are envious.]
For men envy those who are near to them in time, in
place, in age, and in renown. Whence it is said, ¢ That
which is kindred knows how to envy.” Men also envy
those with whom they contend for honour; for they
contend for honour with the persons above-mentioned.
But no one contends with those who lived ten thousand
years ago, or with those who will exist fen thousand
years hence, or with those who are dead; nor yet with
those who dwell at the pillars of Hercules; nor with
those to whom in their own opinion, or in the opinion of
others, they are far inferior. Nor, in like manner, do
they contend with those to whom they are much superior.
Since, however, men contend for henour with their an-
fagonists, and rivals, and in short with those who aspire
after the same things, it is necessary that they should
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especially envy those persons. Hence, it is said [by
Hesiod} The potter emvies the polter. Those also who
have scarcely obtained, or who have not at all obtained
a thing, envy those who have rapidly obtained it. Men
likewise envy thase who, by obtaining or acting rightly in
any thing, are a disgrace to them ; but these are near
and similar. For it is evident in this case that those
who envy did not obtain the good [which those
whom they envy obtained] through their own fault; so
that this being painful produces envy. They also envy
those who either have possessed these things, or who
have obtained what it is fit for them to possess, or which
they once possessed; and on this account the more
elderly envy the younger. Those likewise who have
spent much on the same thing, envy those who have
spent little on it. It is also evident. what the things and
persons are in which men of this description rejoice, and
in what manner they are affected. For as those who are
not thus affected are pained, so those who are so affected are
delighted with contrary circumstances, [i. e. they rejoice
when they possess the good which those are deprived of
who resemble themselves.] Hence, if the orator dis-
poses the judges to be affected in the same manner as those
are who are envious ; and if he shows that those who
implore pity, or desire to obtain a certain good, are such
as we have said those are who are envied, it is evident
that they will not obtain pity from their masters.
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CHAPTER XIN.

IT is likewise from hence evident how they are affected
who are emulous, and of what kind of things and per-
sons they are emulous. For emulation is a certain pain
arising from the apparent presence of honourable goods,
and which he who emulates muy possess, as falling to the
lot of those who naturally resemble him, so that he who
is emulous is not pained that these goods are possessed by
another, but that they arc not possessed by himself.
Hence, emulation is’ equitable, and is possessed by equi-
table men ; but envy is a depraved thing, and is possessed
by depraved men. For he who emulates prepares him-
self through emulation for the attainment of good, but
he who envies endeavours through envy that his neigh-
bour may not obtain some good.

It is necessary, therefore, that those should be emulous
who think themselves deserving of the good which they
do not possess; for no one thinks himself deserving of
things which appear impossible to be obtained. Hence,
young men, and those who are magnanimous are emulous.
- Those likewise are emulous who possess such goods as
deserve to be possessed by iflustrions.men.; for these are
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riches, numerous friends, dominion, and the like. For as
they think it fit that they should be worthy men, they
emulate the worthy who possess similar goods. Men
also emulate those whom others think deserving of good.
And likewise those whose ancestors, or kindred, or do-
mestics, or nation or city are famous, are in these things
emulous; for they think them to be appropriate to them-
selves, and that they are worthy of these.

If, however, honourable goods are the subjects of
emulation, it is necessary that the virtues should be things
of this kind ; and likewise such things as are useful and
beneficial to others. For benefactors and good men are

~honoured. Those goods also which are enjoyed by

those who are proximate to us, are the subjects of emu-
lation; such as riches and beauty, which are enjoyed
more than health.

It is evident, therefore, who those persons are that are
the subjects of emulation; for those who possess these
snd such like things are emulated. But these are the
above-mentioned particulars, such as fortitude, wisdom,
-and dominion ; for rulers have the power of benefiting
many. Generals likewise, rhetoricians, and all' who are
able to effect things of this kind are objects of emulation.
- This also is the case with those whom many wish to re-
semble, or of whom many wish to be the familiars or
friends ; or whom many admire, or whom they them-
selves admire. And likewise with those whose praises
and encomiums are celebrated by poets, or the writers of
orations. Men, however, despise those who are de-
prived of these goods, and who are defiled with the con-
trary vices; for contempt is contrary to emulation, and
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emulating to despising. But it is necessary that those
who are so affected as to emulate certain persons, or be
emulated, should despise those who have the evils oppo-
site to the goods which produce emulation. Hence,
they frequently despise such as are fortunate when for-
tune is present with them without honourable goods.
And thus we have shown through what particulars the
passions are ingenerated and dissolved, from whxch cre-
dibility is derived.

CHAPTER XIV.

In the next place let us show what the manners of
men are according to their passions, habits, ages and
fortunes.

And the passions, indeed, I denominate anger, desire,
and the like, concerning which we have spoken before.

But habits are the virtues and vices; and of these
also we have spoken before, and have also shown what
the objects are which every one deliberately chooses,
and what the actions which he performs. The ages are
youth, the acme of life, and old age. But I call fortune,
nobihty wealth, power, and the contraries to these, and
in short, prosperous and adverse fortune.

Arist. VOL. I 3
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- -Young men, therefore, are prone to desire, and pre-
pared to accomplish what they desire. Of all the desires
pertaining to the body likewise, they are especially ad-
dicted to venereal pleasures, and are intemperate in
these; but they are mutable, and rapidly become fasti-
dious in their desires. They also desire vehemently, and
quickly cease to desire. For their wishes are acute, and
not great, so that they resemble the hunger and thirst of
those that are sick. They are likewise prone to anger,
are precipitately angry, are prepared to follow the im-
pulse of passion, and are vanquished by anger. - For in
consequence of their ambition they cannot endure to be
neglected, but are indignant if they conceive that they
are injured. And they are indeed ambitious, but they
are more desirous of victory'; for youth aspires after
transcendency ; but victory is a certain transcendency.
They are also more desirous of both these [i. e. honour
and victory] than of riches. But they are in the smallest
degree anxious about wealth, because they have not yet
experienced the want of it, as it is said in an apophthegm
of Pittacus upon Amphiarus. Young men likewise are
not malevolent, but ingenuous, because they bave not
yet beheld much depravity. They are also credulous,
because they have not yet been deceived in many things.
And they are full of good hope; for in the same manner
as men [are heated] who are intoxicated with wine, so
young men are naturally hot; and at the same time they
are full of good hope, because they have not yet been
frequently frustrated of their wishes. They also live for
the most part from hope; for hope indeed is of the
future, but memory of the past; but with young men
the future is long, and the past short. For in the morn-
ing of life they do not think that they should remember
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any thing, but hope all things. They are likewise easily
deceived for the cause already assigned ; for they easily
hope. They are also more brave; for they are irascible,
and full of good hope; of which the former causes
them to be fearless, and the latter confident; for no one
who is angry is afraid, and to hope for some good pro-
duces confidence. They are likewise bashful; for they
do not as yet apprehend other things to be beautiful in
conduct than those in which they were instructed by law
alone. And they are magnanimous; for they are not
yet rendered abject by life, but are unexperienced in its
necessities ; and magnanimity consists in a man believing
himself to deserve great things; and this is the province
of one who entertains good hope. They likewise prefer
beautiful to profitable conduct ; for they live more from
moral precepts than from reasoning ; but reasoning is
directed to that which is profitable; and virtue, to that
which is beautiful. Youth also is a lover of friends and
associates, more than the other ages, because it rejoices
in society, and does not yet judge of any thing by its
utility, so that neither does it seek for advantage in friend-
ship. Youth likewise err in every thing in a greater
degree and more vehemently, contrary to the precept of
Chilo ; for they do all things too much ; since they love
and hate too much, and in a similar manner with respect
to every thing else. For they fancy and strenuously con-
tend that they know all things; and this is the reason
why they exceed in all their actions. They also injure
others from insolence, and not malevolently. And they
are compassionate, because they apprehend all men to be
worthy and better than they are ; for by their own inno-
cence they measure others; so that they are of opirion
they suffer undeservedly. They are likewise addicted to
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laughter ; on which account also they are facetious; for
facetiousness is learned contumely. Such therefore are
the manners of youth,

‘CHAPTER XV.

ELDERLY men, however, and those who have lost the
vigour of ‘age, are nearly for the most part endued with
manners contrary to those of youth. For because they
have lived many years, have been deceived in many
things, and have erred, and because the greater part of
human affairs is bad, hence they do not firmly assert
any thing, and estimate all things less than is proper.
They likewise opine, but know nothing; and being in.
vdvec! in doubt they always add perhaps, and it may be.
And in this manner they speak on every subject ; but .
the).v assert nothing stably. They are also illnatured ;
for illnature ‘consists in putting the worst canstruction on
every thing. Farther still, they are suspicious from
their incredulity, but they are incredulous from their ex-
pertence.  On this account, likewise, they neither love
nor hate vehemently ; but according to th of
Bias they love as if the g o the precept:
and they hate as if ¥ should some time or other hate,

they should some time or other love.

Th illani
ey are also pusillanimoys, because they have become
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abject through length of years; for they desire nothing.
great or illustrious, but those things only which are
" necessary to the support of  life. They arelikewise
illiberal ; for one of the necessaries of life is property ;
but at the same time from experience they know how
difficult the acquisition of wealth is, and how easily it is
lost. “They are also timid, and are afraid of every thing
beforehand. For they are affected in a manner contrary
to yoeuth ; since they are frigid, but youth is hot; so
that old age prepares thé way for timidity ; for fear is
a certain refrigeration.. They are likewise lovers of life,
and especially at the close of life, because desire is
directed to that which is absent, and that which is wanted
is especially the object of desire. They are also lovers
of themselves more than is proper; for this also is a
certain pusillanimity. And they live with a view to what
is advantageous, and not with a view to what is beautiful
in conduct, more than is proper, because they are lovers
" of themselves. For that which is advantageous is good
to an individual ; but that which is beautifil in conduct
. is 'simply good. They are likewise more impudent than
modest ; for because they do not similarly pay attention
to the beautiful in conduct and the advantageous, they
neglect the opinion of others, as to their own actions.
They arealso despondent, on account of their experience
[of human affairs ;] for the greater part of human con-
cerns are bad; and therefore, most of them tend to a
worse condition; and also on account’ of their timidity.
And they live more from memory than from hope ; for
the remainder of their life is but little ; but that which
is past is much. And hope, indeed, is of the future, but
memory is of the past. This likewise is the cause of
their garrulity ; for they dwell on the narration of past



150 THE ART OF BOOK IT.

events, because they are delighted with the recollection
of them. Their anger also is sharp, but imbecile. And
their desires partly fail, and partly are weak; so that
they are neither prone to desire, nor disposed to act
according to its impulse, but they act with a view to gain.
Hence, those who are so far advanced in age appear to
be temperate ; for their desires become remiss, and they
are subservient to gain. They likewise live more from
reasoning than from manners ; for reasoning is directed
to that which is advantageous; but manners are directed
to virtue. They injure others also from malevolence,
and not from insolence. Old men likewise are compas-
sionateas well as young men, but not from the same
cause ; for young men are compassionate from philan.
thropy, but old men from imbecility ; for they fancy
that all evils are near them; and this was the definition
of a compassionate man. Hence, also, they are queru-
lous, and are neither facetious, nor lovers of laughter ;
for the querulous disposition is contrary to that which is
addicted to laughter. Such, therefore, are the manners
of young and elderlv men. Hence, too, since every one
willingly admits orations adapted to his manners, and
which exhibit similar manners [in the orator], it is not
immanifest what the manners are which an orator ought
to express in his oration, so that they may be readily
heard by the young or the old.
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CHAPTER XVIL

‘WiTH respect to those, however, who are in the acme
of life, it is evident that their manners will be between
those of youth and old men, so as to take away the ex-
cess of each. And they are neither very confident ; for
audacity is a thing of such a kind as confidence; nor
very timid, but are disposed in a becoming manner with
respect to both these. Nor do they confide in all men,
nor disbelieve all men, but are more disposed to judge
according to truth. And neither do they alone live with
a view to what is beautiful in conduct, nor with a view
to what is advantageous, but with a view to both. Nor
are they inclined to parsimony, nor yet to luxury, but
to that {mode of life] which is appropriate, and fit.
They are also disposed in a similar manner with respect
to anger and desire; and they are temperate in conjunc-
tion with fortitude, and brave in conjunction with tem-
perance. For these virtues are distributed in the young
and the old ; since young men indeed are brave and in«
temperate, but elderly men temperate and timid. Is
short, the advantages which are distributed among the
young and the old, subsist in conjunction in those who
are in the acme of life; but such things as exceed, or
are deficient in the young and the old, of these, that
which is moderate and fit, [is possessed by mien in the
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vigour of their age.] But the body, indeed, isih its
acme from thirty to five and thirty years of age, but the
soul about the forty ninth year. And thus much con-
cerning the manners of youth, and old age, and those
who are in the acthe of life.

CHAPTER XVII.

LET us in the next place speak concerning the goods
derived from fortune, through which it happens that the
manners of men become such as they are. The man-
ners, therefore, of nobility are indeed such as render him
who possesses it more ambitious; for all men when any
good is present with them are accustomed to accumulate

.it; but nobility is a certain dignity of ancestors. But
it is peculiar to those of noble birth to despise those
who resemble their ancestors, [i. e. who have recently
obtained those goods which their ancestors formerly
possessed ;] because remote renown is more honourable
than that which is recently obtained,’and is attended

with greater glory.

A man, however, is noble from the virtue of lineage ;
but ‘he is generous through not degenerating from the
nature [of bis ancestors ;] which for the most part is not
the case with men of noble birth, since many of them
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are abject. For there is a fertlity in the progenies of
men, in the same maunner as in the productions of the
earth. And sometimes if the stock is good, illustrious
men are for a time produced ; but afterwards, there is
again a remission of fecundity. The progeny, also,
which possessed an excellent disposition degenerates into
more insane manners, as was the case with the offspring
of Alcibiades, and the elder Dionysius. But progeny
- of a stable disposition degenerate into stupidity and sloth;
as was the case with the descendants of Cimon, Pericles,
and Sacrates.

m

CHAPTER XVIIL

BuT the manners which are consequent to wealth may
be easily seen by all men. For rich men are insolent
and proud, and these manners they derive from the pos-
session of wealth; since they are affected in the same
manner as if they possessed every good. For wealth is
as it were the test by which the worth of other things is -
estimated ; on which account it appears that all things
may be purchased by it. Rich men also are luxurious
and boastful ; luxurious, indeed, from their delicate
mode of living, and the ostentation of their felicity ; but
they are boastful and of barbarous manners, because all
men are accustomed to dwell upon that which is beloved
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and admired by them; and because they fancy that others
are emulous of that which is the object of their emula-
tion. At the same time, however, they are deservedly
thus affected ; for many are in want of the riches which
they possess, whence, also, that saying of Simonides re-
specting wise and rich men, in answer to the wife of king
Hiero who asked him whether it was better to become a
rich than a wise man ; for he replied, that it was better to
be a rich man ; because wise men, said he, are seen wait-
ing at the doors of the rich. They are also thus affected
because they farcy themselves worthy to govern; for
they fancy they possess those things for tfe sake of which
government is thought worthy of being obtained. And
in short, the manners of the rich are the manners of one
who is stupidly happy. The manners of the wealthy,
however, who have recently become rich, differ from
the manners of those who have derived their wealth from
their ancestors in this, that the former have all vices in a

ter degree, and with more depravity; for wealth
recently acquired is as it were a cerrain inerudition of
riches. Rich men also injure others not from malevo-
lence, but partly from insolence, and partly from intem-
perance; as when from the former they strike others,
and from the latter commit adultery.
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CHAPTER XIX.

THUs too, most of the manners pertaining to power
_ are nearly evident ; for power has partly the same, and

partly better manners than wealth. For men in power
are as to their manners more ambitious and more virile
than rich men, because they aspire after those employ-
ments which they are capable of performing through
their power. They are likewise more diligent, as being
compelled to direct their attention to things pertaining
to power. They are also more venerable than severe;
for dignity renders them more conspicuous ; on which
account they are moderate in their conduct. But vene-
rableness is 2 mild and decorous gravity. And if they
act unjustly, it is not in small affairs, but in things of
great consequence.

Prosperity, likewise, as to its parts, has the manners of
the above-mentioned characters, [viz. of the noble, the
rich, and the powerful ;] for those prosperities which
appear to be the greatest tend to these. And farther
still, prosperity prepares us to abound in a good offspring,
and in the goods pertaining to the body. Powerful men,
therefore, are more proud and inconsiderate, on account
of their prosperity. Among the manners, however,
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which are attendant on good fortune, there is one which
#s most excellent, and it is this, that the fortunate are
lovers of divinity, and are well disposed towards a drvine
nature ; for they believe in it [in a becoming manner, ]
. in consequence of the goods proceeding firom fortune.
And thus much concerning the manners of men accord--
ing to age and fortune ; for the manners which are con-
trary to the before-mentioned, are evident from contrary
[fortunes ;] viz. from the fortunes of the poor, the un-
fortunate, and the powerless.

CHAPTER XX.

THE use, however, of persuasive orations pertains to
judgment ; for we no longer require arguments about
things which we know, and of which we have formed a
judgment. And though it be but one person alone whom
the orator endeavours to exhort or dissuade, as is the case
with those who admonish or persuade, yet that one per-
son is a judge ; for he whom it is necessary to persuade,
is, in short, a judge. And the like takes place, whether
the oratior is directed against the litigant, or against the.
hypothesis ; for it is necessary that an oration should be
employed, and that the contrary arguments should be
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subverted, against which, as against a litigant, the oration
is made. A similar method must also be adopted in
demonstrative orations ; for in these the speech is di-
rected to the spectators as to judges. In short, he alone
is, simply speaking, a judge, who in political contests
judges the subjects of investigation. For [in such con-
tests] the manner in which things of a dubious nature
subsist is investigated, and also those which are the sub-
jects of consultation. Concerning the manners of pali-
tics, however, we have already spoken in what we have
said about deliberative affairs ; so that it is there explained
in what manner, and through what particulars we may
produce ethical orations. But since about every kind of
orations there is a certain different end, and about all of
them opinions and propositions are assumed, from which
those who consult! demonstrate, and dispute, derive cre-
dibility ;_ and farther still, since we have also discussed
‘those particulars, from which it is possible to compose
ethical orations ;—it remains that we should discuss such
things as are common. For it is necessary that all rhe-
toricians in orations [of every kind] should employ what
pertains to the possible and impossible, and should en-
deavour to show that some things will be, and that
others have been, The consideration, likewise, of mag-
nitude is common to all orations; for all orations, whe-
ther they persuade or dissuade, whether they praise or
blame, accuse or defend, employ diminution and ampli-
fication. But these things being determined, let us en.
deavour to discuss in common what pertains to enthy-
memes and examples, in order that by adding what
_yemains we may bring to an end what we proposed from
the first. Of things however which are common, ampli.
fication is most adapted to demonstrative orations, as we
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have before observed ; but that which has been done is
most adapted to judicial orations (for judgment is em-
ployed about these); and the possible and what will be
"done are most adapted to deliberative orations.

In the first place, therefore, let us speak concerning
things possible and impossible. If then it is possible for
one contrary to be, or to be effected, it would seem to
be possible that the other contrary also may be. Thus,
for instance, if it is possible that 2 man may be restored
to health, it is also possible that he may be diseased ; for
there is the same power of contraries so far as they are
contraries. And if one similar is possible, another simi-
1ar likewise is possible. And if that which is more diffi-
cult is possible, that also which is more easy is possible.
'H, likewise, it is possible for a thing to be rendered good
'or beautiful, it is possible, in short, for that thing to be
‘produced ; for it is more difficult for a beautiful house,
than for a house simply, to exist. That also of which
the beginning is possible the end is possible ; for nothing
s effected, nor begins to be effected, of things which are
impossible. Thus, for instance, it will never begin to be
‘possible, nor will it ever be possible, that the diagonal of
a square should be commensurable with the side of the
‘square. That of which the end, likewise, is possible,
‘the beginning is- possible ; for all things are produced
“from the beginning or principle. If that, also, which is
posterior in essence, or in generation, is possible to be
“éffected, this is likewise the case with that which is prior;
as, if it is possible for a man, it is also possible for a child,
to be generated ; for the latter is prior to the former.
Andif itis possible for a child to be generated, it is
“likewise possible for a man ; for a child is the beginning,
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[but man is the end of this generation.] Those things,
also, of which the love or desire is from nature, are pos
sible; for no one for the most part loves or desires things
impossible. And it is possible for those things to be and
to be effected, of which there are sciences and arts.
Those things likewise are possible, the principle of the
generation of which is in those things which we can
compel, or persuade ; and these are things than which we
are more powerful, or of which we are the masters or
friends. And of those things of which the -parts are
possible, the whole is possible ; and of those things of"
which the whole, the parts also are for the most part pos-
sible, For if it is possible for the ornaments of the head,
and a garment to be made, it is also possible for apparel
to be made ; and if apparel, it is likewise possible for
the ornaments of the head, and a garment to be made.
If, likewise, the whole genus is among the number of
things possible to be eflected, this is also the case with
the species; and if with the species, likewise with the
genus. Thus, for instance, if it is possible for a ship, it
is also possible for a three-banked galley to be constructs
ed ; and if a three-banked galley, a ship likewise may be
constructed. And if one of those things which are na.
turally related to each other is possible, the other also is
possible ; as if the double is possible, this is also the case
with the half ; and if the half, the double also. If, like-
wise, it is possible for any thing to be effected without
art or preparation, it is much more possible for it to be
effected through art and diligent attention ; whenc, also,
it is said by Agatho,

Some things by fortune mai effected be,
And some by art we do, and from necessity.
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And if a thing may be effected by worse, or inferior, or
more imprudent persons, it may also be much more
effected by persons of a contrary description ; as likewise
Isocrates said, that it would be a dreadful thing, if Eu-
thynus should have learnt that, which he himself was
unable to discover. But with respect to things impos-
gible, it is evident that they may be obtained from the
contraries to the above-mentioned particulars,

Whether a thing, however, has been done, or has not
been done, must be considered from what follows. For
in the first place, if that has been done, which is less
naturally adapted to have been done, that will have been
effected which is more naturally adapted to have been
done." And if that which was wont to be done after-
wards has been done, that also has been dome, which
was usually done before ; as if a man has forgotten any
thing, he has once learnt that which he has forgatten.
And if a man is able and. willing to do a thing he has
done it ; for all men act, when they are willing and able;
since there is then no impediment to their acting. Far.
sher still, if a man is willing to do a thing, and nothing
external impedes him, he does it. And if he is able to
effect any thing, and is angry, he effectsit; and thisis
- likewise the case if he is able, and is under the influence
of desire. For men for the most part do those things
which they desire, and are able to effect ; depraved men,
indeed, from intemperance; but worthy men because
they desire what is equitable, If, also, any one intended

* Thus it is more difficult to injure another person in deeds than
in words. Hence, if some one has injured another in deeds, he has
also injured him in words.
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to do a thing; it is probable that he did it. And if such
things are done as are naturally adapted to be done prior
to-a certain thing, or for the sake of it, [that thing has
been done.] Thus, if it has lightened, it has also thun.
dered. And if any one has endeavoured to do a certain
thing, he has also done it. And if such things as are
naturally adapted to have been done afterwards, or if
that for the sake of which they are done has been ef-
fected, that also which i is done prior to them, and for the
sake of which they are done, has been effected. Thus,
if it has thundered, it has lightened ; and if a thing has
been done, there has likewise been an endeavour to do
it With respect, however, to all these things, some of
them are from necessity ; but others for the most part
subsist after this manner. And as to that which has not -
been done, it is evident that it may be shown not to have
been done from places contrary to the before-men-

poned

‘ Evidence, likewise,  with respect to what will be done
.may be derived from the same things ; for that which it
# in the power and will of any ope to do, will be done.
This is also the case with things which any -one is im~
‘pelled to do from desire and anger, and reasoning in
conjunction with power. Hence, if any one is impelled,
or meditates to do a thing, it will be done ; since for the
most part things which are intended to be done are ef-
fected, rather than those which are not. If, also, those
things are done which ought to have been done first,
that likewise will be done, which ought to have been
done afterwards. Thus, because before it rains the
clouds ought to be collected, if the glouds are collected,
Arist. VOL. I L
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it is probable it will rain. And if a thing has been done

which is for the sake of something else, it is probable

that the thing will be done for the sake of which the

other was done; asif the foundation is lmd it is pro-

bable the house will be built.

With respect, however, to the magnitude and parvi-
tude of things, the greater and the less, and in short
things which are great and small, these will be evident
to us from what has been before said; for in the discus-
sion of the deliberative genus we have spoken concerning
the magnitude of what is good, and in short, concerning
the greater and the less. Hence, since in every oration
the proposed end is good ; as for instance, the useful,
the beautiful, and the just, it is evident that through
these, amplifications must be assumed in all orations.
But besides these, to investigate any thing concerning
magnitude simply and excess, is a vain discussion. For
particulars are more useful [in the composition of orations]
‘than universals. And thus mueh concerning the possi-
ble and impossible, and whether a thing has been done,
‘or has not been done, and will be, or will not be ; and
further still, concerning. the greatness and lmleness of
things.




*

CHAP., XXI. RHETORIC. 163

CHAPTER XXIL

IT now remains to speak about the credibility which is
common to all [orations], since we have already spoken
about the credibility which is peculiar. But there are
two kinds of the credibility which is common, viz. ex-
ample and enthymeme; for a sentence is a part of an
- enthymeme. In the first place, therefore, let us speak
toncerning example ; for example is similar to induc-
tion ; but induction is a principle.

But of examples there are two species ; for ofle spe-
cies indeed of example, is to speak of things that are past,
but the other is, when we ourselves feign [something simi-
lar for the purpose of showing that which we wish to
show.] And of this, one species is a parable, but the
other fables like those of sop and the Africans. Ex-
ample, however, is indeed a thing of the following kind,
as if some one should say, ¢That it is necessary to
make preparations against the Persian king, and not
suffer him to subjugate Egypt ; for prior to him Darius
could not pass over [the Hellespont] till he had captured

* As in the sciences snduction is employed asa prmc:ple for the
purpose of proving universals, so in rhetoric esample is employed
ia oyder to unfold dmn.
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Egypt; but when he had captured it, he passed into
Greece.” And again, * Xerxes did not attack Greece
till he had captured Egypt; but when he had captured
it, he passed over into Greece; so that this king [of
Petsia] also; if he should take Egypt will pass into
Greece. Hence, he must not be suffered to do this.”’
But a parable is 2 Socratic similitude ; as if some one
should say, * That it is not proper magistrates should be
chosen by lot; for this is just as if some one should
choose athletzz by lot, so as not to select those who are
able to contend, but those on whom the lot fails ; or as
if some one should choose by lot from a number of
sailors, hirh who ought to be the pilot of a ship, as if it
were proper that lie should be chosen on whom the lot
falls, and not he who is skilled in steering a ship.”” But
a fable is such as that of Stesichorus against Phalaris,
and of Asop for a certain demagogue. For; when the
Himerians had chosen Phalaris for their general with
absolute authority, and were about to give him a guard
for his body, Stesichorus after .other things which he
had said, addressed this fable to them, ¢ 'That a horse
[once] had sole passession of a meadow, but that a stag
coming into it, and destroying the pasture, the horse
wishing to be revenged of the stag, asked'a man, if he
should be able in conjunction with him to punish the
stag. But the man answered, that he should be able if
he would suffer himself to be bridled, and let him get
on his back, armed with darts. The horse, thérefore,
having consented, the man, having got on his back, in-
- stead of taking vengeance on the stag, made the horse
~his slave. In like manner, said he, do you Himerians
take care, lest wishing to be revenged of your enemies,
you suffer the same things as the harse. For now. you
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have received a bridle, in having chosen 2 géneral ‘with
" absolute authority ; but if you allow him a guard, and
suffer him to get on your backs, you will immediately
be enslaved by Phalaris.” But Esop, when pleading in
Samos for 2 demagogue who was in danger of losing
his life, said, “That a fox in passing over a river fell
intd a 'whitlpool, and not being able to get out of it, was
for a Jong time in a miserable condition, and many canine
flies adhered to his skin, But a hedgehog wandering
along, as soon as he saw him, commiserating bis con-
dition, asked him whether he should drive away the
canine flies from him, The fox, however, would not
give his permission ; and bging asked by the hedgehog
why he would not, replied, because these indeed are now
full of me, and draw but little blood; but if you drive
these away, others will come who are hungry, and will
drink up the rest of my blood. Thus, O men of
Samos ! said he, this man will no longer hurt you; for
he is rich; but if you put him to death, other persons
who are poor will succeed him, and by thieving the pub-
lic property, will consume your wealth,”

Fables, however, are adapted to popular harangues,
and they have this good, that it is difficult to find things
which have been similarly transacted ; but it is easy to
find fables," For it is necessary that he who js able to
perceive similitude [in things] should compose fables in .
the same manner as parables, which it is easy to do from
philosophy. It is easy, therefore, to introduce fables;

* Fables excel examples taken from true histories in this, that
it is difficult to find true hutorm, byt fables may be eanly ad
~duced, ‘
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but eximples derived from history are more useful for
the purposes of consultation; for future, for the most
part, resemble past events. ’

But it is necessary that the orator should use examples
as demonstrations when he has not enthymemes; for
credibility is obtained through these. And when he has
enthymemes, he should use them as testimonies, and
should employ examples in the epilogues of the enthy-
memes. For examples, when they are proposed by
themselves, ought to be similar to inductions; but in-
duction is not adapted to rhetorical compositions except
in a few instances. And examples when adduced in
confirmation of conclusions are equivalent to testimonies.
But a witness is every where adapted to persuade.
Hence, he who introduces examples prior to enthy-
memes, must necessarily adduce many examples; but
one example is sufficient for the purpose of confirming
what has been proved by enthymemes. For a credible
witness, though but one, is useful. And thus we have
shown how many species there are of examples, and
how and when they are to be used.

CHAPTER XXIIL

Wit respect to gnomology, or the doctrine of a
sentence, when we have shown what a sentence is, &t
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will then especially become evident, about what kind of
things, and when, and to what persons, it is fit to employ
sentences in orations. But a sentence is an enunciation,
yet not about particulars, such as what kind of person
Iphicrates ' was, but about that which is universal ;. yet
it is not about all universals, such for instance as that a
right is contrary to a curved line; but it is about those
universals with which actions are conversant, and those
things which in acting are, eligible or to be avoided.
Hence, because enthymemes are nearly syllogisms about
things of this kind, if the syllogism is taken away, the
conclusions and the principles of the enthymemes are
sentences. Thus for instance [what Medea in Euripides
says is a sentence, viz.] *‘ It does not become a man of
a sound mind to educate his children so as to render
them transcendently wise.”” This, therefore, is a sen-
tence. But the cause being added, and the why, the
whole is an enthymeme ; as for instance, [in the words
of Medea,] “ For besides the indolence which they thus
acquire, they excite the baneful envy of their fellow
citizens.” And also, ¢ There is no man who is in all
respects happy.”’* And, ‘ There is not any man who
is free;”’* is a sentence; but the following words being
added, it becomes an enthymeme, viz. * For he is
either the slave of wealth, or of fortune.”

If, therefore, a sentence is what we have said it is,
‘there are necessarily four species of a sentence. For it

! Iphicrates was an Athenian, who, though born in obscurity, by
his industry and virtue ascended to the highest dignities of the
state.

* Ex Schenobeea Euripid. in Prologo.

3 Ex Euripid. Hecuba,
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will either subeist in conjunction with an epilogue, ‘or
without an epilogue. Those sentences, therefore, re-
quire demonstration, which assert any thing paradoxical,
or dubious; but those that assert nothing paradoxical,
are without an epllogue. But of these, it is necessary
that some indeed, in consequence of being previously
known, should require no epllogue, such as for instance,
¢ Health, as it appears to us, is the best of things to
man.” For thus it appears to the many. But other
sentences as soon as they are spoken become manifest to
those that consider them ; such as, * There is no lover
who does not always love ** Of sentences, however,
which are with an-epilogue, some indeed are the parts of
an enthymeme ; as, It does not become a man of a
sound: mind.” But others are enthymematic, yet are
not a-part of an enthymeme; which also are especially
approved. These are sentences in which the cause
of what is said is apparent ; as in the following, ¢ Being
a mortal do not retain an immortal anger.””* ' For to say,
“ It is not proper to retain anger always,” is a sentence ;
but the addition, * Being a mortal,” asserts the why or
the cause. Similar to this also is the sentence, * It is fit
that mortals should be wise in mortal, and not in immor-
tal concerns.”?

From what has been said, therefore, it is manifest how
®* This is what Hecuba says to Menelaus in the Troades of
Furipides.
* Thus Achilles in Pope’s translation of the Jliad.
-Why should (alas) a mortal man, as I,
Burn with a fury that can never die? Booxk xix. -

3 See this assertion beautifully opposed by Aristotle in the 10th
book of his Nicomachean Ethics.
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many- species there are of a sentence, and to what - kind
of things each is adapted.. Fer-in things of 2 dubibdus, or:
paradoxical nature, a senténce is not to be used’ mdxoue
an epilogue, but either, an epilogue being - added, ‘the
sentence must be used as a conclusion; as if any -one
should say, “ I indeed, since it is neither proper to be
envious, nor to be indolent, assert that erudition is not.
requisite ;’* or, this being previously said, the former
assertions must be subjoined.  But in things which are
not paradoxical indeed, yet are immanifest, the why or
cause must be most concisely added. And to things of
this kind Laconic apophthegms and enigmas are adapted ;
as if some one should say what Stesichorus said among
the Locrians, “ That it is not proper to behave inso-
lently, lest the grasshoppers should sing on the ground.”*
A sententious mode of speaking, however, is adapted to
him who is more advanced in age; but what he senten.
tiously says, must be about things in which: he is skilled.
Hence, it is unbecoming for one who is not so advanced
in age to speak sententiously, in' the same manner as it is
for him to mythologize. But for a man to speak sen-
tentipusly about things in which he is unskilled. is foolish:
and inerudite ; of which this is a sufficient indication, thag
rustics are especially sententious, and easily show that they
are'so.. To assert, however, universally, that which is
not universally true, is especially adapted to lamentation
and amplification ; and in this case, such sentences must
be adduced either at the beginning, or when you demon-

' Stestchorus sxgmﬁed by this enigma, that if the Locnans be-
haved insolently to a powerful people, their country would be in
danger of being laid waste by them, so that the trees being ‘cut
down, the grasshoppers (cicadz) would be forced to sing on the
bare ground.
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strate. Bat it is requisite to employ sentences which
ave generally known and common, if they are useful [for
the purpose;] for in consequence of being comman,
as being acknowledged by all men they appear to be
true. Thus he who exhorts soldiers to encounter danger,
though they have not scrificed, may employ [what
Hector says to Polydamas, ]

Without a sign his sword the brave man draws,
And asks no omen but his country’s cause.*

And when those are exhorted to fight who are inferior
to their opponents in force, it may be md

In battle Mars to either side inclines.®

When any one likewise is exhorted to destroy the chil-
dren of enemies, though they have done mo injury, he
may say, “ He is a fool, who having destroyed the
father spares the children.” Farther still, some proverbs
are also sentences; such as the proverb, ¢¢ An Attic
stranger.””  Sentences likewise are to be sometimes ad-
duced, contrary to those which are generally received.
But I mean by those that are generally received, such as
% Know thyself,” and ¢ Nothing too much.” And
sentences contrary to these are to be adduced,- whea
either the manners will from thence seem to be better,
or when the thing is spoken pathetically. But a thing
is spoken pathetically, if some one being enraged should -
gay, * It is false that a man ought to know himself; for
this man, if he had known himself, would never have
golicited the command of the army.” And the manners

' Iliad, 12. * Ilsad, 18.
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will appear to be bester, if it is said, « That it is'not pro-
per, accordmg to the assertion of Bias, to love as if

hereafter to hate, but rather to hate as if
intending hereafter to love.” It is necessary, however;
to render the choice manifest by the diction; but if net,
to subjoin the cause. Thus for instance, we may either
thus speak, * That it is necessary to love, not as they
say, but as if always intending to love; for the other
[i. e. he who loves as if intending hereafter to hate]
loves like a treacherous person.” Or thus, “ What
is generally asserted does not please me; for a true
friend ought to love as one who will love always. Not
does that saying please me, Nothing too much; for it is
necessary to hate vehemently bad men.”

But these sentences afford great assistance to orations,
one cause of which arises from the arrogance of the
hearers ; for they are delighted if any one speaking uni-
versally, happens to adduce opinions which they have
formed about some particular things, My meaning,
however, will be manifest from what follows; and at the
same time it will be evident how these sentences are to
be investigated. For a sentence is, as we have said,
a umiversal enunciation ; but the auditors are delighted
when that is universally asserted, which they have pre.
conceived partially. Thus for instance, if any one hap-
pens to have had bad neighbours or ‘children, he will
adopt the sentence, ¢ That nothing is more trouble.
some than vicinity,” and * That nothing is more stupid
-than the procreation of children.” -Hence, it is necessary
to conjecture what the opinion of the audience will be
about particulars, and afterwards to adduce universal
semtences conformable to their opinion. And this is one
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use which speaking ‘sententiously ought to possess. But
there is another use of it which is superior to this; for
it causes orations to become ethical.” And those orations
are ethical in which the deliberate intention of the speaker
is manifest. - All sentences, however, effect this, because
he who employs the sentence, speaks universally about
things which are the objects of deliberate choice. Hence,
if the sentences are good, they cause the speaker to
appear to be one who possesses worthy manners. And
thus much concerning a sentence, what it is, how many
species there are of it, how sentences are to be em-
ployed, and what advantage they possess.

CHAPTER XXIII,

LeT us now speak concerning enthymemes - univers
sally, after what manner they are to be investigated ;
and in the next place, let us show what are the places of
enthymemes ; for there is a different species of each of
these. That an enthymeme, therefore, is a certain syl-
logism, and how it is a syllogism, we have before
shown; and-also in what it differs from dialectic syllo-
gisms. For neither ought things remote to be collected,
nor are all things to be collectively assumed ; since the
former will be obscure from their length ; and the latter
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. will be nugatory, through speaking of things which are
obvious. For this is the reason why the unlearned aze
more capable of preducing persuasion among the crowd,
than the learned, since as the poets say, * The unlearned
speak more elegantly to a mob.” For the unlearned
speak of things common and universal, [which are
adapted to the comprehension of the multitude;] but
the learned speak of things which they know, and
which are near. Hence, rhetorical enthymemes must
not be composed from every thing which is probable, but
from things of a definite nature ; such s are those things
which appear probable to the judges, or which the
judges admit. Nor is it requisite that these things
should be approved by all the auditors, but it is sufficieng
if they are approved by the greater part of them. It is
likewise requisite not only to collect from things
which are necessary, but also from things which
have a fréquency of subsistence. In the first place,
therefore, it is necessary to assume, that concerning the
thing of ‘which it is requisite to speak and syllogize,
whether by employing a political, or any other syl-
logism; concerning this it is necessary to possess all or
some of the thinigs which are inherentin it ; for if we pos-
eess. none of them, no conclusion. can be made from
pothing.~ I say for. instance, how can we advise the
‘Athenians to ‘engage in war or not, unless we know
what ‘their power is, whether naval or land, or.boths
how great it is; what their revenue is; who are. thei¢
friends and enemies; and farther still, what wars they
have waged, and how they were carried on, and.other
-things of the like kind, How likewise could we praise
them, if we were not acquainted witli the. paval battle.ge
Salamis; or the battle at Marathon, or the déeds which
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they performed for the Heraclidee, or any thing else of
the like kind? For all men praise others from beautiful
transactions which- exist, or appear to exist. In a similar
manaer, also, in blaming the Athenians, we must direct
our attention to the contraries ‘to these things, consider-
ing what particular of a contrary kind pertains to them,
or appears to pertain to them; such as that they en-
slaved the Greeks, and subdued those who fought with
them against the Barbarian, and behaved most intrepidly,
viz. the Aeginetz and Potidaeata ; and other things of
the like kind, and whatever other crime may be laid to
their charge. Thus too, both those who accuse, and
those who defend, accuse and defend by directing their
sttention to inherent particulars; but it makes no differ.
ence whether we speak of the Athenians or Lacedzmo-
nfans ; of God, or man. For he who advises Achilles,
who praises or blames, accuses or defends him, must as-
sume things which are inherent, or appear to be inherent,
thiat from these he may in praising or blaming show whe-
ther any thing beautiful in conduct or base is inherent ;
'in accusing or defending may show whether any thing just
or unjust is inherent; and in advising, whether any thing
advantageous or detrimental is present. The like method
must also be adopted in every other thing. Thus for in~
stance, in investigating whether justice is good or not, our
sttention must be directed to what is inherent in justice or
ingood. Hence, since it appears that this method is adopted
by all men, whether they syllogize more accurately, or
miore remissly ; for their assumptions are not derived
from all things, but from such as are inherent in each
particular, and through reasoning ; since it is evident
that it is otherwise impossible to prove what they wish to
prove ;—this being the case, it is obvious, as we have
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shown in the Topics, that about each question in things
contingent, and the time best adapted to them, it is
necessary to have, in the first place, things of a more
select nature. The investigation, likewise, must be made
after the same manner in things of an unexpected
nature, so that our attention must not be directed to the
indefinite, but to things inherent, which are the subject
of the oration. Of the things inherent, likewise, the
greater part, and those which are nearest the subjeet,
must be included in the oration; for by how much the
greater the number of things inherent is which the
orator possesses, by so much more easily will he prove
that which he wishes to prove; and by how much more
proximate [the particulars are which he details,] by se
much the mdre appropriate will they be, and less com. .
mon. But I call common things, indeed, such as to
praise Achilles, because he is a man, and because he is
among the number of demigods, and because he foughe
against Troy. . For these particulars belong also to many
others ; so that praise of this kind no less pertains .to
Achilles than to Diomed. Things peculiar, however,
are such as happen to no other person, than Achilless
such as to have slain Hector the bravest of the Trojans ;
and Cygnus, who being invulnerable prevented the
Greeks from descending from their ships to the land;
and that being very young he entered into the army,
though he was not bound by an oath to fight against the
Trojans. These, and other things of the like kind, are
peculiar to Achilles. This, therefore, is one place
of selection, and is the first topical place.
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CHAPTER XXIV,

LeT us now speak of the elements of enthymemes.
But I call the same thing the element and place of an en.
thymeme. . Let us however first speak of those things
which it is necessary in the first place to discuss. For
there are two species of enthymemes. And the first spe-
cies contains ostensive enthymemes, which show that a
thing is, or is not; but the other species is adapted to
confutation. They differ also in the same manner asin
dialectics an elenchus and syllogism differ. But an os-
tensive enthymeme, is when the conclusion is collected
from things acknowledged ; and the enthymeme adapted
to confutation is, when things not acknowledged are col-
lected in the conclusion. Nearly, therefore, places have
been delivered by us about each of the useful and neces-
sary species; for propositions. respecting each have been
selected. - Hence, we have shown from what places it is
requisite to derive enthymemes-about good or .evil, the
beautiful or the base, the just, or the unjust; and in a
similar manner places have been assigned by us concern-

ing manners, passions and habits.

Agpin, therefore, it remains that after another manner
we should assyme universally concerning all [the three
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genera of orations,] indicating which of them are adapted
to confutation, and are ostensive, and what are the places
of apparent enthymemes, but which are not enthymemes
in reality, since neither are they syllogisms. But these
things being rendered manifest, we shall discuss solutions
and objections, and show whence it is requisite to adduce
these against enthymemes.

One place, therefore, of ostensive enthymemes is from
contraries ; for it is hecessary to consider whether one
contrary is inherent in another; subverting, indeed, if
it be not inherent; but confirming if it is inherent. For
instance, [we may thus show] that to act temperately is
good ; for to act intemperately is noxious. Or as in the
Messeniac oration [of Alcidamas ;] for if war is the cause
of the present evils, it is necessary to correct those evils
with peace. For [as a certain tragic poet argues in
Greek senaries,] ¢ If it is not just to fall into anger with
those who have done evil willingly ; neither is it fit, if
any one has acted beneficently from compulsion, to be
grateful to him.” But if to speak falsely is, among mor-
tals, calculated to persuade, it is requisite to think that
on the contrary many things are true, which are consi-
dered by mortals as incredible. Another place is from
similar cases ; for it is necessary that they should be
similarly inherent, or not inherent. Thus from this place
it may be shown that not every thing which is just is
good. For if every thing just were eligible and good,
every thing which is justly done would be eligible and
good; but now to die justly is not eligible. Another "
place is from relatives. For if some one has acted well
or justly, another has suffered well or justly. And if to
command is just, it is also just to obey the command ; as

Arist, voL. 1. M
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the publican Diomedon said about the tributes. « For,
said he [to the people, ] if it is not disgraceful in you to
sell the tributes, neither is it disgraceful in us to buy
them.” And, if one man deservedly and justly suffers
a loss, he who caused him to suffer it, acted well and
justly. And if he who caused another to suffer a loss
acted well and justly, he who sustained the loss, sus-
tained it well and justly. In this place, however, it is
possible to paralogize. For if a man died justly, he
suffered justly ; but perhaps not by you. Hence it is
necessary to consider separately, whether he who suffered
deserved to suffer, and whether he who did the thing
deserved to do it, and thus to infer what is adapted and
appropriate. For sometimes a thing of this kind is disso-
nant, and nothing impedes;' as in the Alcmaxon of
Theodectes.

¢ Did never any mortal hate thy mother
To which the answer is,
< Distinctly this must be considered.”

Alphesibza, also, inquiring, ¢ How therefore have the
judges condemned thee ?”’ Alcmzon answered,

¢ Of death deserving she was judg’d, but I,
*T'was said, could not have slain my mother.”

Thus, likewise, on the trial of Demosthenes, and those
‘who slew Nicanor, because they were judged to have

* Thatis, it may happen that a man was slain justly, and yet he
who slew him, slew him unjustly,
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slain him justly, it appeared that he was justly put to
death. In like manner, when a certain person was slain
at Thebes, it was inquired in the court of justice whether
he had been unjustly slain; as if it were not unjust to
slay him who deserved to die. Another place is from
the more and the less; such as, if even the gods do
not know all things, much less do men. For the mean-
ing of this is, if the more is not inherent in that in which
it ought to be more inherent, it is evident that neither
will it be inherent in that in which the less is inherent.
But this place, that he will strike his neighbour who
strikes his father, depends on this, that if the less is inhe-
rent, the more also will be inherent.' And this place is
useful for both purposes ; viz. whether it be requisite to
show that a thing is inherent, or is not. Farther still,
if a thing is inherent neither more nor less ; whence it is
said, [in a certain tragedy, ] ¢ Is thy father to be pitied,
because he has lost a son, and is not Oeneus to be equally
commiserated, who has lost his son Meleager one of the
most illustrious of the Greeks ?”” And that if Theseus did
not act unjustly [in ravishing Helen,] neither did Paris.
And if the Tyndarida [i. e. Castor and Pollux] did not
act unjustly [in ravishing the daughters of Leucippus,}
neither did Paris. Likewise if Hector did not act un-
justly in slaying Patroclus, neither did Paris in slaying
Achilles. And if other artists are not vile men, neither
are philosophers. And if generals are not vile, because
they are frequently conquered, neither are sophists. And
that if a private person ought to be careful of your re-

* Tor it is less probable that a man will strike his father, than
that he will strike his neighbour ; at least it was so in ancient times.
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nown, you also ought to be careful of the renown of the
Greeks. Another place consists in the consideration of
time; as is exemplified in what Iphicrates says in his ora-
tion against Harmodius.  For said he, ¢ If before I had
done the thing, I had demanded a statue in case I did it,
you would have granted it to me, and will you not grant
it, now I have done the thing? You would not, there-
fore, when expecting a benefit promise a reward, and
refuse it, when you have received the benefit.”” And
again, for the purpose of persuading that the Thebans
ought to permit Philip to pass through their land into
Attica, it may be said, ¢ That if he had made this re-
quest before he sent you assistance against the Phocenses,
you would have permitted him. Itis absurd, therefore,
that because he then neglected [to ask permission,] and
trusted you would grant it, that you should now deny it
to him.” Another place is taken from things said, and
retorted on the speaker. And this mode is eminently
useful, and was employed in [the tragedy of ] Teucrus
by Iphicrates against Aristophon, when he inquired of
him whether he would have betrayed the ships for money ?
And when Aristophon denied that he would, Iphicrates
afterwards said, ¢ You therefore being Aristophon would
pot have betrayed them, and should I being Iphicrates
have betrayed them * It is necessary, however,
that he who is opposed should appear to have acted
more unjustly than the opponent; for if not, it
would seem to be ridiculous, if any one had said
this against Aristides accusing [who was in every respect
worthy of belief,] and which. ought to have been said
against an accuser, who did not deserve to be credited. For
in short the plaintiff ought to be considered as better than
the defendant. He therefore who opposes another,
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should always reprobate this. And universally, that
which is said is absurd, when any one reproves others in
things which he himself does, or would have done [if
he could;] or who persuades others to do those things
which he himself does not do, nor would have done.
Another place is derived from definition ; such for in-
_stance as, “That which is demoniacal is nothing else
than either God, or the work of God; but whoever
thinks that it is the work of God, must necessarily think
that there are Gods.”' And as Iphicrates said [against
a certain person named Harmodius,] ¢ He who is the
best of men is most generous or noble; for there was
nothing generous in Harmodius and Aristogiton, till they
had accomplished some generous undertaking.”” He
added, that he was more allied to [i. e. he more resem-
bled] the ancient Harmodius. « For my works,” said he,
¢¢are more allied to the works of Harmodius and Aristo-
giton than thine.”” And as in [the oration concerning]
Paris, ¢ All men will confess that those who are intem-
perate are not satisfied with the enjoyment of one body.”
Hence Socrates said that he would not go to Archelaus
[king of Macedonia.] ¢ For it is disgraceful,” said he,
“for him who has received a benefit not to be able to
recompense him from whom he received it; just as it
is disgraceful in him who has been used ill, not to return
the ill treatment.” For all these, defining and assuming
what a thing is, syllogize about the things which are the
subjects of their speech. Another place is derived from
multiplicity of diction, as in the Topics, [an argument is

* This is what Socrates says to his judges in the Apology of
Plato, and is of itself sufficient to prove that Socrates was a poly-
theist, independent of a great body of ‘evidence which might be
adduced in confirmation of it. ‘
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derived, ] from that which has a rectitude of subsistence
fbeing multifariously predicated.] Another place is
derived from division ; as, if all men act unjustly for
the sake of three things; for they act unjustly either for
the sake of this, [viz. utility,] or for the sake of this,
[viz. pleasure,] or for the sake of this, [viz. because
they are enraged ;] but for the sake of two of these they
could not do the injury; and the opponents themselves
confess they did not do it for the sake of the third.
Another place is from induction; as from [the oration
inscribed ] Peparethia, in which it is said, ¢ That women
every where determine truly about the birth of children.”
For this is evident from what happened at Athens; since
when Mantias the rhetorician was dubious about his son,
his doubts were dissolved by the mother of the child.
This likewise happened at Thebes; for when Ismenes
and Stilbo contended which of them was the father of
‘Thessalicus, Dodonis demonstrated that he was the son
of Ismenes; and on this account Thessalicus was con-
sidered as the offspring of Ismenes. And again, from
the law of Theodectes, if no one would commit his
horses to the care of those who do not pay a proper
attention to the horses of others, nor his ships to those
who destroy .the ships of others, and if the like takes
place in all things, we ought not to commit our safety to
those who have badly. attended to the safety of others.
And as Alcidamas says, “ That all men honour the
wise.””  For the Parians honour Archilochus, though he
blasphemed them; the Chians hohour Homer, though
he was not their fellow-citizen; and the Mitylenans
Sappho, though she wasa woman. The Lacedemonians,
also, though they were in the smallest degree philologists,
made Chilo one of their senators. The Italians likewise
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honoured Pythagoras; and the Lampsaceni buried
Anaxagoras though he was a stranger, and honour him
even now. Again, the Athenians by using the laws of
Solon were happy; and the Lacedemonians by using
those of Lycurgus. The city of the Thebans, also,
as soon as philosophers were their governors, became

happy.

Another place is derived from the judgment made
about the same, or a similar, or a contrary thing. And
this indeed is especially the case, if it is the judgment
of all men, and always; but if not, if it is the judg-
ment of most men, or of all, or the greater part of wise
men, or of good men. Or if it is the decision of those
who are judges, or of those whom the judges approve,
or of those against whom there is no judgment to be
given, as of princes; or of those whose judgment it is
not becoming to oppose, such as the gods, a father, or
preceptors. [But of this place thcre are many examples, }
and one is, what Autocles said against Mixidemides, ¢ If
it were well indeed for the venerable goddesses [the
Furies] to plead their cause in the Areopagus, can it be
improper for Mixidemides to do so?’’ Another is what
Sappho said, ¢ That to die is an evil ; for the gods have
- judged it to be so; since otherwise, they themselves
would die.”” Another is, what Aristippus said against
Plato asserting something as he thought too positively ;
« But our associate, said he, meaning Socrates, affirms
no such thing.” Another example is that of Agesipolis,
who at Delphi inquired of the god [Apollo,] having
prior to this consulted the oracle of Jupiter Olympus,
« Whether the son was of the same opinion as the father?”
As if it were shameful for a son to dissent from his father.
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Another is that of Isocrates concerning Helen, who
shows that she was a worthy character, because Theseus
judged her to be so; and who also says the same thing
of Paris, because the goddesses preferred [his judgment
to that of other men.] He likewise asserts that Evagoras
was a worthy character, ¢ because Conon when his affairs
were adverse, leaving every one else, came to Evagoras.”
Another place is from [the enumeration of ] parts, as in
the Topics [ where it is inquired,] * What kind of mo-
tion the soul is;”” for it is either this, or ‘that, [viz. it
must either be the motion which is a change in quality,
or lation, or augmentation, or generation.]' An ex-
ample of this place is from Theodectes in his oration in
defence of Socrates [when he was accused by the
judges ;] “ What temple has Socrates violated ? And
what gods has he not reverenced among those whose
honours are legally established by the city *’ Another
place is from consequent good or evil. For since in
most things it happens that some good and evil are con-
sequent to them, we may employ consequent good for
the purpose of persuading, praising, and defending, but
consequent evils for the purpose of dissuading, blaming,
and accusing. Thus for instance, [we may blame literary
pursuits, ] because envy is consequent to erudition, which
is an evil ; and [we may also praise them] because they
are attended with wisdom, which is a good. Hence, in
the former case we may say that it is not proper to ac-
quire erudition, because it is not proper to be envied ;
and in the latter, that it is proper to acquire eruditiois;
for it is requisite to be wise. In this place the art of

' Viz. On the hypothesis that the soul s a motion of such a
kind, as some one of the corporeal motions,

-
———— . sed
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the rhetorician Calippus consists, to which he added what

“pertains to the possible, and other things, of which we

have already spoken. Another place is, when about two

- things, and those opposed to each other, it is requisite

either to exhort or dissuade, and to use the before-men-
tioned place in both ways. But it differs from that place
in this, that there casual things are opposed ; but here
contraries only. Thus for instance, a certain priest
would not suffer his son to speak in public. * For if,”
said he, “you speak what is just, men will hate you ; but
if what is unjust, the gods.” It is necessary, however,
on the other hand, to speak in public. For if you speak
what is just, the gods will love you ; but if what is un-
just, men will love you. This, however, is the same thing
with the saying, of buying oil and salt. And this argu.
ment may be retorted, when to each of two contraries
good and evil are consequent, each being contrary to
each. Another place is, because the same things are not
praised openly and secretly ; but just and beautiful things
are especially praised openly, and privately men are

* more inclined to praise what is advantageous. One of

these, therefore, we must endeavour to collect. For this
place is the most principal of paradoxes. Another place
is derived from analogy, and was used by Iphicrates.
For when_the Athenians wished to compel his younger
son, because he was large, to engage in public service,
Iphicrates said, « That if great boys were to be con-
sidered as men, little men should be decreed to be boys.”
And Theodectes in the law said, ¢ You have made mer-
cenaries, such as Strabaces and Charidemus, citizens, on
account of their probity ; but you have not made exiles
of those among the mercenaries, who have acted nefa-
riously.”” Another place is, when, in consequence of the
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same thing following from two things, it is shown that
the things from which it happens to follow are the same.
As when Xenophanes said, ¢ That those were similar]y
impious, who assert that the gods were generated, and
those who assert that they die; for in both ways it hap-
pens that at a certain time the gods do not exist.” And
in short, that which happens from each, is always to be
assumed as the same. [This place was also used by
some one in the defence of Socrates; for he said,]
¢ You are about to pass sentence, not on Socrates, but
on his pursuit, whether it be requisite to philosophize.”
And, it may be said, ¢ That to give earth and water is
to become slaves; and that to participate of common
pedce is to do what is commanded to be done.” But
whichever of these is useful must be assumed. Another -
place is derived from this, that the same men do not
always choose the same thing in a posterior or prior
time, but conversely ; as in this enthymeme. < If when
we were exiles we fought, in order that we might return;
ghall we, having returned, fly, in order that we may not *
fight ?” For at one time the Athenians chose to fight,
that they might return to their country, and at another
time they were unwilling to leave their country lest they
should be obliged to fight. Another place is, when we
affirm any thing to have been done on account of some
cause, through which it might have been done, though
it was not in reality done through it; asif one man
should give something to another, in order that by
[afterwards] taking it away, he may give him pain. Hence,
also it is said [in a certain tragedy,] ¢ The demon gives

- * This example is taken from an oration of Lysias concerning

the Athenians,



CHAP. XXIV. RHETORIC. - 187

great prosperity to many, yet not with a benevolent in-
tention, but in order that they may receive more conspi-
cuous calamities.”” And in the Meleager of Antiphon,
who [that he might praise Meleager] says, ¢ There was
a concourse of people from all Greece, not for the pur-
pose of killing the boar, but that they might be witnesses
of the valour of Meleager.” Another example is from
the Ajax of Theodectes, in which it is said, ¢ That
Diomed preferred Ulysses [as his associate in the noc-
turnal adventure,] not for the purpose of honouring him,
but that he might have one to attend him who was his
inferior.”” For it is possible he might have thus acted
with this view. Another place is common both .to liti-
gants and counsellors, and consists in considering what-
ever pertains to exhortation and dissuasion, and for the
sake of which things are done and avoided ; for these
are such as ought to be done when they are present.
For instance, it must be considered whether a thing is
possible, and easy to be effected, and whether it is bene-
ficial either to a man himself, or to his friends; or
whether it is noxious and pernicious to his enemies, or
is at least attended with greater emolument than loss.
And exhortations are to be derived from these places,
and dehortations from the contraries. From the same
places also accusations and defences may be derived ;
defence indeed, from those which pertain to dissuasion,
but accusation from those which pertain to exhortation.
And in this place the whole art of Pamphilus and Calip-
pus consists. Another placeis derived from things which
appear indeed to be done, but are incredible, because
they would not be credited, unless they were, or nearly
were in existence ; and this in an eminent degree. For
‘whatever is done, is apprehended to be done, either be-
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cause it has been truly done or is of itself credible, and
probable. If, therefore, a thing is incredible, and not
probable, it will be true that it has been done;' for it
does not appear to have been done, in consequence of
being probable and credible. Thus Androcles Pitheus
accusing the law said, (the multitude being tumultuous
whilst he was speaking) ¢ The laws require a law to
correct them.” For fishes also require salt, though it
may seem neither probable, nor credible, that animals
nourished in salt, should require salt. And olives
require oil ; though it may seem incredible, that those
things from which oil is produced, should be in want
of oil. :

CHAPTER XXV.

ANoTHER place which is adapted to confutation, is
derived from considering things which are not assented
to ; viz. from considering, if any thing is not admitted,

* When a thing partly appears to have been done,and partly seems
incredible, from seeming to be incredible, it may be concluded that
it has been truly done, by reasoning as follows: Whatever seems
to have been done, either appears so because it is of itself credible
and probable, or because it has truly been done. But this thing
appears to have been done, and not because it is of itself probable,
since it is rather very improbable. Hence, it appears to have been
done, because it has truly been done,
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from all times, actions, and speéches. And this, indeed,
may be done separately in the person of the opponent;
as, ‘‘He says that he loves you [ Athenians,] and yet he
- has conspired with the thirty [tyrants against his coun-
try.”’] And separately as to the person himself; as,
¢¢ He says indeed, that I am litigious, but he cannot show
that I ever sued any man.” It may also be done sepa-
rately both as to the person himself and his opponent ;
as, ‘“ And this man indeed never lent any money, but I
have ransomed many of you.” Another place is useful
with respect to men and things that have been calum-
niated, but which do not appear to have deserved it ;
and this consists in assigning the cause of the paradox.
For there is something which gave rise to the appear-
ance. Thus for instance, a certain woman was calum-
niated with reference to her son ; for in consequence of
embracing him, it seemed as if she had connexion with
~ the lad. But the cause of her embracing him being

- assigned, the calumny was dissolved. Thus too, in the
Ajax of Theodectes, Ulysses says against Ajax, that
though he is braver than Ajax, yet he does not seem to
be so. Another place is derived from cause, which if it
exists, the effect also exists ; but if it is not, neither does
the effect exist. For cause, and that of which it is the
cause, subsist together, and nothing is without a cause.
Thus Leodamas, in defending himself when Thrasybulus
accusing him said, “That his name had been branded
with infamy on a pillar in the Acropolis, but the inscrip-
tion had been erased by the thirty tyrants,” replied,
¢ That this was not possible ; for if it had taken place,
the thirty tyrants would have placed more confidence in
him, in consequence of his hatred to the people having
been inscribed on a pillar.””  Another place is from con-
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sidering whether it was or is possible to advise, or do,
or have done a thing better than it was advised to be, or
is, or was done. For it is evident, that if it does not
thus subsist, it was not done ; since no one willingly and
knowingly deliberately chooses what is bad. This
place, however, is false; for frequently, it becomes
afterwards evident how it was possible to have acted
better, though this was before immanifest. Another
place is derived from considering when something is in-
tended- to be done, contrary to what has been done.
Thus Xenophanes when the Eleans asked him, “whether
they should sacrifice to Leucothea, and lament her, or
not,” advised them, ¢ If they thought her a goddess,
not to lament her ; but if a mortal, not to sacrifice to
her.” Another place is derived from accusing or de- -
fending errors. Thus for instance, in the Medcea of
the poet Carcinus, some persons accuse her of having
slain her children, because they no longer appear; (for
Medcea erred in sending away her sons) but she defends
herself by saying, ¢ That [if she had intended to commit
murder] she would not have slain her children, but
Jason ; for in not slaying Jason, she would have acted
wrong, even if she had done the other thing [i. e. slain
her children.] This place, however, and species of en-
thymeme, formed the whole prior rhetorical art of Theo-
dorus. Another place is derived from name ; as Sopho- -
cles [of a certain woman named Sidero],

*Tis clear thou ¢ron art, and bear’st the name.

Thus also it is usual to celebrate the gods [from the sig-
nification of their names.] Conon likewise called Zhra-
sybulus, audacioys. And Herodicus said of Thrasy-
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machus, ¢ Thou art always Thrasymachus [i. e. bold in
Sight.] He also said of Polus, ¢ You are always Polus
[i.e. a colt.] Herodicus likewise said of Draco the
legislator, « That his laws were not the laws of a man,
but of a dragon ; for they were severe.” Another ex-
ample is derived from what Hecuba says in [the Troades
of] Euripides, when speaking of Venus, “ And the name
of the goddess [i. e. Aphkrodite] is rightly derived from
aphrosune [i. e. folly.] And as Cheeremon [the comic
poet] says, ¢ Pentheus was so denominated from future
calamity.’”> Those enthymemes, however, which are
adapted to confutation, are more approved than those
that are ostensive ; because the former are short collec-
tions of contraries ; but parallels are more obvious to the
hearer. Of all syllogisms, however, as well those that
are adapted to confutation, as those that are ostensive,
those especially excite perturbation [in the auditors]
which manifest themselves as soon as they begin to be
enunciated, yet not because their meaning is superficial.
For the auditors are at the same time delighted that they
foresaw from the beginning what would follow. - This
likewise is the case with those syllogisms which are un-
derstood as soon as they are completely enunciated.
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CHAPTER XXVI.

SiNcE, however, it is possible that one thing may be a
syllogism, and another not, but only appear to be so ; it
is likewise necessary with respect to an enthymeme, that
this should be, and that should not be, but should only
appear to be an enthymeme ; since an enthymeme also
is a certain syllogism.

But there are places of apparent enthyrhemes ; one
indeed in the diction ; and of this, one part, as in dialec-
tics, is, when though nothing is syllogistically concluded,
yet at the last it is inferred : Itis not therefore this, or
that ; or it necessarily is this or that. What also is said
in enthymemes contortly and oppositely, appears to be
an enthymeme, [though it is not so in reality ;] for such
a diction is the receptacle of enthymeme. And a thing
of this kind appears to be from the figure of the diction.
For the purpose however of speaking syllogistically in
the diction, it is useful to produce the heads of many
syllogisms, as, * These he saved, others he avenged, but
he liberated the Greeks.” For each of these is demon-
strated from others. But from the conjunction of these
something appears to be effected. Another place [of
apparent enthymemes] is derived from equivocation ; as,
if some one should say “that pug, mus, a mouse is a
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worthy animal ; for the myséeries are the most honour-
able of all initiatory rites.” Or, if some one making an
encomium on a dog, should also comprehend in his en-
comium the celestial dog, or the god Pan, because Pindar
says, *“ O blessed, whom the Olympian gods call the all-
various dog of the great goddess.” Or if it should be
said, ¢ That it is most dishonourable there should be no
dog; so that it is evident that a dog is homourable.”
And to say, “ That Hermes is the most .communicative
of all the gods; for he alone is called common Hermes.”
Likewise to say, ¢ That logos speech is most worthy ;
because good men are wortky not of riches, but of logos
speech ;”’ for to be worthy of logos, is most simply pre-
dicated. Another place consists in speaking things which
‘are separated, conjunctively, or things which are con-
joined, disjunctively. For since [each of these modes of
speaking] appears to be the same, though frequently it
is not-the same, it is requisite to adopt whichever of
these is more useful. The first example of this place is
that of Euthydemus, “To know, being in Sicily, that
there is a three-banked galley in the Pirzeus.” ' Another
example is ¢ That he who knows the elements of a verse,
knows the verse ; . for.a verse is the same thing” [as the
elements from which it is composed. ] Another example
of this place is, ¢ That since twice so much of a thing
is noxious, neither can the half of that quantity be said
to be salubrious ; for it is absurd, if two things are good,
that one of them should be bad.”” Thus, therefore, this
place is useful for the purpose of confutation. But it is

* See Chap. v. Book ii. of the Sophistical Elenchi. This is
only true disjunctively ; since it is asserted of some one who at one
tme was in Sicily, and at anggher saw the galley in the Pirzus.
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ostensive as follows ; ¢ For one good is mot two evils.”
In short, this place is paralogistic. Again, another ex-
ample is that of Polycrates respecting Thrasybulus,
¢ That he deposed the thirty tyrants.,” For this is con-
junctive. Or what is said in the Orestes of Theodectes ;
for it is from division, [or is disjunctive,] viz. It is just
that she who killed her husband should die; and it is
also just that a son should revenge his father. It is just,
therefore, that the mother [Clytemnestra] should be
slain by the son [Orestes.]” For if these sentences are
conjoined, the conclusion perhaps will no longer be just.
In this {sophism] likewise, there is a fallacy of defect ;
for it is not expressed by whom it is just that the mother
should be slain.

Another place consists in confirming or confuting by
exaggeration. And this is when a man not showing that
he has done a certain deed, amplifies the thing. Foe
thus he causes it to appear either that he has not done
the deed, when he who defends the cause amplifies, or
that he did it when the accuser was enraged. Hence, it
is not an enthymeme. For the hearer falsely collects
that he has or has not done the deed, the thing not being
demonstrated. Another place is ‘derived from a sign ;
for this also is unsyllogistic. As if some one should say,
« Lovers are advantageous to cities; for the love of
Harmodius and Aristogiton deposed the tyrant Hippar-
chus.” And, likewise, if some one should say, ¢ That
Dionysius was a thief ; for he was a depraved character.”
For this is unsyllogistic ; since not every depraved cha-
racter is a thief, but every thief is a depraved character.
Another place is derived from that which is accidental ;
as in what Polycrates said of the mice, * That they aided
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[the city] by gnawing the bowstrings [of the enemy.]*
Or if some one should say, that to be invited to supper
is 2 most honourable thing ; for Achilles, in consequence
of not being invited was enraged against the Greeks in
Yenedos. - But he, as being despised, was angry; and
this happened because he was not invited. Another
piace is- derived from that which is consequent ; as for
instance, in what is said of Pans, “ That he was mag-

nan